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FOREWORD 


Scarcely any introduction is needed for a 
book that professes to be, as its title—‘Crest-jewel 
of Discrimination'—shows, a masterpiece on 
Advaita VedUnta, the cardinal tenet of which is: 
mr gfNt tost srrq?:— ‘Brahman alone 

is real, the universe is unreal and the individual 
soul is no other than the Universal Soul.' Being 
an original production of Sankara's genius, the 
book combines with a searching analysis of our 
experience an authoritativeness and a depth df 
sincerity that at once carry conviction into the 
heart of its readers. The whole book is instinct 
with the prophetic vision of a Seer, a man of 
Realisation, and the expression, too, is so lucid 
and poetical that quite a new life has been 
breathed into the dry bones of philosophical 
discussion, and that, too, on the most abstruse 
subject ever known. 

In preparing this edition, which is a reprint 
in book-form from the Prabttddha Bharata, the 
translator gratefully' acknowledges his indebted¬ 
ness to the admirable Sanskrit commentary of 
S,wami Kesavacharya of the Munimandal, Kan- 
khal, which along with the Hindi translation 
would be highly useful to those who want a 
fuller knowledge of this book. 



( iv ) 


For facility of reference an Index has been 
added, and the book, it is hoped, will in its 
present form be a vade-mecum to all students of 
Advaita Philosophy. 

Mayavaii, igzi. M. 


PREFACE TO THE SECOND EDITION 

In this edition the book has been generally 
revised and some improvement has been made 
as regards printing and other matters. All this, 
it is hoped, will make the book more acceptable 
to the public. 


Mayavaii, ig26. 



VIVEKACHUDAMANI 


g T wF > ‘ gw: q . I 

*ftf^ 'KJImM ^53^* II ^ II 

I. I bow to Govinda, whose nature is Bliss 
Supreme, who is the Sadguru,^ who can be 
known only from the import of all Vedanta, and 
who is beyond the reach of speech and mind. 

[*Viveka* means discrimination, 'Chud§,' is crest, and 
'Mani*, jewel. Hence the title means ‘Crest-jewel of 
discrimination.* Just as the jewel on the crest of a diadem 
is the most conspicuous ornament on a personas body, so 
the present treatise is a masterpiece among works treating 
of discrimination between the Real and the unreal. 

In this opening stanza salutation is made to God 
(Govinda), or to the Guru, in his absolute* aspect. It 
may be interesting to note that the name of Sankara's 
Guru was GovindapSlda, and the Sloka is ingeniously 
composed so as to admit of both interpretations. 

^Sadguru —^lit. the highly qualified preceptor, and may 
refer either to Sankara's own Guru or to God Himself> 
who is the Guru of Gurus.] 
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3Rpf ?Rft f^srar 

d^ igf ^^>a4n t » f Mcai i 

imc<iRicg f ^^^«{ ag ii eq gn 

5<^ ii r ii 

2. For all beings a human birth is difficult 
to obtain, more so is a male body, rarer than that 
is Brahminhood, rarer still is the attachment to 
the path of Vedic religion; higher than this 
is erudition in the scriptures; discrimination 
between the Self and not-Self, Realisation, and 
continuing in a state of identity with Brahman, 
—these come next in order. (This kind of) 
Mukti is not to be attained except through the 
well-earned merits of a hundred crore of births. 

S9^ II ^ II 


3. There are three things which are rare 
indeed and are due to the grace of God—^namely, 
a human birth, the longing for Liberation, and 
the protecting care of a perfected sage. 







ii»ii 
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4. The man who having by some means 
obtained a human birth, with a male body and 
mastery of the Vedas to boot, is foolish enough 
not to exert for self-liberation, verily commits 
suicide, for he kills himself by clinging to things 
unreal. 


^ surra# 1 

5^ ^ srrar 11 11 

5. What greater fool is there than the man 
who having obtained a rare human body, and a 
masculine body too, neglects to achieve the real 
end* of this life? 


[^The real end S>c. —^viz., Liberation.] 


5 % ^urff^ I 

8src^«Hr<J#ir #sfT# g#j- 

^ HBRHTRfo# II i 


6. Let people quote scriptures and sacrifice 
to the gods, let them perform rituals and worship 
the deities, there is no Liberation for anyone 
without the realisatiori of one’s identity with the 
Atman, no, not even in the lifetime* of a hundred 
Brahmis put together. 

[^Lifetime —^i.e., an indefinite length of time. 
One day of Brahm 4 (the Creator) is equivalent to 432 
million years of human computation, which is supposed 
to be the duration of the world.] 
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ff I 

^ «*5r: II v» ii 

7. There is no hope of Immortality by 
means of riches—such indeed is the declaration 
of the Vedas. Hence it is clear that works cannot 
be the cause of Liberation. 

[The reference is to Yajnavalkya's words to his wife 
Maitreyi, Brihad^tanyaka II. iv. 2. Cf. the Vedic dictum, 
sr sr SfSPH . —'Neither by 

rituals, nor by progeny, nor by riches, but by renunciation 
alone some attained Immortality.'] 

5H5?f 

II d II 

8. Therefore the man of learning should 
strive his best for Liberation, having renounced 
his desire for pleasures from external objects, 
duly* approaching a good and generous pre¬ 
ceptor, and fixing his mind on the truth in¬ 
culcated by him. 

[}Duly —^i.e., according to the prescribed mode. (Vide 
Mundaka I. ii. 12.) The characteristics of a qualified 
Guru are given later on in sloka 33.] 
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9. Having attained the Yog^rudha state,* 
one should recover oneself, immersed in the sea 
of birth and death, by means of devotion to right 
discrimination. 

[}Yogdrudha state —Described in Gita VI. 4.—‘'When 
one is attached neither to sense-objects nor to actions, 
and has given up all desires, then he is said to be 
Yogdrudha or to have ascended the Yoga-path.”] 


II II 

10. Let the wise and erudite man, having 
commenced the practice of the realisation of the 
Atman, give up all works* and try to cut loose 
the bonds of birth and death. 

\}All works —only Sakdma-karma or works performed 
with a view to gaining more sense-enjoyment are meant, 
not selfless work.] 





^ II u II 


II. Work is for the purification of the mind, 
not for the perception of the Reality. The 
realisation of Truth is brought about by dis¬ 
crimination and not in the least by ten millions 
of acts. 


[The idea is, that works properly done cleanse the 
mind of its impurities, when the Truth flashes of itself.] 
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12. By adequate reasoning the conviction of 
the reality^ about the rope is gained, which puts 
an end to the great fear and misery caused by 
the snake worked up in the deluded mind. 

{^Reality ^c. —i.e., that it is a rope and not a snake, 
for which it was mistaken.] 

sr«n%5r 5i urnrpnnso^ qr ii ii 

13. The conviction of the Truth is seen 
to proceed from reasoning upon the salutary 
counsel of the wise,* and not by bathing in the 
sacred waters, nor by gifts, nor by hundreds of 
Prind,yamas. 

[}The wise —men of realisation.] 

^qpir 11 11 

14. Success depends essentially on a quali¬ 
fied aspirant, and time, place and such other 
means are but auxiliaries in this regard. 

[^The qualifications will be enumerated in stanzas 16 
and 17,] 
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15. Hence the seeker after the Reality of the 
Atman should take to reasoning, after duly 
approaching the Guru—who should be the best 
of the knowers of Brahman, and an ocean of 
mercy. 

16. The intelligent and learned man skilled 
in arguing in favour of the scriptures and 
refuting counter-arguments against them,—one 
who has got the above characteristics is the 
fit recipient of the knowledge of the Atman, 





RcIT II 1^9 II 


17. The man of discrimination between the 
Real and the unreal, whose mind is turned away 
from the unreal, who possesses calmness and the 
allied virtues, and is longing for Liberation, 
is alone considered qualified to inquire after 
Brahman. 


?=n«r*rRi5r *3?^ 1 

^II \<i\\ 

18. Regarding this, sages have spoken of 
four means of attainment, which alone being 
present, the devotion to Brahman succeeds, and 
in the absence of which, it fails. 
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19. First is enumerated the discrimination 
between the Real and the unreal, next comes the 
aversion to the enjoyment of fruits (of one's 
actions) here and hereafter, (next is) the group 
of six attributes, viz., calmness and the rest, and 
(last) is clearly the yearning for Liberation. 

20. A firm conviction of the mind to the 
effect that brahman is real and the universe 
unreal, is designated as the discrimination 
(Viveka) between the Real and the imreal. 

II II 

21. Vairagya or renunciation is the desire 
to give up all transitory enjoyments (ranging) 
from those* of an (animate) body to those of 
Brahmdhood (having* already known their 
defects) from observation, instruction and so 
forth. 

[^From those S>c. —Brahm§. is the highest being in the 
scale of relative existence. The seeker after Freedom 
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has to transcend this scale undetained by enjoyments 
impl5dng subject-object relation, and realise his Self as 
Existence-Knowledge-Bliss Absolute. 

^Having S'C .— may also be rendered as, 

“(the giving up being effected) through all the enjoying 
organs and faculties. “] 



JWg: II II 

22. The resting of the mind steadfastly on 
its Goal (viz., Brahman) after having detached 
itself from the manifold of sense-objects by 
continually observing their defects, is called 
Sama or calmness. 

- ^ ^ -- ♦- __ —■ 

<t»giw i gwigi ii ii 

23. Turning both kinds* of sense-organs 
away from sense-subjects and placing them in 
their respective centres is called Dama or self- 
control. The best Uparati or self-withdrawal 
consists in the mind-function ceasing to act by 
means of external objects. 

l^Both kinds S'C. —viz. the organs of knowledge and 
those of action.] 



w f^rf^ 11 rm ii 
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24. The bearing of all aflSictions without 
caring to redress them, being free (at the same 
time) from anxiety or lament on their score, is 
called Titikshd or forbearance. 

m «rarr 11 11 

25. Acceptance* by firm judgment of the 
mind as true of what the scriptures and the Guru 
instruct, is called by the sages Shraddhi or faith, 
by means of which the Reality is perceived. 

[^Acceptance S>c. —Not to be confused with what is 
generally called blind acceptance. The whole mind must 
attain to that perfect state of assured reliance on the truth 
of instructions received, without which a whole-hearted, 
one-pointed practice of those instructions is not possible.] 

t , -s c 

•! 3 II || 

26. Not* the mere indulgence of thought (in 
curiosity) but the constant concentration of the 
intellect (or the affirming faculty) on the ever- 
pure Brahman is what is called Sam 4 dhana or 
self-settledness. 

[^iVo^ S'C. —^That is, not the mere intellectual or 
philosophical satisfaction in thinking of or studying the 
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Truth. The intellect must be sought to be resolved into 
the higher activity of concentration on the Truth.] 


I 

gg^ ii si's ii 

27. Mumukshuta or yearning for Freedom 
is the desire to free oneself, by realising one’s true 
nature, from all bondages from that of egoism to 
that of the body,—bondages super-imposed by 
Ignorance. 

!I5n%! gd: SI15[T ^ II std II 

28. Even though torpid d!r mediocre, this 
yearning for Freedom, through the grace of the 
Guru, may bear fruit (being developed) by means 
of Vairagya (renunciation), Sama (calmness), 
and so on. 

^ g I 

qfi55^: || || 

29. In his case verily whose renunciation 
and yearning for Freedom are intense, calmness 
and the other practices have (really) their 
meaning and bear fruit. 
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30. Where (however) this renunciation 
and yearning for Freedom are torpid, there 
calmness and the other practices are as mere 
appearances,‘ like water in a desert! 

[^Mere appearances S*c .—they are without any 
stability and may vanish like the mirage any time. For 
without burning renunciation and desire for Freedom, the 
other practices may be swept off by a strong impulse of 
infatuation or some strong blind attachment.] 




\\ 


31, Among things conducive to Liberation, 
devotion (Bhakti) alone holds the supreme 
place. The seeking* after one’s real nature is 
designated as devotion. 


[}The seeking &-c .—This definition is from the Advaita 
standpoint. Dualists who substitute Isvara, the Supreme 
Lord, for the Atman or Supreme Self immanent in being, 
of course define Bhakti otherwise. For example, Narada 
defines it as ‘‘It is of the nature 

of extreme love to some Being,'* and Sandilya, another 
authority on the subject, puts it as ^ 
is extreme attachment to Isvara, the Lord." On reflection 
it will appear that there is not much difference between 
the definitions of the two schools.] 
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JIW II II 


32. Others maintain that the inquiry into 
the truth^ of one’s own Self is devotion. The 
inquirer. about the truth of the Atman who is 
possessed of the above-mentioned^ means of 
attainment should approach a wise preceptor, 
who confers emancipation fron\ bondage. 

[^Truth <S*c .—This is simply putting the statement of 
the previous Sloka in another way, for we are the Atman 
in reality, though ignorance has veiled the truth from us. 

^Above-mentioned —^i.e., in Slokas 19 and 31.] 


*fr 1 

agojjl R Ca : STTRft I 



II II 


33. Who is versed in the Vedas, sinless, 
unsmitten by desire and a knower of Brahman 
par excellence, who has withdrawn himself into 
Brahman, is calm, like fire* that has consumed 
its fuel, who is a boundless reservoir of mercy 
that knows no reason, and a friend of all good 
people who prostrate themselves before him. 

\}FiY 6 <^c. —Cf. Svet^svatara, VI. 19. The state of 
mergence in Brahman and the perfect cessation of all 
activity of the relative plane is meant. 
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The Sloka is an adaptation of the language of the 
Sruti.] 

JRW’ 5W5arai II Vi II 


34. Worshipping that Guru with devotion, 
and approaching him, when he is pleased with 
prostration, humility and service, (he) should 
ask him what he has got to know: — 


_ K -s, ■ ^ 

HclSTC<S|*^T 

ir II II 


35. O Master, 0 friend of those that bow 
to thee, thou ocean of mercy, I bow to thee, 
save me, fallen as I am into this sea of birth and 
death, with a straightforward glance of thine 
eye, which sheds nectar-like grace supreme. 

[The expression abounding in hyperbole, is character¬ 
istically Oriental. The meaning is quite plain.] 


f 
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36. Save me froiA death, afflicted as I am 
by the unquenchable fire‘ of this world-forest, 
and shaken violently by the winds of an untoward 
lot,* terrified and (so) seeking refuge in thee, 
for I do not know of any other man with whom 
to seek shelter. 

\}FiYe S'C .—The world (Samsdra) is commonly com¬ 
pared to a wilderness on fire. The physical and mental 
torments are referred to. 

^Untoward lot —the aggregate of bad deeds done in 
one’s past incarnations, which bring on the evils of the 
present life.] 


3RT- 

II II 


37. There are good souls, calm and magna¬ 
nimous, who do good‘ to others as does the 
spring, and who having themselves crossed this 
dreadful ocean of birth and death, help others also 
to cross the same, without any motive whatsoever. 

[^Z>o good <S*c.—i.e., imasked, out of their heart’s 
bounty, as the spring infuses new life into animate and 
inanimate nature, unobserved and unsought. The next 
Sloka follows up the idea.] 
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• srar^Rram^ ii \<i ii 

38. It is the very nature of the magna¬ 
nimous to move of their own accord towards 
removing others’ troubles. Here, for instance, is 
the moon who, as everybody knows, voluntarily 
saves the earth parched by the flaming rays of 
the sun. 


^41^: II II 


39. O Lord, with thy nectar-like speech, 
sweetened by the enjoyment of the elixir-like 
bliss of Brahman, pure, cooling to a degree, 
issuing in streams from thy lips as from a pitcher, 
and delightful to the ear,—do thou sprinkle me 
who am tormented by worldly afflictions as by 
the tongues of a forest-fire. Blessed are those on 
whom even a passing glance of thy eye lights, 
accepting them as thine own. 
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[Stripped of metaphor the Sloka would mean: Take 
pity on me and teach me the way out of this world and 
its affictions.] 

31^ Sf *lf 

40. How to cross this ocean of phenomenal 
existence, what is to be my fate, and which* of 
the means should I adopt—as to these I know 
nothing. Condescend to save me, O Lord, and 
describe at length how to put an end to the 
misery of this relative existence. 

\}Which S'C .—Among the various and often con¬ 
flicting means prescribed in the Shastras, which am I to 
adopt?] 





ufTcw II II 

41. As he thus speaks, tormented by the 
afflictions of the world—which is hke a forest on 
fire—and seeking his protection, the saint eyes 


2 
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him with a glance softened with pity and* 
spontaneously bids him give up all fear. 

II 

42. To him who* has sought his protection, 
thirsting for Liberation, who duly obeys the 
injunctions of the scriptures, who is of a pacified 
mind, and endowed with calmness,—(to such a 
one) the sage proceeds to inculcate the truth out 
of sheer grace. 

[This verse is an adaptation of Mundaka Upa. I., 
ii., 13. 

^Who ^c .—The adjectives imply that he is a qualified 
aspirant, ] 

nr 

qrar qit 

II 11 

43. Fear not, O learned one, there is no 
death for thee; there is a means of crossing this 
sea of relative existence; that very way by which 
sages have gone beyond it, I shall inculcate to 
thee. 
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^ 5fic^ «raiwftf^ qnnsis^iiRqfe II««II 

44. There is a sovereign means which puts 
an end to the fear of relative existence; through 
that thou wilt cross the sea of Sams 4 ra and attain 
bliss supreme. 


gRg rw u i 

IIII 


45. Reasoning on the meaning of the 
Vedanta leads to efficient knowledge/ which is 
immediately followed by the total annihilation of 
the misery bom of relative existence. 

[^Efficient knowledge —the highest knowledge, which 
consists of the realisation of the identity of the individual 
soul with Brahman.] 






II II 


46. Faith/ devotion and the Yoga of medi¬ 
tation—these are mentioned by the Sruti as the 
immediate factors of Liberation in the case of a 
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seeker; whoever abides in these gets Liberation 
from the bondage^ of the body, which is the 
conjuring of Ignorance. 

[The reference is to Kaivalya Upanishad i, 2. 

^Faith —Shraddh4, devotion —Bhakti. These have 

been defined in Slokas 25, 31 and 32. 

^Bondage &c. —^i.e., identification of the Self with 
the body, which is solely due to Ignorance or Avidyfi.j 





II li 

47. It is verily through the touch of 
Ignorance that thou who art the Supreme Self 
findest thyself under the bondage of non-Self, 
whence alone proceeds the round of births and 
deaths. The fire of knowledge, kindled by the 
discrimination between these two, bums up the 
effects of Ignorance together with their root. 

II II 

The disciple said: 

48. Condescend to listen, O Master, to the 
question I am putting (to thee). I shall be 
gratified to hear a reply to the same from thy lips. 
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qrt smi «par: »n»T5i: 

tot: ^ zmn 

ehyiids-o^icirH II ii 


49. What is bondage, forsooth? How has 
it come (upon the Self) ? How does it continue 
to exist? How is one freed from it? What is 
this non-Self? And who is the Supreme Self? 
And how can one discriminate between them ?— 
Do tell me about all these. 




’TT^cf ^ 5^ I 


The Guru replied: 

50. Blessed art thou! Thou hast achieved 
thy life’s end and hast sanctified thy family, that 
thou wishest to attain Brahmanhood by getting 
free from the bondage of Ignorance ! 


5 a.m 44 Tg r ^^dk : 550^: 1 

5 ^TOTT^WTt S| ^MfST II II 

51. A father has got his sons and others to 
free him from his debts, but he has got none but 
himself to remove his bondage. 
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[In this and the next few Slokas the necessity of 
direct realisation is emphasised as the only means of 
removing Ignorance.]- 







52. The trouble such as that caused by a 
load on the head can be removed by others, but 
none but one’s own self can put a stop to the 
pain which is caused by hunger and the like. 


II II 

53. The patient who takes (the proper) diet 
and medicine is alone seen to recover completely, 
—not through work done by others. 

Sf gI 

54. The true nature of things is to be known 
personally, through the eye of clear illumination, 
and not through a sage: what the moon exactly 
is, is to be known with one’s own eyes; can others 
jnake him know it? 
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si 


II II 


55. Who but one’« own self can get rid of 
the bondage caused by the fetters of Ignorance/ 
desire, action and the like, aye even in a hundred 
crore of cycles^? 

\}Ignorance S'C .—Ignorance of our real nature as the 
blissful Self leads to desire which in its turn impels us to 
action, entailing countless sufferings. 

^Cycles —Kalpa, the entire duration of the evolved 
universe. See note on Sloka 6.] 


snwwrr 11 11 

56. Neither* by Yoga,® nor by Sankhya,® 
nor by work,‘ nor by learning, but by the 
realisation of one’s identity with Brahman is 
Liberation possible, and by no other means. 

\}Neither —None of these, if practised mechanic¬ 
ally, will bring on the highest knowledge, the absolute 
identity of the Jiva and Brahman, which alone, 
according to Advaita Vedanta, is the supreme way to 
Liberation. 

^Yoga —may mean Hatha Yoga which strengthens 
the body. 

^Sankhya —According to the Sankhya philosophy 
Liberation is achieved by the discrimination between 
Purusha and Prakriti. The Purusha is sentient but in- 
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active, and all activity belongs to Prakriti, which is 
non-sentient, yet independent of the Purusha. The 
Sankhyas also believe in a plurality of Purushas. These 
are the main differences between the Sankhya and 
Vedanta philosophies. 

^Work —^Work for material ends, such as getting to 
heaven and so forth, is meant. 

Compare Svet^svatara Upa. III. 8.—*‘Seeing Him 
alone one transcends death, there is no other way.'"] 




57. The beauty of a guitar’s form and the 
sTcill of playing on its chords serve merely to 
please some persons, they do not suffice to confer 
sovereignty. 


^ g g?pr II II 

58. Loud speech* consisting of a shower of 
words, the skill in expounding scriptures, and 
likewise erudition—these merely bring on a little 
personal enjoyment to the scholar but are no good 
for Liberation. 

[ Book-learning to the exclusion of realisation is 
deprecated in this and the following Slokas. 

^Loud Speech —Speech is divided into four kinds 
according to its degree of subtlety. Vaikhari is the lowest 
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class, and represents articulate speech. Hence, dabbling 
in mere terminology is meant.] 

IIII 

59. The study of the scriptures is useless as 
long as the highest Truth is unknown, and it is 
equally useless when the highest Truth has 
already been known. 

[ Prior to realisation, mere book-learning without 
discrimination and renunciation is useless as it cannot 
give us Freedom, and to the man of realisation it is all 
the more so, as he has already achieved his life's end.] 

60. The scriptures consisting of many words 
are a dense forest which causes the mind to 
ramble merely. Hence the men of wisdom should 
earnestly set about knowing the true nature of 
the Self. 

fiRT I 

fijg %g II II 

61. For one who has been bitten by the 
serpent of Ignorance the only remedy is the 
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knowledge of Brahman. Of what avail are the 
Vedas and scriptures, Mantras and medicines to 
such a one ? 


II II 

62. A disease does not leave off if one 
simply utter the name of the medicine, without 
taking it; (similarly) without direct realisation 
one cannot be liberated by the mere utterance of 
the word Brahman. 


IIII 

63. Without* causing the objective universe 
to vanish and without knowing the truth of the 
Self, how is one to achieve Liberation by the 
mere utterance of the word Brahman ?—It would 
result merely in an effort of speech. 

{^Without S'C .—By realising one’s identity with 
Brahman, the One without a second, in Samadhi, one 
becomes the pure Chit (Knowledge Absolute), and the 
duality of subject and object vanishes altogether. Short 
of this. Ignorance which is the cause of all evil is not 
destroyed.] 





I 


ci3Trf^ ^ II II 
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64. Without killing one’s enemies, and 
possessing oneself of the splendour of the entire 
surrounding region, one cannot claim to be an 
emperor by merely saying, ‘I am an emperor.’ 

sr^ 11 

5IW 51 II II 

65. As a treasure* hidden underground re¬ 
quires (for its extraction) competent instruction, 
excavation, the removal of stones and such other 
things lying above it and (finally) grasping, but 
never comes out by being (merely) called out by 
name, so the transparent Truth of the Self, 
which is hidden by Maya and its effects, is to be 
attained through the instructions of a knower of 
Brahman, followed by reflection, meditation and 
so forth, but not through perverted argu¬ 
mentation. 

\}TYeasure <^c. —Nikshep^h. The idea is—one must 
undergo the necessary jpractice.] 

II II 

66. Therefore the wise should, as in the case 
of disease and the like, personally strive by all 



28 


VIVEKACHUDA3VIANI 


the means in their power to be free from the 
bondage of repeated births and deaths. 

?rra5?T» H ii 

67. The question that you have asked 
to-day is excellent, approved by those versed in 
the Shatras, aphoristic,‘ pregnant with meaning 
and fit to be known by the seekers after 
Liberation. 

[^Aphoristic —terse and pithy.] 





68. Listen attentively, O learned one, to 
what I am going to say. By listening to it you 
shall be instantly free from the bondage of 
Samsara. 



?Rr: 

11 H 

69. The first step to Liberation is the 
extreme aversion' to all perishable things, then 
follow calmness, self-control, forbearance, and 
the utter relinquishment of all work” enjoined in 
the scriptures. 
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[^Aversion S^c .—These four have been defined in 
Slokas 20—24. Cf. Sruti—^ I 

^All work : All work done with motive, including the 
good ones prescribed in the Sh 4 stras and those that are 
evil, which men do prompted by their own nature.] 


era: ^rara- 

«n5f ^ g%: I 

II II 

70. Then come hearing/ reflection on that, 
and long, constant and unbroken meditation* on 
the Truth for the Muni.* After that the learned 
one attains the supreme Nirvikalpa state* and 
realises the bliss of Nirvana even in this life. 

[Compare Bri, Upa. II. iv. 5. 

^Hearing —of the Truth from the lips of the Guru. 

^Meditation —the flowing of the mind in one unbroken 
stream towards one object. 

^Muni —the man of reflection. 

^Nirvikalpa state —that state of the mind in which 
there is no distinction between subject and object, all the 
mental activities are held in suspension, and the aspirant 
is one with his Atman. It is a superconscious state, 
beyond all relativity, which can be felt by the fortunate 
seeker, but cannot be described in words. The utmost 
that can be said of it is that it is inexpressible Bliss, and 
Pure Consciousness. Nirvana, which literally means 
‘blown out,' is another name for this.] 
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71. Now I am going to tell thee fully about 
what thou ought to know—the discrimination 
between the Self and non-Self. Listen to it and 
decide about it in thy mind. 



il VJSt II 

72. Composed of the seven ingredients, viz., 
marrow, bones, fat, flesh, blood, skin and cuticle, 
and consisting of the following limbs and their 
parts—^legs, thighs, the chest, arms, the back and 
the head: 

5rrft II 11 

73. This body, reputed to be the abode of 
the infatuation of T and mine', is designated by 
sages as the gross body. The sky,* air, fire, water 
and earth are subtle elements. They— 
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[}The sky &c .—These are the materials out of which 
the gross body has been formed. They have got two 
states, one subtle and the other gross.] 



* 1 ^: II II 

74. Being united* with parts of one another 
and becoming gross, (they) form the gross body. 
And their subtle essences’* form’ sense-objects— 
the groups of five such as sound’ and the rest 
which conduce to the happiness' of the expe- 
riencer, the individual soul. 

l^Being united <^c ,—^The process is as follows: Each 
of the five elements is divided into two parts. One of 
the two halves is further divided into four parts. Then 
each gross element is formed by the union of one-half of 
itself with one-eighth of each of the other four. 

^Suhtie essences — Tanmdtrds . 

^Form —by being received by the sense-organs. 

^Sound iS'C. —soundtouch, smell, taste and sight. 

^Happiness —Happiness includes its opposite, 

misery also.] 


^ W15 
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75. Those fools who are tied to these sense- 
objects by the stout cord of attachment, so very 
difficult to snap, come* and depart, up and down, 
carried amain by the powerful emissary® of one’s 
own action. 

\}Come S^c .—^Become subject to birth and death and 
assume various bodies from those of angels to those of 
brutes, according to the merits of their work. 

^Emissary S^c .—^Just as a culprit seizing things not 
belonging to him is put in fetters and sentenced by the 
royal officer in various ways, so the Jiva, oblivious of his 
real nature, through his attachment to sense-objects is 
subjected to various kinds of misery.] 

src: ^ II II 

76. The deer, the elephant, the moth, the 
fish and the black-bee—these five have died, 
being tied to one or other of the five senses, viz., 
sound etc., through their own attachment.* 
What then is in store for man who is attached to 
all these five! 

[}Own attachment —^The word * guna * in the text 
means both ‘a rope' and *a tendency.’] 
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77. Sense-objects are more virulent in their 
evil effects than the poison of the cobra even. 
Poison kills one who takes it, but those others kill 
one who even looks* at them through the eyes. 

l^Looks S^c .—The mention of the eyes here is only 
typical, and implies the other sense-organs also; contact 
with the external world by any organ is meant.] 



• 1 
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78. He who is free from the terrible fetters 
of the hankering for the sense-objects, so very 
difficult to get rid of, is alone fit for Liberation, 
and none else,—even though he be versed in all 
the six Shastras.’ 

\}Six Shdstras —the six schools of Indian philosophy. 
Mere book-learning without the heart's yearning for 
emancipation will not produce any effect.] 


gg^- 



I 
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79. Those seekers after Liberation who have 
got only an apparent dispassion (Vairagya) and 
are trying to cross the ocean of SamsAra (relative 
existence), the shark of hankering catches by the 
throat and violently snatching away* drowns 
them half-way. 

[^Snatching away —^from the pursuit of Brahmajndna.] 



^ mt II <1® II 

80. He who has killed the shark known as 
sense-object with the sword of mature dispassion, 
crosses the ocean of Samsdra, free from all 
obstacles. , 





snra# II ll 

81. Know that death quickly overtakes the 
stupid man who walks along the dreadful ways of 
sense-pleasure, whereas one who walks in accord¬ 
ance with the instructions of a well-wishing and 
worthy Guru, as also his own reasoning, achieves 
his end—^know this to be true. 
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82. If indeed thou hast a craving for 
Liberation, shun sense-objects from a good 
distance as thou wouldst do poison, and always 
cultivate carefully the nectar-like virtues of 
contentment, compassion, forgiveness, straight¬ 
forwardness, calmness and self-control. 



^ II II 

83. Whoever leaves aside what should 
always be attempted, viz., the emancipation from 
the bondage of Ignorance without beginning, and 
pcissionately seeks to nourish this body, which 
is an object for others^ to enjoy, commits suicide 
thereby. 

[^Foy others <^c .—To be eaten perchance by dogs and 
jackals after death.] 

sticwsT I 
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84. Whoever seeks to realise the Self by 
devoting himself to the nourishment of the body, 
proceeds to cross a river by catching hold of a 
crocodile, mistaking it for a log. 

^ II ^ II 

85. So for a seeker after Liberation the in¬ 
fatuation ‘ over things like the body is a dire 
death. He who has thoroughly conquered this 
deserves the state of Freedom. 

[^Infatuation —that I am the body, or that the body, 
etc., are mine.] 

gsPTt q? 5 i 11 n 

86. Conquer the infatuation over things like 
the body, one’s wife and children,—conquering 
which the sages reach that Supreme State* of 
Vishnu. 

[^Supreme State &c .—^From Rig-Veda, I. xxii. 20-21.] 



^ ^ II II 

87. This gross body is to be deprecated, for 
it consists of the skin, flesh, blood, arteries and 
veins, fat, marrow and bones, and is full of other 
offensive things. 
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88. This gross body is produced by one’s 
past actions out of the gross elements formed* 
by the union of the subtle elements with each 
other, and is the medium of experience for the 
soul. That is its waking state in which it 
perceives gross objects. 

[} Sub dividing S^c, — Panchikarana, See note i on 
Sloka 74.] 







II II 


^ 89. Identifying itself with this form the 

individual soul, though separate, enjoys gross 
objects, such'as garlands and sandal-paste, etc., 
by means of the external organs. Hence, this 
body has its fullest play in the waking state. 

^ II II 

90. Know this gross body to be like a house 
to the householder, on which rests man’s entire 
dealing with the external world. 



38 


VIVEKACHUDAMANI 


«lfftv5Tr: I 

^jsrrsw: 

^aRm i H f fqMg< iTr ii ii 

91. Birth, decay and death are the various 
characteristics of the gross body, as also stout¬ 
ness, etc.; childhood, etc., are its different 
conditions; it has got various restrictions regard¬ 
ing caste* and order of life"*; it is subject to various 
diseases, and meets with different kinds of treat¬ 
ment, such as worship, insult and high honours. 

[Caste —BrAhmana, etc. 

^Order of life —Brg,hmacharya, etc.] 

srnir ^ Bust 1 
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92. The ears, skin, eyes, nose and tongue 
are organs of knowledge, for they help us to 
cognise objects; the vocal organs, hands, legs, 
etc., are organs of action, owing to their tendency 
to work. 
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93—94. The inner organ (Antahkarana) is 
called Manas, Buddhi, ego or Chitta, according 
to their respective functions: the Manas, from 
its considering the pros and cons of a thing; the 
Buddhi, from its property of detemaining the 
truth of objects; the ego, from its identification 
with this body as one's own self; and the Chitta, 
from its function of seeking for pleasurable 
objects. 


sttot: i 



95. The same Prana becomes PrS,na, 
Apana, Vyana, Udina and Samana according to 
their diversity of functions and modifications, 
like gold^ and water, etc. 

\}Like gold ^Just as the same gold is fashioned 
into various ornaments, and as water takes the form of 
foam, waves, etc.] 
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96. The five organs of action such as speech 
etc., the five organs of knowledge beginning 
with the ear, the group of five Pranas, ether and 
the five elements, Buddhi and the rest, together 
with Nescience,‘ desire and action—these eight 
‘cities’ make up what is called the subtle body. 

[^Nescience S^c .—See note on Sloka 55.] 




97. Listen,—^this subtle body, called also 
the Linga body, is produced out of the elements 
before their subdividing and combining with 
each other, is possessed of desires and causes the 
soul to experience the fruits of its actions. It is 
a beginningless superimposition on the soul 
brought on by its own ignorance. 


g irw- 
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98—99. Dream is a state of the soul distinct 
from the waking state, where it shines by itself. 
In dreams Buddhi,* by itself,’ takes on’ the role 
of the agent and the like, owing to various 
desires of the waking state, while the supreme 
Atman shines in Its own glory,—with Buddhi as 
Its only superimposition, the witness of every¬ 
thing, and is not touched by the least work that 
the Buddhi does. As It is wholly unattached. 
It is not touched by any work that Its superim¬ 
positions may perform. 

\}Buddhi —^here stands for the Antahkarana, the 
inner organ ” or mind. 

^By itself —^independently of the objective world. 

^Takes on 6-c.—^TJie Atman is the one intelligent 
principle, and whatever Buddhi does it does borrowing 
the light of the Atman.] 
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100. This subtle body is the instrument for 
all activity of the Atman, who is Knowledge 
Absolute, like the adze and other tools of a 
carpenter. Therefore this Atman is perfectly 
unattached. 



wt5iT%wf ST 3 || \\ 

loi. Blindness, weakness, and sharpness 
are conditions of the eye, due to its fitness or 
defectiveness merely; so are deafness and dumb¬ 
ness, etc., of the ear and so forth,—but never of 
the Atman, the Knower. 


sn«uR<h«ll«i 51^: 





II II 


102. Inhalation and exhalation, yawning, 
sneezing, secretion and leaving this body, etc., 
are called by experts functions of Pr 4 na and the 
rest, while hunger and thirst are characteristics of 
Pr 4 na proper. , 


or 
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103. The inner organ (mind) has its seat in 
the organs such as the eye, etc., as well as in the 
body, identifying itself with them and endued 
with a reflection of the Atman. 

104. Know that it is egoism which, identify¬ 
ing itself with the body, becomes the doer or 
enjoyer, and in conjunction with the Gunas* 
such as the Sattva, assumes the three different 
states.^ 

\}Gunas —the three component factors of Prakriti. 

^Different states —those of waking, etc.] 



^ sncJisr: 11 11 

105. When the sense-objects are favourable 
it becomes happy, and it becomes miserable when 
the case is contrary. So happiness and misery 
are the characteristics of egoism, and not of the 
ever-blissful Atman. 

^ if I 
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106. Sense-objects are pleasurable only as 
dependent on the Atman manifesting through 
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them, and not independently, because the Atman 
is by Its very nature the most beloved of all. 
Therefore the Atman is ever blissful, and never 
suffers misery. 

[Vide Bri. Upa.—^Y^jnavalkya's teachings to his wife 
Maitreyi.] 

107. That in profound sleep we experience 
the bliss of Atman independent of sense-objects, 
is clearly attested* by Sruti,^ direct perception, 
tradition and inference. 

[i/s deafly attested — Jdgrati, which is a plural verb. 

^Sruti —ChhAndogya, Brihaddranyaka, Kaushitaki and 
other Upanishads.] 

q < 3!> : ?TO fe- 
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108. Avidya (Nescience) or M 4 ya, called 
also the Undifferentiated,* is the power^ of the 
Lord. She is without beginning, is made up of the 
three Gunas and is superior to the effects (as their 
cause). She is to be inferred by one of clear 
intellect only from the effects She produces. It 
is She who brings forth this whole universe. 
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\}The Undifferentiated -—^the perfectly balanced state 
of the three Gunas, where there is no manifested universe. 
When this balance is disturbed, then evolution begins. 

^Power Etc .—This distinguishes the Vedintic con¬ 
ception of May4 from the Sinkhya view of Prakriti which 
they call insentient and at the same time independent.] 


II II 

109. She is neither existent nor non-existent 
nor partaking of both characters; neither same 
nor different nor both; neither composed of parts 
nor an indivisible whole nor both; She is most 
wonderful and cannot be described in words. 


cgreryg w fitf d srfer 
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no. The Maya can be destroyed by the 
realisation of the pure Brahman, the one without 
a second, just as the mistaken idea of a snake is 
removed by the discrimination of the rope. She 


46 


VIVEKACHUDAMANI 


has her Gunas known as Rajas, Tanias and 
Sattva, named after their respective functions. 


?i5r: !if%: I 

^ lUU II 

III. Rajas has its Vikshepa-Shakti* or 
projecting power which is of the nature of an 
activity, and from which this primeval flow“ of 
activity has emanated. From this also, the 
mental modifications such as attachment and the 
rest and grief and the like are continually 
produced. 

\}Vihshepa-Shakti —that power which at once projects 
a new form when once the real nature of a thing has 
been veiled by the y 4 varana-Shakti, mentioned later in 
Sloka 113. 

^Primeval jiow S'C. —^i.e., the phenomenal world, 
alternately evolving and going back into an involved 
state. Cf. Gita XV. 4.] 

sfflf ftt- 

II II 
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112. Lust, anger, avarice, arrogance, spite, 
egoism, envy and jealously, etc.—these are the 
dire attributes of Rajas, from which this worldly 
tendency of man is produced. Therefore Rajas 
is a cause of bondage. 

113. .dvriti or the veiling power is the power 
of Tamas which makes things appear other than 
what they are. It is this that causes man’s 
repeated transmigrations, and starts the action 
of the projecting power (Vikshepa). 


sraraRft 
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114. Even wise' and learned men and men 
who are clever and adepts in the vision of the 
exceedingly subtle Atman, are overpowered by 
Tamas and do not understand the Atman even 
though cjearly explained in various ways. What 
is simply superimposed by delusion, they consider 
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as trae, and attach themselves to its effects. 
Alas! How powerful is the great .dvriti-Shakti 
of dreadful Tamas! 

5T ftga3% a# 

II u'n II 

115. Absence of right judgment, or contrary 
judgment, want of definite belief' and doubt— 
these certainly never desert one who has any 
connection with this “veiling power,” and then 
■the “projecting power” gives ceaseless trouble. 

{^Definite belief —in the existence of a thing even 
though there may be a vague notion of it.] 



«« 

116. Ignorance, lassitude, dullness, sleep, 
inadvertence and stupidity, etc., are attributes of 
Tamas. One tied to these does not comprehend 
anything, but remains Uke one asleep or like a 
stock or stone.' 

[^Stock or stone —^lit. pillar.] 
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117. Pure Sattva is (clear) like water, yet in 
conjunction with Rajas and Tamas it makes for 
transmigration. The reality of the Atman be¬ 
comes reflected in the Sattva and like the sun 
reveals the entire world of matter, 

’smf- 
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118. The traits of mixed Sattva are an utter 
absence* of pride, etc., and Niyama^ and Yama^ 
etc., as well as faith, devotion, yearning for 
Liberation, the divine tendencies* and turning 
away from the unreal. 

\}Absence <^c. —^T^ie reference is to the higher attri¬ 
butes enumerated in the Bhagavad-Gita XIII. 8-12. 

^Niyama —Purity, contentment, etc. 

^Yama —^Non-killing, truthfulness, etc. Vide Patan- 
jali's Yoga Aphorisms III. 30 & 32. 

^Divine tendencies —^The reference is to the opening 
Slokas of Gita, Ch. XVI.] 
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iig. The traits of pure Sattva^ are cheer¬ 
fulness, the realisation of one's own Self, supreme 
peace, contentment, bliss, and steady devotion to 
the Atman, by which the aspirant enjoys bliss 
everlasting. 

\}Pure Sattva —Sattva unmixed with Rajas and 
Tamas.] 


SfTU I 
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120 . This Undifferentiated,' spoken of as the 
compound of the three Gunas, is the causal body 
of the soul.® Profound sleep is its special state, 
in which the functions of the mind and all its 
organs are suspended.® 

[^Undifferentiated —mentioned in Slokas io8 and 
following. 

^Soul —^identifying itself through ignorance with this 
or the other two bodies. 

^Suspended —^not in perfect knowledge, as in Samd,dhi, 
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but in ignorance. This is the differentia between these 
two states.] 
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121. Profound sleep is the cessation of all 
kinds^ of perception, in which the mind remains 
in a subtle, seed-like form. The test of this is 
the universal verdicP that I did not know any¬ 
thing then. 

[}All kinds iS'C .—including remembrance and delusion 

also. 

Universal verdict —^This negative remembrance 

proves the continuity of the mind even in the Sushupti 
state.] 

1 

II II 

122. The body and the organs, the Pranas, 
Manas and egoism, etc., all forms of function, the 
sense-objects, pleasures and the rest, the gross 
elements such as the ether and so forth, in fact, 
the whole universe, up to the Undifferentiated— 
all this is non-Self. 
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[This and the next Sloka set forth what we are to 
avoid identifying ourselves with. We are the Pure Self, 
eternally free from all duality.] 





TC9IHII 


123. From Mahat* down to the gross body 
everything is the effect of M 4 ya: These and 
MdyfL herself know thou to be non-Self and 
therefore unreal like the mirage in a desert. 

[^Mahat —Cosmic Intelligence. It is the first to pro¬ 
ceed from Prakriti or M^yA. For the hierarchy vide 
Katha Upa. I. iii. lo-ii.] 


aw ^ 1 
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124. Now I am going to tell thee of the real 
nature of the ParamS.tman, realising which man 
is freed from bondage and attains Liberation.* 

[^Liberation: Kaivalya literally means extreme 
aloofness.] 



I 




125. There is some Absolute Entity, the 
eternal substratum of the consciousness of egoism, 
the witness of the three states, and distinct from 
the five sheaths* or coverings; 
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\}Five sheaths <^c .—Consisting respectively of Anna 
(matter), Pr 4 na (force), Manas (mind), Vijn 4 na (know¬ 
ledge) and - 4 nanda (Bliss). The first comprises this body 
of ours, the next three make up the subtle body (Sukshma 
Sarira), and the last the causal body (K 4 rana Sarira). 
The Atman referred to in this Sloka is beyond them all. 
These Kosas will be dealt with later on.] 




126. Who knows everything that happens in 
the waking state, in dream and in profound sleep, 
is aware of the presence or absence of the mind 
and its functions, and is the background of the 
notion of egoism.—This is He. 

[This Sloka gives the purport of such Sruti passages 
as Kena Upa. i. 6, and Bri. III. iv. 2.] 


w- STO wait 1 
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127. Who Himself sees all, but whom no 
one beholds, who illumines the Buddhi, etc., but 
whom they cannot illumine.—^This is He. 

ilii stth’ feasr i 
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128. By whom* this universe is pervaded, 
but whom nothing pervades, who shining^ all this 
(imiverse) shines as His reflection.—^This is He. 
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[^By whom, cS'C.—Compare Chh§.ndogya III. xi. 6, 
and Gita x. 42. 

^Who shining —^A reproduction of the sense of the 
celebrated verse occurring in Katha Upa. II. V. 15, 
Mundaka II. ii. 10, and SvetUsvatara VI. 14.] 


1111 

129. By whose very presence the body, the 
organs, mind and intellect keep to their respective 
spheres of action, like servants ! 


I 
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130. By whom everything from egoism 
down to the body, the sense-objects and pleasure, 
etc., is known as palpably as a jar,—for He is the 
essence of Eternal Knowledge ! 

[Compare Brihad 4 ranyaka IV. iii. 23.] 





ll 11 

131. This is the innermost Self,* the 
primeval Purusha (Being), whose essence is the 
constant realisation of infinite Bliss, who is ever 
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the same, yet reflecting* through the different 
mental modifications, and commanded® by whom 
the organs and Pranas perform their functions. 

[Unnermost Self —^Vide Bri. III. iv and elsewhere. 
^Reflecting -Compare Kena II. 12. 

^Commanded &c .—See the opening SI oka of the same 
Upanishad and the reply given to it later on.] 


wmm , 11 11 

132. In this very body, in the mind full of 
Sattva, in the secret chamber of the intellect, in 
the . 4 kasa known as the Unmanifested, the 
Atman, of charming splendour, shines like the 
sun aloft, manifesting this universe through Its 
own effulgence. 

[This Sloka gives a hint as to where to look in for the 
Atman. First of all there is the gross body; within this 
there is the mind or '' inner organ/* of which Buddhi or 
intelligence, characterised by determination, is the most 
developed form; within Buddhi again, pervading it, is 
the causal body known as the Unraanifested. We must 
seek the Atman inside this. The idea is that the Atman 
transcends all the three bodies—^in fact the whole sphere 
of duality and materiality. The word ' i 4 kasa * often 
occurs in the Sruti in the sense of Atman or Brahman. 
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The Vedanta Sutras (i. i. 22) discuss the question and 
decide in favour of this meaning.] 



si ^ ftsa«r II II 

133. The Knower of the modifications of 
mind and egoism, and of the activities of the 
body, the organs, and Pr 4 nas, apparently taking 
their forms, like the fire* in a ball of iron; It 
neither acts nor is subject to change in the least. 

\}Like the fire —Just as fire has no form of its 
own, but seems to take on the form of the iron ball which 
it turns red-hot, so the Atman, though without form, 
seems to appear as Buddhi and so forth. 

Compare Katha II. ii. 9.] 

!i fiwll sr ^ 

134. It is neither bom nor dies. It neither 
grows nor decays, nor does It undergo any 
change, being eternal. It does not cease to exist 
even when this body is destroyed, like the sky in 
a jar (after it is broken), for It is independent. 
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[This Sloka refers to the six states, enumerated by 
YAska, which overtake every being, such as birth, exist¬ 
ence, etc. The Atman is above all change.] 

q?: fl r cg r 

ft: ii ii 

135. The Supreme Self, different from the 
Prakriti* and its modifications, of the essence of 
Pure Knowledge, and Absolute, directly mani¬ 
fests this entire gross and subtle universe,^ in the 
waking and other states, as the substratum of the 
persistent sense of egoism, and manifests Itself 
as the Witness of Buddhi,® the determinative 
faculty. 

\}Praknti —the Mother of the entire manifested 
universe. 

^Gross and subtle universe —the world of matter and 
thought. 

^Witness of Buddhi —all actions that we seem to be 
doing are really done by Buddhi, while the Self ever 
stands aloof, the only Absolute Entity.] 

1 
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136. By means of a regulated mind and the 
purified intellect (Buddhi), realise directly thy 
own Self, in the body, so as to identify thyself 
with It,* cross the boundless ocean of Samsira 
whose waves are birth and death, and firmly 
established* in Brahman as thy own essence, be 
blessed. 

l^With It —instead of with the gross, subtle and 
caused bodies. 

^Established S-c .—^By our very nature we are ever 
identified with Brahman, but through ignorance we think 
we are limited and so forth.] 




V II 


137. Identifying the Self with this non- 
Self—this is the bondage of man, which is due 
to his ignorance, and brings in its train the 
miseries of birth and death. It is through this 
that one considers this evanescent body as real, 
and identifying oneself with it, nourishes, bathes,* 
and preserves it by means of (agreeable) sense- 
objects,* by which he becomes bound as the 
caterpillar by the threads of its cocoon, 

[^Bathes —^keeps clean and tidy. 

^Sense-objects <S*c.—^He runs after sense-pleasures 
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thinking that will conduce to the well-being of the body, 
but these in turn throw him into a terrible bondage, and 
he has to abjure them wholly to attain his freedom, as the 
caterpillar has to cut through its cocoon. ] 

33nt ^sgfWrr i 

nn n w 

138. One who is overpowered by ignorance • 
mistakes a thing for what it is not: It is the 
absence of discrimination^ that causes one to 
mistake a snake for a rope and great dangers 
overtake him when he seizes it through that 
wrong notion. Hence, listen, my friend, it is the 
mistaking of transitory things as real that con¬ 
stitutes bondage. 

[^Discrimination —^between what is real (viz. the Self) 
and what is not real (viz. the phenomenal world). ] 






?nfliT!ft 11 11 

139. This veiling power (.dvriti), which pre¬ 
ponderates in ignorance, covers the Self, whose 
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glories are infinite and which manifests Itself 
through the power of knowledge, indivisible, 
eternal, and one without a second,—as Rihu‘ 
does the orb of the sun. 

Rdhu —^The reference is to the solar eclipse. 
In Indian mythology the sun is supposed to be periodically 
overpowered by a demon named R 4 hu. ] 

fm- 

ii ii 

140. When his own Self, endowed with the 
purest splendour, is hidden from view, a man 
through ignorance falsely identifies himself with 
this body, which is non-Self. And then the 
great power of Rajas called the projecting 
power,' sorely afflicts him through the binding 
fetters of lust, anger, etc. 

[^Projecting power —^See note i on Sloka iii. ] 


f^iTRiq^OTi 


1: II 


141. The man of perverted intellect, having 
his Self-knowledge swallowed up by the shark of 
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utter ignorance, himself imitates‘ the various 
states of the Intellect (Buddhi), as that is Its 
superimposed attribute, and drifts up and down* 
in this boundless ocean of Samsara® full of the 
poison of sense-enjoyment, now sinking, now 
rising,—a miserable fate indeed ! 

[^Himself imitates —^The Self is the real nature of 
every being, but a mistaken identification with the 
Buddhi causes him to appear as if he were active. Seo 
note 3 on Sloka 135. 

^Up and down —Acquiring different bodies such as 
the angelic or the animal, according to the good or bad 
deeds performed, and enjoying or suffering therein. 

^Samsdra —the entire relative existence. ] 


fejw# ?wrr 



5raT II II 


142. As layers of clouds, generated by the 
sun’s rays, cover the sun and appear solely (in 
the sky), so egoism, generated by the Self, covers 
the reality of the Self and appears solely* by 
itself. 


\}Solely S'C .—as if there were no Atman at all. But 
the clouds vanish subsequently, and so does egoism too.] 
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II Vd\ II 

143. Just as, on a cloudy day, when the sun 
is swallowed up by the dense clouds, violent cold 
blasts trouble them,* so when the Atman is 
hidden by intense ignorance, the dreadful 
Vikshepa Shakti (projecting power) afflicts the 
foolish man with numerous griefs, 

trouble them —^The root has also a 

secondary meaning, namely to cause to wander, which is 
also implied here. The verb ^2/% in the last line of 
this verse has also a similar meaning. The foolish man 
is made to take sometimes very low bodies—that is the 
meaning. ] 

144. It is from these two powers* that man’s 
bondage has proceeded,—beguiled by which he 
mistakes the body for the Self and wanders (from 
body to body). 

l^Two powers —^viz., the veiling and projecting 
powers—^i 4 varana and Vikshepa. ] 
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«ftsr g ^ ^5i?jrsfk|d 

rUF: W g 515: ^ 5 ?sftOT^ ^irfew: I 

ft^r: gonf^ g:^'K5J 

®n 5 nwf 5 ig^^ srgi^ *te?i »ir: 11 11 

145. Of the tree of Samsara ignorance is the 
seed, the identification with the body is its sprout, 
attachment its tender leaves, work its water, 
the body its trunk, the vital forces its branches, 
the organs its twigs, the sense-objects its flowers, 
various miseries due to diverse works are its 
fruits, and the individual souP is the bird 
on it. 

[ In this stanza Samsira or relative existence is 
likened to a tree, and the simile is brought out in 
complete detail. The appropriateness of the comparisons 
will be patent on reflection. It is this kind of composi¬ 
tion which shows Sankara not only to be a great phi¬ 
losopher but a true poet also. And such Slokas, as the 
reader will find it for himself, abound in this masterpiece 
of Ved 4 ntic literature. 

^Soul ^c .—Compare the beautiful Slokas of the 
Mundaka Upanishad (III. i. 1-2 )—gqujf 

&c. With the ripening of knowledge the two 
birds coalesce into one, the Self alone remains, and life is 
known to be a dream. ] 

Ifer: 1 
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Jwn5iTt?f iiwqg<<g« i II II 

146. This bondage of non-Selt springs from 
ignorance, is self-caused*, and is described as 
without beginning and end.* It subjects one to 
the long train of miseries such as birth and death, 
disease and decrepitude and so forth. 

l^Self-caused —not depending upon any other cause. 

^Without end —Relatively speaking. On the realisa¬ 
tion of the Self it disappears. ] 

S| 5J^ 5r ^ I 

^ >0 

vng;: srenisf 11 \\ 

147. This bondage can be destroyed neither 
by weapons nor by wind, nor by fire, nor by 
millions of acts*—by nothing except the wonder¬ 
ful sword of knowledge that comes of discrimina¬ 
tion, sharpened by the grace* of the Lord. 

[}Acts —enjoined by the scriptures, and done with 
motives. 

^Grace S*c. —An echo of Katha Upa. I. ii. 20. The 
Sruti has also a different reading— —^which 

means * through the purity of the mind and organs, etc.*— 
This meaning is also suggested here.] 
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148. One who is passionately devoted to the 
authority of the Srutis acquires steadiness in his 
Svadharma/ which alone conduces to the purity 
of his mind. The man of pure mind realises the 
Supreme Self, and by this alone SamsS.ra with its 
root* is destroyed. 


\}Svadharma —^lit. one’s own duty, or the duty for 
which we are fit,—which the Gita enjoins on us all to 
perform, as the way to perfection. 

^Root —^Ignorance. ] 


149. Covered by the five sheaths' like the 
material one and the rest, which are the products 
of Its own power, the Self ceases to appear, like 
the water of a tank-by its accumulation of sedge. 

\}She(iths —See note on Sloka 125. 

They are called sheaths as they are coverings over 
the Atman which manifests Itself through them. Frqm 
the Annamaya to the Anandamaya the sheaths are 
gradually finer and finer. Knowledge consists in going 
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beyond them all by means of regulated practice and 
coming face to face, as it were, with the Atman. ] 

i 

^ri: ii ii ^ 

>o ' 

150. On the removal of that sedge the per¬ 
fectly pure water that allays the pangs of thirst 
and gives immediate joy, appears unobstructed 
before the man. 

[ The water has not to be procured from anywhere 
else, it is already there ; only the obstructions have to 
be removed. So in the case of the Atman also. ] 


qsjisimfq gs;: 1 

i: Scqnq: TC || n 


151. When all the five sheaths have been 
eliminated,* the Self of man appears—pure, of 
the essence of everlasting and unalloyed bliss, 
indwelling,^ supreme, and self-effulgent. 

[ '^Eliminated —Discriminated as being other than the 

Self. 

^Indwelling —dwelling within the heart of all. ] 


»: «sa5?ft %qr 1 

ft?[Tq II II 


152. To remove his bondage the wise man 
should discriminate between the Self and non- 
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Self. By that alone he comes to know his own 
Self as Existence-Knowledge-Bliss Absolute, and 
becomes happy. 



515T 

g?R: II 

153. He indeed is free who discriminates be¬ 
tween all sense-objects^ and the indwelling, un¬ 
attached and inactive^ Self, as one separates a 
stalk^ of grass from its enveloping sheath, and 
merging^ everything in It remains in a state of 
identity with That. 

[^Sense-objects —specially the body and its organs. 

^Inactive —the witness of all activity. 

^Stalk S'C .—Compare Katha Upa. II. iii. 17. 

^Merging <S>c .—Knowing that only the Atman mani¬ 
fests Itself through name and form.] 

sTTWsr crfNisi: 1 



siW II II 

154. This body of ours is the product of 
food* and comprises the material sheath; it lives 
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on food, and dies without it; it is a mass of skin, 
flesh, blood, bones and lots of other filthy things, 
and can never be the eternally pure, self-existent 
Atman. 

[^Food —^that went to build up the parent-body.] 


^ sn?ni% 

W II II 


155. It does not exist prior to birth or poste¬ 
rior to death, but lasts only for a short (interven¬ 
ing) period; its virtues are transient, and it is 
changeful by nature; it is manifold,* inert, and 
is a sense-object, like a jar; how can it be one’s 
own Self, the Witness of changes in all things? 

[^Manifold —^not a simple, and subject to constant 
transformations. ] 

qr Ph qr f i Rfli^^id *ncin sftqsn?! 1 


g r^sg ^TS Ti ^w ST ftqiw 1111 

156. The body, consisting of arms and legs, 
etc., cannot be the Atman, for one continues to 
live even when particular limbs are gone, and the 
different functions* of the organism also remain 
intact. The body which is subject to another’s 
rule cannot be the Self which is the Ruler of all. 


[^Functions —other than those directly interfered 
with.] 



YIVEKACHUDAMANI 


69 


157. That the Atman as the abiding Reality 
is different from the body, its characteristics,* its 
activities, and its states,*® etc., of which It is the 
witness, is self-evident. 

[^CharacteYistics —such as stoutness or leanness, etc. 

^States —boyhood, youth, etc.] 



158. How can the body, being a pack of 
lx)nes, covered with flesh, and full of filth, and 
highly impure, be the self-existent Atman, the 
Knower, which is ever distinct from it? 

fitTH I 

^3i^^,<TOira»j^ii II 

159. It is the foolish man who identifies 
himself with a mass of skin, flesh, fat, bones and 
filth, while the man of discrimination knows his 
own Self, the only Reality that there is, as dis¬ 
tinct from the body. 
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ft%^»^wi5ra?ft Jificinfr 

agrrf^T^ it%: 11 \i<» 11 

160. The stupid man thinks he is the body, 
the book-leamed man identifies himself with the 
mixture* of body and soul, while the sage pos¬ 
sessed of realisation due to discrimination, looks 
upon the eternal Atman as his Self, and thinks, 
“ I am Brahman 

[Three classes of people are distinguished in this 
Sloka, of whom the Advaitist is of course given the highest 
place. 

^Mixture S*c .—^The average man thinks he is both 
body and soul acting in unison.] 

I 

5 iT^<r qrjTf II 11 

161. O foolish one, cease to identify thyself 
with this bundle of skin, flesh, fat, bones and 
filth, and identify thyself instead with the 
Absolute Brahman, the Self of all, and thus attain 
to supreme Peace. 
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162. As long as the book-leamed man does 
not give up his mistaken identification with the 
body* and organs, etc., which are unreal, there 
is no talk of emancipation even for him, be he 
ever so erudite^ in the VedAnta and morals. 

\}Body S'C. —^In fact, the whole objective world. 

^Erudite S>c. —^Mere book-learning is meant. Unless 
he has realised the state of oneness, he will be a mere 
talker, that is all.] 

STsnsTf^ft srftfts^T^ 

fft ?F*ftT?IT| I 

sirfer snftr- 

^ msig II II 

163. Just as thou dost not identify thyself 
with the shadow-body,* the image-body,^ the 
dream-body,^ or the body thou hast in the 
imaginations of thy heart, cease thou to do like¬ 
wise with the living body* also. 

[^Shadow-body —^The shadow of thy body. 

^Image-body —the image or reflection of thy body, 
cast in water, etc. 
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^Dream-body —the body that thou mayst assume in 
dreams. 

^Living body —the gross body, with the Pr^as, etc.] 

3PWr%:«!ISW5^ I 

5T% gf wm- 

g a gn4<tis)ii II KiM II 

164. The identification with the body alone 
is the root which produces the misery of birth, 
etc., of people who are attached to the unreal; 
therefore destroy thou this with the utmost care. 
When this identification caused by the mind is 
given up, there is no more chance for rebirth. 

[Compare Chh&ndogya Upa. VIII. xii. i.] 

sjnift 1 

II II 

165. The Prana, with which we are all 
familiar, coupled with the five organs^ of action, 
forms the vital sheath, p>ermeated“ by which the 
material sheath“ engages itself in all activities 
as if it were living. 

[^Organs S'C .—^the brain centres which control 
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speech, manual activity, locomotion, excretion and re¬ 
production. See Sloka 92. 

^Permeated ^c .—^This activity, again, is a borrowed 
one, as will appear from the last line of the next Sloka. 
^Material shmth —described in Slokas 154 and foUow- 

ing. 

For a description of the Five Kosas (Sheaths) the 
reader is referred to the Taittiriya Upa., second Valli or 
chapter.] 

^ ^ teJT qrciwr: ii 11 

166. Neither is the vital sheath the Self— 
because it is a modification of Vayu/ and like the 
air it enters® into and comes out of the body, and 
because it never knows in the least either its own 
weal and woe or those of others, being eternally 
dependent on the Self. 

[}Vdyu: The Pr 4 na-V 4 yu or life-force is meant here. 
The word commonly means air, which brings in the 
comparison in the next line. 

^Enters —i.e., as breath which is its gross mani¬ 

festation.] 

^ inraf usflww: 
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167. The organs* of knowledge together 
with the mind form the mental sheath,—the cause 
of the diversity of things, such as T' and ‘ mine.’ 
It is powerful and endued with the faculty of 
creating differences of name, etc. It manifests 
itself as permeating the preceding, i.e., the vital 
sheath. 

\}OYgans <S'C.—^The brain centres which control sights 
hearing, smell, taste and touch. See Sloka 92.] 


si5fl?wr^r 1 

snsin 11 11 

168. The mental sheath is the (sacrificial) 
fire which, fed with the fuel of numerous desires 
by the five sense-organs which serve as priests, 
and set ablaze by the sense-objects which act as 
the stream of oblations, brings about this phe¬ 
nomenal universe. 

[The sacrificial fire confers on the Yajam^na, or the 
man who performs the sacrifice, the enjoyments of the 
heavenly spheres. So the mind also confers on the Jiva 
or individual soul the pleasures of the objective world. 
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It is the mind that projects the objective universe— 
this is the plain meaning. See Sloka 170, below.] 

jRt I 

II 11 

6 w 

169. There is no Ignorance (Avidy 4 ) out¬ 
side the mind. The mind alone is Avidyi, the 
cause of the bondage of transmigration. When 
that is destroyed/ all else is destroyed, and when 
it manifests, everything else manifests. 

[According to Vedanta, there is no actual change in 
the Self, which is by nature pure and perfect. It is 
Ignorance or Avidyi that has covered Its vision, so to 
say, and It appears as limited and subject to change. 
Now, this ignorance is imbedded in the mind, and when 
the mind is thoroughly purified through SMhan 4 or dis¬ 
cipline, the glory of the Atman manifests itself. This is 
said to be Liberation. 

\}Destroyed —in the highest or Nirvikalpa Sam&dhi.] 

170. In dreams, when there is no actual 
contact with the external world, the mind alone 
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creates the whole universe consisting of the 
enjoyer,* etc. And similarly in the waking state 
also,—^there is no difference. Therefore all this 
(phenomenal universe) is. the projection of the 
mind. 

\}The enjoyer S-c. —^i.e., the enjoyer, the enjoyable 
and enjoyment: subject, object and their coming into 
relation.] 



iR:«f5q?r 4^?: 

*r II tvst II 

171. In dreamless sleep, when the mind is 
reduced to its causal state, there exists nothing 
(for the person asleep), as is evident from uni¬ 
versal experience.* Hence man’s relative exist¬ 
ence is simply the creation of his mind, and has 
no objective reality. 

[^Universal experience —^The subject has been touched 
on already. See Sloka 121, ante.] 

mm 11 11 

172. Clouds are brought in by the wind 
and again driven away by the same agency. 
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Similarly, man’s bondage is caused by the mind, 
and Liberation too is caused by that alone. 



<isn- 

^ fir>fr?rafe cpjr ii ii 

173. It (first) creates an attachment in man 
for the bgdy and all other sense-objects, and 
binds him through that attachment like a beast 
by means of ropes. Afterwards, the self-same 
mind creates in the individual an utter distaste 
for these sense-objects as if they were poison, 
and frees him from the bondage. 

[ For the double meaning of the word Guna, see note 
on Sloka 76.] 

5C5rlf!J^- 

^ II ^vsa II 

174. Therefore the mind is the only cause 
that brings about man’s bondage or Liberation: 
when tainted by the effects of Rajas it leads to 
bondage, and when pure and divested of the 
Rajas and Tamas elements it conduces to Libera¬ 
tion. 
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[A reminiscence of the second Sloka of Amritabindu 
Upa.] 



flfsrr I 

gprt- 

'+I&CI5WM II II 

175. Attaining purity through a preponder¬ 
ance of discrimination* and renunciation/ the 
mind makes for Liberation. Hence the wise 
seeker after Liberation must first strengthen 
these two. 

[}Discrimination —between Self and non-Self. 

^Renunciation-—<ii the non-Self.] 

SIW | 

sr ^ 55^: 11 ii 

176. In the forest-tract of sense-pleasures 
there prowls a huge tiger called the mind. Let 
good people who have a longing for Liberation 
never go there. 

Hsr: 

^52®lclT*rr ^ I 
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177. The mind -continually produces for the 
experiencer all sense-objects without exception, 
whether perceived as gross or fine/ the differ¬ 
ences of body, caste, order of life, and tribe, as 
well as the varieties of qualification, action,’' 
means* and results/ 

Gross or fine —in the waking and dream states res¬ 
pectively. 

^Action —to obtain desired results. 

^Means —^for these actions. 

^Results —such as enjoyment in heaven etc.] 





I 
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178. Deluding the Jiva who is unattached 
Pure Intelligence, and binding* him by the ties 
of body, organs and Pranas, the mind causes 
him to wander, with ideas of T’ and ‘mine', 
amidst the varied enjoyment of results achieved 
by himself. 

[^Binding S'C .—strictly speaking, it is our attach¬ 
ment for these that binds us.] 






8d VIVEKACHUDAMi^l 



5Rn%:»sR?i ii ii 

179. Man’s transmigration is due to the 
evil of superimposition/ and the bondage of 
superimposition is created by the mind alone. 
It is this that causes the misery of birth, etc., 
for the man of non-discrimination who is tainted 
by Rajas and Tamas. 

[^Superimposition —This is the favourite theme of 
the Vedanta philosophy, to explain how the ever-free Self 
came to be bound at all. The whole thing is a mistaken 
identity, a self-hypnotism, it says, and the way out of 
it lies in de-hypnotising ourselves.] 



II ^<2® II 

180. Hence sages who have fathomed its 
secret have designated the mind as Avidya or 
Ignorance, by which alone the universe is moved 
to and fro, like masses of clouds by the wind. 

?rr:s!iNpt 99^11 

^ II ^< 2 ^ II 

181. Therefore the seeker after Liberation 
must carefully purify the mind. When this is 
purified. Liberation is as easy of access as a fruit 
on the palm of one’s hand. 
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182. He who by means of one-pointed devo¬ 
tion to Liberation roots out the attachment for 
sense-objects, renounces all actions,' and with 
faith in the Real Brahman regularly practises 
hearing,’’ etc., succeeds in purging the RcLjasika 
nature of the intellect. 

[M// actions —that are done with selfish motives. 

^Hearing &c. —^i.e., hearing ( from the lips of the 
Guru ), reflection and meditation, of the highest VedS,ntic 
truth—^the identity of the Jiva and Brahman.] 


srrf^ 



!T |[s: II II 

183. Neither can the mental sheath be the 
Supreme Self, because it has a beginning and an 
end, is subject to modifications, is characterised 
by pain and suffering, and is an object.' Whereas 
the subject can never be identified with the objects 
of knowledge. 

6 
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[^Object —cognisable by the Self which is the eternal 
subject.] 

II II 

184. Buddhi^ with its modifications^ and the 
organs of knowledge, having^ the characteristics 
of the agent, forms the Vijnanamaya Kosha or 
knowledge sheath, which is the cause of man’s 
transmigration. 

\}Buddhi —the determinative faculty. 

'^Modifications —such as egoism, etc. 

^Having 6-c.—thinking, ‘ I am the agent '.] 






II II 


185. This knowledge sheath, which seems to 
be followed* by a reflection of the power of the 
Chit, is a modification** of the Prakriti, is en¬ 
dowed with the function of knowledge, and 
always wholly identifies itself with the body and 
the organs, etc. 

[^Followed S-c .—The knowledge sheath is in reality 
material and insentient, but a reflection of the Chit or 
Atman makes it appear as intelligent. 

^Modification S-c .—and therefore insentient.] 
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^ fir^raR^f^ 41^5 gar- 
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81 ^^ ftsjisnw^ sniRt- 
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186-187. It is without beginning, character¬ 
ised by egoism, is called the Jiva, and carries on 
all the activities on the relative plane. Through 
previous desires^ it performs good and evil actions 
and experiences their results. Being born in vari¬ 
ous bodies it comes^ and goes, up and down. It 
is this knowledge sheath that has the waking, 
dream and other states and experiences joy and 
grief. 

[^Previous desires—desires of previous births. 

^Comes S-c .—is born and dies, in higher or lower 
bodies. ] 

gon^imsr ^RRT 1 

sr5WrTf««I^?q^Tc»R: I 
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188. It always mistakes the duties, functions 
and attributes of the orders of life* which belong 
to the body, as its own. The knowledge sheath 
is exceedingly effulgent, owing to its close proxim¬ 
ity to the Supreme Self, which identifying Itself 
with it suffers transmigration through delusion. 
It is therefore a superimposition on the Self. 

[^Orders of life —^^shramas.] 

snois f^ ^c?r?i 3?fr%: i 
^ II II 

189. The self-effulgent Atman, which is Pure 
Knowledge, shines in the midst* of the Pranas, 
within the heart.^ Though immutable. It be¬ 
comes the agent and experiencer owing to Its 
superimposition, the knowledge sheath. 

[The first part of this Sloka is a quotation from 
Brihad§,ranyaka Upa. IV. iii. 7. 

^In the midst S-c .—great nearness is meant. Pr4na 
means force; here the physiological and mental forces 
are referred to. 

^Within the heart —in Buddhi, the seat of which is 
supposed to be the heart. ] 

ft- 
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igo. Though the Self of everything that 
exists, this Atman, Itself assuming the limitations 
of the Buddhi^ and wrongly identifying Itself 
with this totally unreal entity, looks upon Itself 
as something different,*—like earthen jars from 
the clay of which they are made. 

[^Buddhi —here stands for the knowledge sheath. 

^As something different —^as conditioned and bound, 
just as an ignorant man may consider earthen pots as 
something distinct from the clay of which they are made. 
The wise man knows that the difference is simply due 
to name and form, which are creations of the mind. ] 





q?:: II ui il 

191. Owing to Its connection with the 
superimpositions, the Supreme Self, even though 
naturally perfect* and eternally unchanging, 
assumes the qualities of the superimpositions and 
appears to act just as they do,—^like the change¬ 
less fire assuming the modifications* of the iron 
which it turns red-hot. 
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[ ^Naturally perfect —Or the phrase 
may mean " transcending Nature 

^Modifications —such as size, shape, etc. ] 







II II 


The disciple questioned: 

192. Be it through delusion or otherwise 
that the Supreme Self has come to consider Itself 
as the Jiva/ this superimposition is without begin¬ 
ning, and that which has no beginning cannot 
be supposed to have an end either. 

[ ^Jiva —individual soul, or the Self under self-im¬ 
posed limitations. ] 


!r ^ ?r II II 

193. Therefore the Jivahood^ of the soul 
also must have no end, and its transmigration 
continue for ever. How then can there be libera¬ 
tion for the soul? Kindly enlighten me on this 
point, 0 revered Teacher. 

[ ^Jivahood —the self-hypnotised state of the ever- 
free Atman. ] 
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^ gpTT f s [ g [ gq i g t v^ t w >» t ;p5^ 1 
a w i fi r ^ !T #i 5 r% ^spcqr 11 11 

The Teacher replied: 

194. Thou hast rightly questioned, O learned 
one ! Listen therefore attentively: The imagina¬ 
tion which has been conjured up by delusion can 
never be accepted as a fact. 

?Erti5?f ^ 1 

!f 1111 

195. But for delusion there can be no con¬ 
nection of the Self—which is unattached, beyond 
activity and formless—with the objective world, 
as in the case of blueness,’ etc., with reference 
to the sky. 

[ '^Blueness <^c .—The sky has no colour of its own, 
but we mentally associate blueness with it. The blueness 
is in our mind, and not in the sky. Similarly, limitation 
exists not in the Absolute Self, but in our own minds. ] 

^TFcqr siwt srtsrvTT^r ^ 
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196. The Jivahood of the Atman, the Wit¬ 
ness, which is beyond qualities and beyond activ¬ 
ity, and which is realised within as Knowledge^ 
and Bliss Absolute—has been superimposed by 
the delusion of the Buddhi, and is not real. And 
because it is by nature an unreality, it ceases to 
exist when the delusion is gone. 

[ ^Knowledge S^c .—^These are Its essence, and there¬ 
fore can never depart from It, as heat from fire. ] 

^ 11 U'® 11 

197. It exists only so long as the delusion 
lasts, being caused by indiscrimination due to an 
illusion. The rope is supposed to be the snake 
only so long a^ the mistake lasts, and there is no 
more snake when the illusion has vanished. 
Similar is the case here. 

grqwqf g 11 11 

^ to smmi^ 11 11 

198-199. Avidy 4 or Nescience and its effects 
are likewise considered as beginningless. But 
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with the rise of Vidy 4 or realisation, the entire 
effects of Avidya, even though beginningless, are 
destroyed together with their root*—^like dreams 
on waking up from sleep. It is clear that the 
phenomenal universe, even though without 
beginning is not eternal,—^like previous non¬ 
existence.* 

[ ^Root —i. e. Avidy 4 . 

^Previous non-existence —Pr 4 gabhava, a term of 
Hindu logic. When we say a thing comes into being at a 
definite point of time, we imply also that there was non¬ 
existence of that particular thing prior to that moment. 
And this ' non-existence ' is obviously beginningless. But 
it ceases as soon as the thing comes into being. Similarly, 
Avidy 4 , even though beginningless, disappears when reali¬ 
sation comes. ] 


I) || 

200-201. A previous non-existence, even 
though beginningless, is observed to have an end. 
So the Jivahood which is imagined to be in the 
Atman through its relation with superimposed 
attributes* such as the Buddhi, is not real; where¬ 
as the other (the Atman) is essentially different 
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from it. The relation between the Atman and 
Buddhi is due to a false knowledge. 

[ ^Super-imposed attributes : Just as a crystal placed 
near a red flower seems to appear as red ; or when we 
look at a thing behind a curtain through an aperture, as 
the aperture becomes bigger and bigger we see more and 
more of the thing behind; but we erroneously think that 
the thing is growing, whereas, in reality, all the change 
takes place in the curtain only. Similarly we see the 
Atman through the covering of Prakriti or Nature, of 
which Buddhi, etc., are manifestations, and Nature which 
is continually changing, leads us to think that the Atman 
back of it is changing too, which is a mistake. ] 


sr II II 


202. The cessation of that superimposition 
takes place through perfect knowledge, and by no 
other means. Perfect knowledge, according to 
the Srutis, consists in the realisation of the iden¬ 
tity of the individual soul and Brahman. 


ii ?.o\ \\ 

203. This realisation is attained by a perfect 
discrimination between the Self and non-Self. 
Therefore one must strive for the discrimination 
between the individual soul and the eternal Self. 
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?wr wfe ?raTcinfq 11 11 

204. Just as the water which is very muddy 
again appears as transparent water when the mud 
is removed, so the Atman also manifests Its un¬ 
dimmed lustre) when the taint has been removed. 

[ Water is naturally pure, but it is polluted by foreign 
substances mixing with it. These impurities can be 
removed by filtration, distillation, etc. So the apparent 
impurity of the soul can be removed by discrimination, 
which shows that it is Nescience that hides the real nature 
of the Self. ] 


5 ®^c*RT 

II II 

205. When the unreal ceases to exist, this 
very individual soul is definitely realised as the 
eternal Self. Therefore one must make it a point 
to completely remove things* like egoism, etc., 
from the eternal Self. 

[ ^Things —which are in reality superimpositions. ] 
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206. This knowledge sheath (Vijnanamaya 
Kosha) that we have been speaking of, cannot be 
the Supreme Self for the following reasons—^be¬ 
cause it is subject to change,^ because it is insen¬ 
tient, is a limited thing, an object of the senses, 
and is not constantly present: An unreal thing 
cannot indeed be taken for the real Atman. 

[ ^Subject to change —Whereas the Atman is change¬ 
less, Knowledge Absolute, unlimited, the eternal subject, 
and the universal substratum of all things. Just as the 
rope is the only reality with regard to the mistaken 
snake-idea, etc. ] 

I 

^ srqcsf 11 \\ 

207. The blissful sheath (.^nandamaya 
Kosha) is that modification* of Nescience which 
manifests itself catching a reflection of the Atman 
which is Bliss Absolute; whose attributes are 
pleasure*" and the rest; and which appears in view 
when some object agreeable to oneself presents 
itself. It makes itself spontaneously felt to the 
fortunate during the fruition of their virtuous 
deeds; from which every corporeal being derives 
great joy without the least effort. 

[ ^Modification <S^c .—^The experience of the Sushupti 
state will be spoken of in the next Sloka as the typical 
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enjoyment of the y 4 nandamaya Kosha. And deep sleep is 
always a state of intense ignorance. Hence this sheath 
must be a modification of Nescience. 

^Pleasure <S*c .—^The reference is to the Taittiriya Upa., 
II. V., where Priya, Moda and Pramoda (various degrees 
of enjoyment) are said to be the attributes of the 
^nandamaya Kosha.] 


4mH 311 I I li II 


2 o8 . The blissful sheath has its fullest play 
during profound sleep, while in the dreaming 
and wakeful states it has only a partial manifesta¬ 
tion, occasioned by the sight* of agreeable objects 
and so forth. 

[ ^Sight S'C .—actual sense perception (in the waking 
state ), or memory-impressions (in dream ).] 





I 





II II 


209. Nor is the blissful sheath the Supreme 
Self, because it is endowed with changeful attri¬ 
butes, is a modification of Prakriti, is the effect 
of past good deeds, and imbedded* in the other 
sheaths which are modifications. 
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[ ^Imbedded S'C .—The reference is again to the 
Taittiriya Upa., 2nd chapter, where the five Koshas are 
spoken of as being similar in shape and one inside the 
other, the Annamaya or material sheath being the outer- 
most and /^nandamaya the innermost. ] 


11 w 

210. When all the five sheaths have been 
eliminated by the reasoning on Sruti passages/ 
what remains as the culminating point- of the 
process, is the Witness, the Knowledge Absolute, 
—the Atman. 

Sruti passages —those that describe the Atman 
negatively, by the Neti Neti (not this, not this) method. 

^Culminating point —^beyond which the process of 
reasoning or analysis cannot go. What takes place then 
is termed the Aparoksh 4 nubhuti, Realisation, and the 
mind is then said to be in the Samadhi state. ] 

^ fiRferaT IIRU II 

211. This self-effulgent Atman which is dis¬ 
tinct from the five sheaths, the Witness of the 
three states, the Real, the Changeless, the Un¬ 
tainted,* the everlasting Bliss,—is to be realised 
by the wise one as one’s own Self. 
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{ ^Untainted —by Nescience ; hence Absolute. ] 

I 

fi p« Tr g % g r I 

^14 fq>g ^^I^TRTSScirf^qfecTT II II 

The disciple questioned: 

212. After these five sheaths have been 
eliminated as unreal, I find nothing, O Teacher, 
in this universe but a Void, the absence of 
everything. What entity does there at all 
remain with which the wise man should realise 
his identity ? 

[ The position of the Buddhistic ShunyavAdins or 
Nihilists who deny that there remains anything positive 
after the ultimate analysis, is set forth in this Sloka as a 
prima facie view, and the refutation is given in the next 
few Slokas. ] 

I 

?r*ncnR ^^?rrc ii RVi ii 

The Guru answered: 

213-214. Thou hast rightly said, 0 learned 
one! Thou art clever indeed in discrimination. 
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That by which all those modifications such as 
egoism, etc., as well as their subsequent absence 
(during deep sleep) are perceived, but which 
Itself is not perceived, know thou that Atman— 
the Knower—through* the sharpest intellect. 

[ The argument is this: The Atman as the eternal 
subject must remain always. Otherwise knowledge itself 
will be impossible. Even in the Sushupti state there 
must be the eternal subject behind to record the blissful 
memory of that state. To take a familiar example: 
In a bioscope there must be the screen to allow the 
moving pictures to coalesce and form a connected whole. 
Motion presupposes rest. So the ever-changing Prakriti 
must have behind it the immutable Atman. 

^Through <^c .—An echo of Katha Up. I. iii. 12. ] 

11 w 

215. That which is perceived by something 
else has for its witness the latter. When there 
is no agent to perceive a thing, we cannot speak 
of it as having been perceived at all. 


?irr: l 

»rt: qt igr ^ i cqeqtu g g T sr H 


216. This Atman is a self-cognised entity, 
because It is cognised by Itself. Hence the indi- 
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vidual soul is itself and directly the Supreme 
Brahman, and nothing else. 

?355aiwi^ 

SRSJHqcPII I 

i T w w>iT fa > w:^ iPt ^ wni. «rprai5sftg^- 

fwc^irjp^f^iciTsiT ^ ^fic II II 

217. That which clearly manifests Itself in 
the states of wakefulness, dream and profound 
sleep; which is inwardly perceived in the mind 
in various forms, as an unbroken series of egoistic 
impressions; which witnesses the egoism, the 
Buddhi, etc., which are of diverse forms and 
modifications; and which makes Itself felt as the 
Existence-Knowledge-Bliss Absolute; know thou 
this Atman, thy own Self, within thy heart. 

[ According to the Sdnkhya philosophy, the whole 
universe, as it appears to us, is a mixture of Purusha and 
Prakriti—of something which impinges on or gives the 
suggestion to our minds, and of the mind which reacts, 
and covers it, as it were, with a coating of its own. In 
other words, everything we perceive is this unknown some¬ 
thing plus the mind, or to put it briefly, X-I- mind. The 
Vedanta substitutes Brahman for Purusha and postulates 
a Nescience as the inscrutable power of Brahman, which 
covers the real nature of Brahman and makes It think as 
if It were subject to all sorts of change and limitation. 
Atman is only another name for Brahman. So, whenever 
we perceive a thing, from any mental impression, it must 
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be the Atman and nothing else that we perceive. Only 
in our ignorance we fail to grasp the real nature of the 
thing experienced ( the Atman ) and call it by various 
names. So, our egoism, our intellect, and all mental 
states are manifestations of the Atman and Atman alone.] 


II II 



218. Seeing the reflection of the sun mirror¬ 
ed in the water of a jar the fool thinks it is the 
sun itself. Similarly the stupid man, through 
delusion, identifies himself with the reflection of 
the Chit^ caught in the Buddhi which is Its 
superimposition. 

[ ^Chit —the Atman which is Knowledge Absolute.] 


II ru li 


219. Just as the wise man leaves aside the 
jar, the water and the reflection of the sun in 
it, and sees the self-luminous sun which illumines 
these three and is independent' of them; 
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[ ^Independent cS^c,—These being merely its reflec¬ 
tions, which serve to suggest the real sun. ] 









f^ferer fsr^if^ i 
>Twarr ^TSRKig^- 
ftsiT ^sratsrwuH II II 


220-222. Similarly, discarding the body, 
the Buddhi, and the reflection of the Chit in it, 
and realising the Witness, the Self, the Knowledge 
Absolute, the cause of the manifestation of 
everything, which is hidden' in the recesses of 
the Buddhi and is distinct from the gross and 
subtle, eternal, omnipresent, all-pervading, ex¬ 
tremely subtle, which has neither interior nor 
exterior, and is identical with oneself,—fully 
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realising this true nature of oneself, one be¬ 
comes free from sin, and taint, and death and 
grief, and becomes the embodiment of Bliss. 
Illumined himself, he is afraid of none. For a 
seeker after Liberation there is no other way to 
the breaking of the bonds of transmigration than 
the realisation of the truth of one’s own Self. 

[ ^Hidden S>c .—^It is the purified Buddhi which 
catches a glimpse of the Atman. 

The sense of various Sruti passages of Advaitic import 
is reproduced in these Slokas. The reader is specially 
referred to the Brihadaranyaka III. viii. 8, Taittiriya II. 
2 , and Svetisvatara III. 8. ] 


i m II II 


223. The realisation of one’s identity with 
the Brahman is the cause of liberation from the 
bonds of Samsara, by means of which the wise 
man attains Brahman, the One without a second, 
the Bliss Absolute. 


fsWRTRFRr: II RVi II 

224. Once having realised the Brahman one 
no longer returns to the realm of transmigration. 
Therefore, one must fully realise one’s identity 
with the Brahman. 
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225. Brahman is Existence, Knowledge, the 
Absolute, pure, supreme, self-existent, eternal 
and indivisible Bliss, not different (in reality) 
from the individual soul, and devoid of interior or 
exterior,—there It reigns triumphant. 

II II 

226. It is this Supreme Oneness which 
alone is real, since there is nothing' else but the 
Self. Verily, there remains no other independent 
entity in the state of realisation of the highest 
Truth. 

[ ^Nothing &c .—Everything but the Self is an 
appearance merely. ] 

ft?# sfRTC# si5rt?i»i?nsnq( 1 

Sr^ STcJRrn^rWT^iTTflfl^ II II 

227. All this dniverse which appears as of 
diverse forms through.ignorance, is nothing else 
but Brahman which is absolutely free' from all 
the limitations of human thought. 

[ ^Free S^c .—We imagine all sorts of things through 
ignorance, but Brahman is ever beyond them, and is the 
only Reality. ] 
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55^ sr firo: 

3 1 

sr 5Ki^ ?«m% f»T: 

f5ft ^ y ^ g r s i w tTiy II II 

228. A jar, though a modification of clay, 
is not different from it; everywhere the jar is 
essentially the same as the clay. Why then call 
it a jar?—It is fictitious,* a fancied name merely. 

[ ^Fictitious —Quoted in sense from the Chhando- 

gya Upa., Ch. VI. ] 

4;»nN 

^^3 51 5J«R^ I 

«i5f)r sjs: 

5^^ II II 

229. None can demonstrate that the essence 
of a jar is something other than the clay (of 
which it is made). Hence the jar is merely 
imagined through delusion, and the component 
clay alone is the abiding reality in respect of it. 

d'HlSlUdM I 

9% if *T^ 
fypfifdt ^fk?ra3Rf5iT: II II 
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230. Similarly, the whole universe being the 
effect of the real Brahman is in reality notiiing 
but Brahman. Its essence is That, and it does 
not exist apart from It. He who says ‘it is’, is 
still under delusion,—he babbles like' one asleep. 

[ ^Like S^c. —^i.e. incoherently. ] 

<N 

II II 

231. This universe is verily Brahman— 
such is the august pronouncement of the Atharva 
Veda. Therefore this universe is nothing but 
Brahman,—for that which is superimposed (on 
something) has no separate existence from its 
substratum. 

[ The reference is to Mundaka (II. ii. ii), which is 
one of the Upanishads belonging to the Atharva Veda. ] 

!f 5TT«|i5rfaf«1*IWSlwni5ir I 

^ II II 

232. If the universe, as it is, be real, there 
will be no cessation' of the dualistic element, the 
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scriptures^ will be falsified, and the Lord® Him¬ 
self will be guilty of an untruth. None of these 
three is considered either desirable or wholesome 
by the noble-minded. 

[ ^No cessation —^The world in that case can never 
be destroyed. Hence duality with all its ugly features 
will persist. 

^Scriptures <S-c .—According to staunch Advaitins the 
numerous Advaitic texts of the Srutis, comprising the 
highest philosophic thought, are alone considered as 
bearing out their true import, to which the rest of the 
Vedas must be subordinated. 

^The Lord <^c .—Being the Revealer of the truths of 
the Srutis. Or the allusion may be to Sri Krishna's 
words in the Gita quoted in the next verse. ] 

!T ^ I 

II \\\ II 

233. The Lord, who knows* the secret of 
all things, has supported this view in the words— 
“But® I am not in them,” “nor are the beings in 
Me.” 

[ ^Knows &-€.—Because He is Omniscient. 

'■‘But S’C .—^The reference is to the 4th and 5th Slokas 
of the 9th chapter of the Gita which declare that all 
existence owes its being to Brahman which is its sub¬ 
stratum, yet Absolute. ] 


*1^ I 
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234. If the universe be true, let it then be 
perceived in the state of deep sleep also. As it is 
not at all perceived, it must be unreal and false, 
like dreams. 

3«?r: 

fegT!wrr«TT% ?raT 5rJN 11 \\ 

235. Therefore the universe does not exist 
apart from the Supreme Self; and the perception 
of its separateness is false like the qualities’ (of 
blueness, etc., in the sky). Has a superimposed 
attribute any meaning apart from its substratum ? 
It is the substratum^ which appears like that 
through delusion. 

[ ^Qualities S-c .—See Sloka 195. 

^Substratum S^c .—The rope appears as the snake. 
This idea is made clear in the next few Slokas. ] 

f5 I 

sisi ^ 

srrwuran 11 II 

236. Whatever a deluded man perceives 
through mistake, is Brahman and Brahman 
alone: The silver is nothing but the mother- 
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of-pearl. It is Brahman which is always con¬ 
sidered as this universe, whereas that which is 
superimposed on the Brahman, viz., the universe, 
is merely a name. 





II II 


237-238. Hence whatever there manifests, 
viz., this universe, is the Supreme Brahman It¬ 
self, the Real, the One without a second, pure, the 
Essence of Knowledge, the Taintless, pacified, 
devoid of beginning and end, beyond activity, 
the Essence of Bliss Absolute. Transcending 
all the diversities created by M 4 ya or Nescience, 
eternal, ever beyond the reach of pain, indivisible, 
immeasurable, formless, undifferentiated, name¬ 
less, immutable, self-luminous. 
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239. Sages realise the Supreme Truth, 
Brahman,—in which there is no differentiation of 
knower, knowledge and known, which is infinite, 
transcendent, and the Essence of Knowledge 
Absolute. 



• II II 

240. Which can be neither* thrown away 
nor taken up, which is beyond the reach of mind 
and speech, immeasurable, without beginning 
and end, the Whole, one’s very self, and of 
surpassing glory. 

[ ^Neither <Syc .—Because It is not a material things 
but one’s very Self. ] 


sic5rr 

''O 

gf: 11 11 

- ^ -- - 

II II 

241-242. If thus* the Sruti, in the dictum 
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“Thou art That’’ (Tat-Tvam-Asi), repyeatedly 
establishes the absolute identity of Brahman (or 
Isvara) and Jiva, denoted by the terms That 
(Tat) and Thou (Tvam) respectively, divesting 
these terms of their relative associations,—then 
it is the identity of their implied, not literal, 
meanings which is sought to be inculcated, for 
they are of contradictory attributes to each 
other—^like the sun and a glow-worm, the king 
and a servant, the ocean and a well, or Mount 
Meru and an atom. 

[ ^// thus —The reference is to the sixth chapter 
of the Chh^ndogya Upanishad, where Uddalaka Axxmi 
tries to impress on his son, Svetaketu, the identity of Jiva 
and Brahman in various ways. ] 

*iRr 

^ II II 

243. This contradiction between them is 
created by super imposition, and is not something 
real. This superimposition, in the case of Isvara 
(the Lord), is Maya or Nescience, which is the 
cause of Mahat* and the rest^—and in the case 
of the Jiva (the individual soul), listen,—the five 
sheaths^, which are the effects of Maya, stand 
for it. 
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[ ^Mahat —See note on Sloka 125. 

'^The rest —the grosser manifestations that proceed 
from Mahat. 

^Five sheaths —See note on Sloka 125. ] 

if v|Cl •! I 

*s 

i?5RlFd^% ST iKt ST Sisn II R«« II 

244. These two are the superimpositions of 
the Isvara and the Jiva respectively, and when 
these are perfectly eliminated there is neither 
Isvara nor Jiva. A kingdom is the symbol of a 
king, and a shield of the soldier, and when these 
are taken away there is neither* king nor soldier. 

[ ^Neither cS'C. —He is only a man then. Similarly, if 
we take away omniscience, omnipotence, etc., from Isvara 
and the deficiencies of knowledge, power, etc., from the 
Jiva, only Brahman remains as the substance of both. ] 

«Rn5r sTT^ ^ 



II II 

245. The Vedas* themselves in the words 
“Now then is the injunction,” etc., repudiate the 
duality imagined in the Brahman. One must 
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needs eliminate those two superimpositions by 
means of realisation supported by the authority 
of the Vedas. 

[ ^Vedas <S*c.—The reference is to the Brihadaranyaka 
Upa. II. hi. 6. ] 

^ 3^ sl'itii 
?Nr: ii ii 

246. Neither this gross nor this subtle 
universe (is the Atman). Being imagined they 
are not real,—^like the snake seen in the rope, 
and like dreams. Perfectly eliminating the 
objective world in this way by means of reason¬ 
ing, one should next realise the oneness that 
underlies the Isvara and the Jiva. 



II II 

247. Hence those two terms (Isvara and 
Jiva) must be carefully considered through their 
implied meanings, so that their absolute identity 
may be established. Neither the method of total 
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rejection nor that of complete retention will do. 
One must reason out through the process which 
combines the two. 


[ There are three kinds of Lakshana or implied 
meaning—the Jahati, the Ajahati and the Bh 4 ga 
Lakshana. The first is that in which one of the terms has 
to give up its primary meaning. For example, the phrase 
does not mean that a village of cowherds 
is in the Ganges but on the Ganges. The second kind 
is that in which the primary meaning is retained, but 
something is supplied to make it clear, as the sentence 
means “ a white (horse) is running.” In the 
third kind of Lakshan 4 each of the terms has to give 
up a part of its connotation. See the next Sloka. ] 


II II 






248-249. Just as in the sentence, ‘ This is 
that Devadatta,’ the identity is spoken of, 
eliminating the contradictory portions,^ so in the 
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sentence ‘Thou art That,’ the wise man must give 
up the contradictory elements on both sides and 
recognise the identity of Isvara and Jiva, noticing 
carefully the essence of both, which is Chit, 
Knowledge Absolute. Thus hundreds of scrij>- 
tural texts inculcate the oneness and identity of 
Brahman and Jiva. 

[ '^Contradictory portions —Such as the differences of 
time and place, etc. ] 






II II 


250. Eliminating the not-Self, in the light 
of such passages as ‘ It is not gross," etc., (one 
realises the Atman), which is self-established, 
unattached like the sky, and beyond the range of 
thought. Therefore, dismiss this mere phantom 
of a body which thou perceivest and hast accept¬ 
ed as thy own self. By means of the purified 
understanding that thou art Brahman, realise thy 
own Self, the Knowledge Absolute. 

[ ^Not gross S^c .—^The reference is to BrihadS,ranyaka 
Upa. III. viii. 8. ] 
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251. All modifications of clay, such as the 
jar, etc., which are always accepted by the mind 
as real, are (in reality) nothing but clay. 
Similarly, this entire universe which is produced 
from the real Brahman, is Brahman Itself and 
nothing but That. Because there is nothing 
else whatever but Brahman, and That is the 
only self-existent Reality, our very Self, there¬ 
fore art thou that Pacified, Pure, Supreme 
Brahman, the One without a second. 

ftpsqr ?rs:ff5rf^ 5r<Tc^gr d«i> i 4c ^ c !: 1 

q?iT?crwi5J agii54 qcqrji 11 \\ 

252. As the pUce, time, objects, knower 
etc., called up in dream are all unreal, so is also 
the world experienced here in the waking state, 
for it is all an effect of one’s own ignorance. 
Because this body, the organs, the Prinas and 
egoism, etc., are also thus unreal, therefore thou 

8 
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art the Pacified, Pure, Supreme Brahman, the 
One without a second. 

*W <Ei^ cfl^w 

a^asHw sra 

Sfs 

gg IIII 

253. (What is) erroneously supposed to 
exist in something, is, when the truth about it 
has been known, nothing but that substratum, 
and not at all different from it: The diversified 
dream universe (appears and) passes away in 
the dream itself. Does it appear on waking as 
something distinct from one's own self ? 





fjs II II 

254. That which is beyond caste and 
creed, family and lineage; devoid of name and 
form, merit and demerit; transcending space, 
time and sense-objects;—that Brahman art 
thou, meditate on this in thy mind. 
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fm 5 it 5 nrf^ 11 11 

255. That Supreme Brahman which is 
beyond the range of all speech, but accessible 
to the eye of pure illumination; which is pure, 
the Embodiment of Knowledge, the beginning¬ 
less entity;—that Brahman art thou, meditate 
on this in thy mind. 

fsi II II 

256. That which is untouched by the six¬ 
fold wave*; meditated upon by the Yogi’s heart, 
but not grasped by the sense-organs; which the 
Buddhi cannot knoW; and which is unimpeach¬ 
able;—that Brahman art thou, meditate on this 
in thy mind. 

[ ^Sixfold wave —viz., decay and death, hunger and 
thirst, grief and delusion, which overtake the body and 
mind. ] 
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?T- 

f;si ¥rR?n?ii^ ii 5<^\s ii 


257. That which is the substratum of the 
universe with its various subdivisions, which are 
all creations of delusion; which Itself has no 
other support; which is distinct from the gross 
and subtle; which has no parts, and has verily 
no exemplar;—that Brahman art thou, meditate 
on this in thy mind. 



m II II 


258. That which is free from birth, growth, 
development, waste, disease and death; which 
is indestructible; which is the cause of the pro¬ 
jection, maintenance and dissolution of the 
universe;—that Brahman art thou, meditate on 
this in thy mind. 
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* 1 - 

ggr aw rfe ^w^ n cuft 11 11 

259. That which is free from differentia¬ 

tion; whose essence is never non-existent; which 
is unmoved like the ocean without waves; the 
ever-free; of indivisible Form;—that Brahman 
art thou, meditate on this in thy mind. 

5 ^ 5naiife II II 

260. That which, though One only, is the 

cause of the many; which refutes all other 
causes, but is Itself without cause; distinct from 
MilyS, and its effect, the universe; and independ¬ 
ent;—that Brahman art thou, meditate on this 
in thy mind. 



cnqqfe WqqrciTft II || 

261. That which is free from duality; 
which is infinite and indestructible; distinct from 
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the universe and MelyS., —supreme, eternal; 
which is undying Bliss; taintless;—that Brah¬ 
man art thou, meditate on this in thy mind. 

g rf gff rfe g'gr- 

I 

a® araafe ii ii 

262. That Reality which (though One) 

appears variously owing to delusion,—taking 

on names and forms, attributes and changes. 
Itself always unchanged, like gold in its modi¬ 
fications,—that Brahman art thou, meditate on 
this in thy mind. 

aawjRcasrrt 

m ata a fe ^Tiaarcaia 11 ii 

263. That beyond which there is nothing; 

which shines even above M 4 ya, which again is 
superior to its effect, the universe; the inmost 
Self of all, free from differentiation; the Real 
Self, the Existence-Knowledge-Bliss Absolute; 
infinite and immutable;—that Brahman art 
thou, meditate on this in thy mind. 
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^ Hf^Mifd II II 

264. On the Truth inculcated above/ one 
must oneself meditate in one’s mind, through 
the intellect, by means of the recognised argu¬ 
ments/ By that means one will realise the 
Truth free from doubt, etc., like water in the 
palm of one’s hand. 

[ ^Above —in the ten preceding Slokas. 

^Recognised arguments —^that are in harmony with the 
Vedas. ] 

I 

fig tcw ^MRrran 11 11 

265. Realising in this body the Knowledge 
Absolute free from Nescience and its effects, like 
the king in an army, and being ever established 
in thy own Self, by resting on that Knowledge, 
merge the universe in the Brahman. 

agnfer ^ 1 
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266. In the cave* of the Buddhi there is 
the Brahman, distinct from the gross and subtle 
the Existence Absolute, Supreme, the One with¬ 
out a second. For one^® who lives in this cave 
as Brahman, O beloved, there is no more 
entrance into the mother’s womb. 

[ ^Cave —The Buddhi is often spoken of thus. 

^For one S^c .—He who always thinks of himself as 
Brahman has no more rebirth. ] 

. eraser 

q>5if fsr qrc?! I 

Mg q ngau tsscttfir f^^cTT smr- 

rg% gjT^fr il 11 

267. Even after the Truth has been re¬ 
alised, there remains that strong, beginningless, 
obstinate impression that one is the agent and 
experiencer, which is the cause of one’s trans¬ 
migration. It has to be carefully removed by 
living in a state of constant identification with 
the Supreme Self. The sages call that Libera¬ 
tion which is the attenuation* of Vasanas or 
impressions here and now. 

[ ^Attenuation S'C .—Because the man who has no 
selfish desires easily attains Mukti. ] 
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ftfiT ^cuf ^ g^TT n ii 

268. The idea of ‘ me and mine ’ in the 
body and organs, etc., which are non-Self,— 
this superimposition the wise one must put a 
stop to, by identifying oneself with the 
Atman. 

sreimcnR 1 

269. Realising thy own Inmost Self, the 
Witness of the Buddhi and its modifications, 
and constantly revolving the positive thought, 
‘ I am He,’ conquer this identification with 
the non-Self. 

^FT^ng^sr c?ra7r 5511 rvs® ii 

270. Relinquishing the observance of social 
formalities, giving up all ideas of trimming up 
the body, and avoiding too much engrossment 
with the scriptures, do away with the superim¬ 
position that has come upon thyself. 

3Fcft: ^ I 

?rR II II 

271. Owing to the desire to walk after 
society, the passion for too much study of the 
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scriptures and tiie desire to keep the body com¬ 
fortable, people cannot attain to proper Realisa¬ 
tion. 


5n^rr: qj 

ii ii 

272. For one who seeks deliverance from 
the prison of this world (Samsara), those three 
desires have been designated by the wise as the 
strong iron fetters to shackle one’s feet. He who 
is free from them truly attains to Liberation. 


I 

fewrfe ^rra- 

^ II II 

273. The lovely odour of the Agaru (agal- 
lochum) which is hidden by a powerful stench 
due to its contact with water, etc., manifests 
itself as soon as the foreign smell has been fully 
removed by rubbing. 
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11 11 

274. Like the fragrance of the sandal¬ 
wood/ the perfume of the Supreme Self, which 
is covered with the dust of endless, virulent 
desires* imbedded in the mind, when purified by 
the constant friction of Knowledge, is (again) 
clearly perceived. 

[ ^Sandal-wood —the * Agaru ’ of the previous Sloka 
is meant. 

^Desires —V4san4 in Sanskrit means both ‘ odour ' 
and ‘ desire.' ] 

II II 

275. The desire for Self-realisation is ob¬ 
scured by the countless desires for things other 
than the Self. When they have been destroyed 
by the constant attachment for the Self, the 
Atman clearly manifests Itself of Its own 
accord. 

^crar 5 T«n 5^3% ^n y i ^iw i Hi 1 
«ic«i^^: g f^nwia^wii II II 
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276. As the mind becomes gradually es¬ 
tablished in the Inmost Self, it proportionately 
gives up the desires for external objects. And 
when all such desires have been eliminated, there 
takes place the unobstructed realisation of the 
Atman. 

^^tSTT ^Sn 5 rt II stvM II 

277. The Yogi’s mind dies, being con¬ 

stantly fixed on his own Self. Thence follows 
the cessation of desires. Therefore do away 
with thy superimposition. 

awt srwit ?:3r: 1 

^rv?n 5 aTq 5 i?T 5511 11 

278. Tamas is destroyed by both Sattva 

and Rajas, Rajas by Sattva, and Sattva dies 
when purified. Therefore do away with thy 
superimposition, through the help of Sattva. 

I 

555II 11 

279. Knowing for certain that the Pra- 
rabdha* work will maintain this body, remain 
quiet and do away with thy superimposition 
carefully and with fortitude. 
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[ ^Prdrahdha —the resultant of past Karma that has 
led to the present birth. When this is worked out, the 
body falls, and Videhamukti is the result. ] 

•nf sftv I 

i^r^Rj^nfcr: ura^Trrarqsnr 11 si< 2 o h 

280. “I am not the individual soul, but 
the Supreme Brahman,”—eliminating thus all 
that is not-Self, do away with thy superimposi¬ 
tion, which has come through the momentum 
of (past) desires. 

»c?TT 3 TR 5 ir ^rafcwmTcRsr: 1 

fJ 5 11 11 

281. Realising thyself as the Self of all by 
means of scripture, reasoning and thy own 
realisation, do away with thy superimposition, 
even when a trace of it seems to appear. 

swTfRfiranfwTnfl'iw ^ g^: 1 
5 r^«f 5 rs^r 11 11 

282. The sage has no connection whatever 
with action, as he has no idea of accepting or 
giving up. Therefore, through constant en¬ 
grossment on the Brahman do away with thy 
superimposition. 
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5rgr«iTcn5«r^raqf?i ^r«irani»iq ii \\ 

283. Through the realisation of the iden¬ 
tity of Brahman and the soul, resulting from 
such great dicta as ‘Thou art That’ and so forth, 
do away with thy superimposition, with a view 
to strengthen thy identification with Brahman. 

^^ 1^ 535II II 

284. Until the identification with this body 
is completely rooted out, do away with thy 
superimposition with watchfulness and a con¬ 
centrated mind. 





285. So long as even a dream-like per¬ 
ception of the universe and souls^ persists, do 
away with thy superimposition, 0 learned one, 
without the least break. 

[ ^Universe and souls —e., plurality. ] 
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286. Without giving the slightest chance 
to oblivion on account of sleep, concern in 
secular matters or the sense-objects, reflect on 
the Self iru thy mind. 






287. Shunning* from a safe distance the 
body which has come from parents and itself 
consists of flesh and impurities,—as one does an 
outcast,—^be thou Brahman and realise the con¬ 
summation of thy life. 


[ ^Shunning —i. e. giving up all identification with the 
body which is very impure. ] 


qncJifH I 
w II 11 

288. Merging the finite soul in the Su¬ 
preme Self, like the space enclosed by a jar in 
the infinite space, by means of meditation on 
their identity, always keep quiet, O sage. 

smniggfii fwin® cq sqgf ffgw rqg g ?! : 11 11 

289. Becoming thyself the self-effulgent 
Brahman, the substratum of all phenomena,— 
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as that Reality, give up* both the macrocosm 
and the microcosm, like two filthy receptacles. 

[ ^Give up S>c .—Cease to care for the whole universe, 
which is other than the Self, before whose majesty it 
pales into insignificance. ] 

m ii ii 

290. Transferring the identification now 
rooted in the body to the Atman, the Existence- 
Knowledge-Bliss Absolute, and discarding* the 
subtle body, be thou ever alone, independent. 

[ ^Discarding —ceasing to identify thyself with. ] 

qfipife 11 ii 

291. That in which there is this reflection 
of the universe, as of a city in a mirror,—^that 
Brahman art thou;—^knowing this thou wilt 
attain the consummation of thy life. 
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292. That which is real and thy own 
primeval Essence, that Knowledge and Bliss 
Absolute, the One without a second, which is 
beyond form and activity—attaining That one 
should cease to identify'oneself with one’s false 
bodies,' like* an actor giving up his assumed 
mask. 

[ ^False bodies —the gross, subtle and causal bodies, 
which are superimpositions upon the Atman. 

^Like —^When the actor has played his part, he 
is simply a man. So the man of realisation is one with 
Brahman, his real Essence. ] 

q^fcip fr 

11 11 

293. This objective universe is absolutely 
unreal; neither is egoism a reality, for it is 
observed to be momentary. How can the per¬ 
ception' that I know all, be true of egoism, etc., 
which are momentary? 

[ ^The perception <&'C.—^Man's inherent belief in the 
omniscience of the Atman is meant. ] 


9 
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?ic5ic?T»TTcm ii h 

294. But the real ‘I' is that which witnesses 
the ego and the rest. It exists* always, even in 
the state of profound sleep. The Sruti** herself 
says, “It is birthless, eternal,’’ etc. Therefore 
the Paramitman is different from the gross and 
subtle bodies. 

[ ^Exists S^c .—^as the witness of all experience. 

^Sruti S'C .—The reference is to the Katha Upa- 
nishad, I. ii. 18 . ] 

5^5 II 5 ^^*^ II 

295. The knower of all changes in things 
subject to change should necessarily be eternal 
and changeless. The unreality* of the gross and 
subtle bodies is again and again clearly noticed 
in imagination, dream and profound sleep. 

[ ^The unreality S^c .—Because the subtle body is 
not perceived in the Sushupti state, and the gross body 
in the dream and Sushupti states. ] 

ancftsfwnsf c5r3T 
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5 iT 5 ?rr wnTrwrg?^ ^irffcrqt IIII 

296. Therefore give up the identification 
with this lump of flesh, the gross body, as well 
as with the ego or the subtle body, which are 
both imagined* by the Buddhi. Realising thy 
own Self, which is Knowledge Absolute and not 
to be denied^ in the past, present and future,— 
attain to Peace. 

[ ^Imagined —Because they are not in the Atman 
and our ignorance conjures them up through the 
Buddhi or determinative faculty. 

^Denied &c ,—Because the Atman transcends time. ] 

II II 

297. Cease to identify thyself with family, 
lineage, name, form and the order of life, which 
pertain to the body which is like a rotten corpse* 
(to a Jn 4 nin). Similarly, giving up the ideas 
ftat thou art the agent and so forth, which are 
attributes** of the subtle body, be the Essence of 
Bliss Absolute. 

[ ^Rotten corpse —^The body appears as living only 
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through the erroneous identification of the Buddhi, and 
when that ceases on realisation, the body is nothing but 
a putrid corpse, fit to be shunned. 

^Attributes S'C .—^The Jndnin must realise his identity 
with the Atman alotie. ] 

srf^wr: to: gsr: I 

^ II II 

298. Other obstacles' are also observed to 
exist for men, which lead to transmigration. 
The root of them, for“ the above reasons, is the 
first modification of Nescience they call egoism. 

[ ^Obstacles —such as desires, etc. 

^For S'C .—Because but for egoism, which is a pro¬ 
duct of Nescience, there would not be any false identi¬ 
fication, and therefore no serious trouble. ] 

?rraw 11 11 

299. So long as one has any relation with 
this wicked ego, there should not be the least 
talk about Liberation, which is unique. 

^ 3 Rsm: II ^00 || 

300. Freed from the clutches' of egoism, 
man attains to his real nature, as the moon from 
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those of the planet Rihu. He becomes pure, 
infinite, eternally blissful and self-luminous. 

[ ^Clutches —Graha in Sanskrit means both ‘ planet ’ 
and ‘ seizure.’ The eclipses of the sun and moon are 
popularly ascribed by Hindu mythology to the periodical 
attacks by their enemy R4hu, a demon whom they 
prevented from drinking the nectar. ] 


«fr ^ ^ 

STOWR: II \\ 

301. That which has been created by the 
Buddhi extremely deluded by Nescience, and 
which is p>erceived in this body as T am* such 
and such,’—when that egoism is totally de¬ 
stroyed, one attains an unobstructed identity 
with the Brahman. 

[ am S'C .—I am strong or weak, learned or 
ignorant, happy or miserable, and so forth. ] 



^ SEw: ii \o^ ll 
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302. The treasure of the Bliss of Brahman 
is coiled round by the mighty deadly serpent of 
egoism, and guarded for its own use by means 
of its three fierce hoods consisting of the three 
Gunas. Only the wise man, destroying it by 
severing its three hoods with the great sword of 
realisation in accordance with the teachings of 
the Srutis, can enjoy this treasure which confers 
bliss. 

[ In this Sloka egoism is compared to a three-headed 
snake. Sattva, Rajas and Tamas—balance, activity and 
inertia—are spoken of as its three hoods. The way to 
destroy it is through realisation. When egoism is gone, 
one is conscious of his real nature as Brahman. The 
appropriateness of the metaphors is obvious. ] 






303. As long as there is a trace of poisoning 
left in the body, how can one hope for recovery? 
Similar is the effect of egoism on the Yogi’s 
Liberation. 



304. Through the complete cessation of 
egoism, through the stoppage of the diverse 
mental waves^ due to it, and through the dis- 
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crimination of the inner Reality, one realises 
that Reality as ‘I am This.’ 

[ ^Mental waves —such as doubt, wrong notion, etc. ] 

q^qraTcinftr 

Wq:fdfcqil II || 

305. Give up immediately thy identifica¬ 
tion with the egoism, the agent, which is by its 
nature a modification,' is endued'* with a 
reflection of the Self, and diverts one from being 
established in the Self,—^identifying thyself with 
which thou hast come by this relative existence,“ 
full of the miseries of birth, decay and death,— 
though thou art the Witness, the Essence of 
Knowledge and Bliss Absolute. 

[ ^Modification —of Nescience, and therefore non- 
permanent. 

^Endued 6-c.—This makes it look intelligent. 

^Relative existence —^Sams4ra or transmigration. ] 




qg»«W T 

fq*niq«n^g«i ll II 
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306. But for thy identification with that 
egoism there can never be any transmigration 
for thee who art immutable and eternally the 
same, the Knowledge Absolute, omnipresent, the 
Bliss Absolute, and of untarnished glory.* 

[^Untarnished glory —Compare Svet§,svatara vi. 19 .] 





II II 


307. Therefore, destroying this egoism, 
thy enemy,—which appears like a thorn sticking 
in the throat of one taking his meal,—with the 
great sword* of realisation, enjoy directly and 
freely the bliss of thy own empire, the majesty 
of the Atman. 

[ ^Great sword —The phrase, as it is, is applicable to 
only one side of the comparison, namely, ‘ the enemy ’ 
but not to ' the thorn,' for which it should be inter¬ 
preted to mean * a sharp knife.' ] 
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308. Checking the activities of egoism,* 
etc., and giving up all attachment through the 
realisation of the Supreme Reality, be free from 
all duality through the enjo5nnent of the Bliss of 
Self, and remain quiet in the Brahman, for thou 
hast attained thy infinite nature. 

[ ^Egoism ^c .—Egoism with its two forms, ‘ I ' and 
* mine/] 

jii- 

q«rr 11 11 

309. Eveq though completely rooted out, 
this terrible egoism, if revolved in the mind 
even for a moment, returns to life and creates 
hundreds of mischiefs, like a cloud ushered in 
by the wind during the rainy season. 

II II 

310. Overpowering this enemy, egoism, not 
a moment’s respite should be given to it by think¬ 
ing on sense-objects. That is verily the cause of 
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its coming back to life, like water to a citron tree 
that has almost dried up. 

»i5fts4sa*«iTsra?:c5jiN 

II II 

311. He alone who has identified himself 
with the body is greedy after sense-pleasures. 
How can one, devoid of the body-idea, be greedy 
(like him) ? Hence the tendency to think on 
sense-objects is verily the cause of the bondage of 
transmigration, giving rise to an idea of distinc¬ 
tion or duality. 



312. When the effects* are developed, the 
seed* also is observed to be such, and when the 
effects are destroyed, the seed also is seen to be 
destroyed. Therefore one must subdue the 
effects. 

[ ^Effects —^actions done with selfish motives. 

^Seed —desire for sense-pleasures. 

The next Sloka explains this. ] 


sr II II 
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313. Through the increase of desires selfish 
work increases, and when there is an increase of 
selfish work there is an increase of desire also. 
And man’s transmigration is never at an end. 

^5r*jTlfe:>5rrwrf fasw \\ 11 

314. For the sake of breaking the chain of 
transmigration, the Sannyasin should bum to 
ashes those two, for thinking of sense-objects 
and doing selfish acts lead to an increase of 
desires. 


crrvqf ^ 1 





II II 


315-316. Augmented by these two, desires 
produce one’s transmigration. The way to 
destroy these three,* however, lies in looking 
upon everything, under all circumstances, always, 
everywhere and in all respects, as Brahman and 
Brahman alone. Through the strengthening of 
the longing to be one with Brahman those three 
are annihilated. 

[ ^These three —selfish work, dwelling on sense- 



140 


VIVEKACHUDAMANl 


objects and the hankering for them. The next Sloka 
gives the steps to realisation. ] 

Jft^: ^ II II 

317. With the cessation of selfish action tlie 
brooding on sense-objects is stopped, which is 
followed by the destruction of desires. The 
destruction of desires is Liberation, and this is 
considered as Liberation-in-life. 





^ II 11 

318. When the desire for realising the 
Brahman has a marked manifestation, the egoistic 
desires readily vanish, as the most intense dark¬ 
ness effectively vanishes before the glow of the 
rising sun. 


S| gsrq^ I 



ST ^fer ^rs^rV sr ^ ^:ms«i: 11 1111 
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319. Darkness and the numerous evils that 
attend on it are not noticed when the sun rises. 
Similarly, on the realisation of the Bliss Absolute, 
there is neither bondage nor the least trace of 
misery. 

si 5 |«n: II II 

320. Causing the external^ and internal 
universes, whicl\ are now perceived, to vanish^ 
and meditating on the Reality, the Bliss Embod¬ 
ied, one should pass one’s time watchfully, if 
there be any residue of Prarabdha work left. 

[ ^External S^c .—the worlds of matter and thought. 
The former exists outside man, whereas the latter ho 
himself creates by the power of thought. 

^Vanish —through the eliminating process, Neti, Neti 
—Brahman is not this, not this, etc. ] 

swift srgri^rgrat sr i 

swift wwi'^w: : II II 

321. One should never be careless in one’s 
steadfastness to Brahman. Bhagavan Sanat- 
kumara,^ who is Brahmas son^ has called in¬ 
advertence to be death itself. 



142 


VIVEKACHUDAMANI 


[ ^Sanatkumdra —^In the celebrated Sanatsuj4ta- 
Samv4da (the conversation between Sanatkum4ra and 
King Dhritar4shtra comprising chapters 40-45 of the 
Udyoga Parva, Mah4bharata )—there occur words like 
the following—t I call inadvert¬ 

ence itself as death,” etc. 

^Brahmd's son —^and therefore a high authority on 
spiritual matters. ] 

!r 1 

5r^ 3?T«5T II II 

322. There is no greater danger for the 
Jndnin than carelessness about his own real 

• nature. From this comes delusion, thence 
egoism, this is followed by bondage, and then 
comes misery. 

g|T I 

fem II II 

323. Finding even a wise man hankering 
after sense-objects, oblivion torments him through 
the evil propensities of the Buddhi, as a woman 
does her doting paramour. 

[ The memory of his sweetheart haunts the man, 
and he is miserable. ] 

wJiiB SI I 

?raT sum sirt 11 v<^ 11 
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324. As sedge, even if removed, does not 
stay away for a moment but covers the water 
again, so Mdyi or Nescience also covers even a 
wise man if he is averse to meditation on the Self. 

[ The sedge has to be prevented from closing in by 
means of a bamboo or some other thing. Meditation 
also is necessary to keep Nescience away. ] 


d«ir 11 11 

325. If the mind ever so slightly strays from 
the IdeaP and becomes outgoing, then it goes 
down and down, just as a play-ball inadvertently 
dropped on the staircase bounds down from one 
step to another. 

[ ^ I deal —Brahman. Cf. Mundaka II. ii. 3-4. 

What a terrible and graphic warning to happy-gr>- 
lucky aspirants! ] 


r. 

qJWcTO: II II 


326. The mind that is attached to the sense- 
objects reflects on their qualities; from mature 
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reflection arises desire, and after desiring a man 
sets about having that thing. 

[ An echo of Gita, II. 62-63. ] 

sws: sOTTfW qftsfer 

jamfee t igH T 11 h 

327. Hence to the discriminating knower of 
Brahman there is no worse death than inadvert¬ 
ence with regard to concentration. But the man 
who is concentrated attains complete success. 
(Therefore) carefully concentrate thy mind (on 
Brahman). 

li II 

328. Through inadvertence a man deviates 
from his real nature, and the man who has thus 
deviated falls. The fallen man invariably comes 
to ruin, but is never seen to rise up again. 




VIVEKACHUDAMANI 


145 


329. Therefore one should give up re¬ 
flecting on sense-objects, which is the root of all 
mischief. He who is completely aloof even 
while living, is alone aloof after the dissolution 
of the body. The Yajurveda^ declares that 
there is fear for one who sees the least bit of 
distinction. 

[ ^Yajurveda S^c .—^The Taittiriya Upanishad (II. vii.) 
which belongs to the Yajurveda. ] 

f^Rr^T^nr 11 n 

330. Whenever the wise man sees the least 
difference in the infinite Brahman, at once that 
which he sees as different through mistake, 
becomes a source of terror to him. 



J’lsRTRT 

II II 

331. He who identifies himself with the 
objective universe which has been denied by 
the Vedas, the Smritis and hundreds of 


10 
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reasonings, exj>eriences* misery after misery, 
like a thief, for he does something forbidden. 

[ ^Experiences —^The thief is punished for 

stealing with imprisonment, etc.,, and the man who 
identifies himself with the not-Self, suffers infinite 
miseries. ] 

gg II II 

332. He who has devoted himself to medi¬ 
tation on the Reality (Brahman) and is free 
from Nescience, attains to the eternal glory of 
the Atman. But he who dwells on the unreal 
(the universe), is destroyed. That this is so is 
evidenced in the case of one* who is not a thief 
and one who is a thief. 

[ ^One —^The allusion is to the hot-axe test 

applied in ancient times to persons charged with theft, 
etc. An axe would be made red-hot and the accused 
person would be asked to hold it in his hand. If his 
hand was not burnt, it was a proof that he was innocent, 
but if it was burnt, he would be convicted and subjected 
to the usual punishments. The Chh^ndogya Upanishad 
VI. xvi. makes use of such a parable, to which the 
present Sloka refers. ] 
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333. The Sannyasin should give up 
dwelling on the unreal which causes bondage, 
and should always fix his thoughts on the 
Atman as T myself am This.’ For the stead¬ 
fastness in Brahman through the realisation of 
one’s identity with It gives rise to bliss and 
thoroughly removes the misery bom of Nescience, 
which one experiences (in the ignorant state). 

5T?nE5ratsfiiWR; 1 

9T?5ir snii 

ftfqn II II 

334. The dwelling on external objects will 
only intensify its fraits, viz., furthering evil 
propensities which grow worse and worse. 
Knowing this through discrimination one should 
avoid the external objects and constantly apply 
oneself to meditation on the Atman. 

II II 
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335. When the external world is shut out, 
the mind is cheerful, and cheerfulness of the 
mind brings on the vision of the Paramatman. 
When He is perfectly realised the chain of 
birth and death is broken. Hence the shutting 
out of the external world is the stepping-stone to 
Liberation. 

afesnnor: 1 

11 11 

336. Where is the man who being learned, 
able to discriminate the real from the unreal, 
believing the Vedas as authority, having his 
eye on the Atman, the Supreme Reality, and 
being a seeker after Liberation,—will, like* a 
child, consciously have recourse to the unreal 
(the universe) which will cause his fall ? 

[ ^Like ^c. —e., foolishly. ] 



sft srnRnf ;r sttor: 

I) II 
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337. There is no Liberation for one who haS 
attachment for the body, etc., and the liberated 
man has no identification with the body, etc. 
The sleeping man is not awake, nor is the waking 
man asleep, for these two states are contradictory 
in nature. 


tiiii n \\ 

338. He is free who knowing through his 
mind the Self in moving and unmoving objects 
and observing It as their substratum, gives up 
all superimpositions and remains as the Absolute 
and the infinite Self. 




gsrqTfll 


^rcn^g?ir II II 

339. To realise' oneself as the Self of the 
whole universe is the means of getting rid of 
bondage. There is nothing higher than the 
identity of oneself with the whole universe. One 
realises this state by excluding the objective 
world through steadfastness in the eternal Atman. 
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«E?raSr: II ^a« ii 

340. How is the exclusion of the objective 

world possible for one who has an identification 
with the body, whose mind is attached to the 
perception of external objects, and who performs 
various acts for that end ? This exclusion 

should be carefully practised by the sages who 
have renounced all kinds of duties* and actions® 
and objects,® who are passionately devoted to 
the eternal Atman, and who wish to possess an 
undying bliss. 

[ belonging to various stations in life. 

^Actions —^i.e., selfish actions. 

^Objects —sense-objects. ] 

fRT 1% II II 

341. To the Sannyisin who has gone 

through the act of hearing,* the Sruti passage, 
“Calm,® self-controlled,” etc., prescribes Sam 4 - 
dhi for his realisation of the universe as his own 
Self. 

[ ^Hearing —the truth from the lips of the Guru,, 
after the prescribed manner. 
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^Calm &c .—^The reference is to Brihad&ranyaka 
Upa. IV. iv. 23. ] 

^5fR55TOS!I55niWT ^ ^TOPn: || \i?, II 

342. Even wise men cannot suddenly 
destroy egoism after it has once become strong, 
barring those who are perfectly calm through the 
Nirvikalpa Sam 4 dhi.‘ Desires are, verily the 
effect of innumerable births. 

[ ^Nirvikalpa Samddhi —^the highest kind of Sam^dhi 
in which all relative ideas are transcended and the 
Atman is realised as It is. The term has been already 
explained. ] 

35«r II 11 

343. The Projecting Power, through the 
aid of the Veiling Power, connects a man with 
the syren of an egoistic idea and distracts him 
through the attributes' of that. 

[ The Veiling and Projecting Powers of Prakriti or 
MAyi have been already dealt with. See Slokas iii and 

^Attributes —such ideas as, ' I am the doer * 

and so forth. ] 
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^♦•?rs!j5t«r ¥R% g^ « p q^g q> 

!Tft a^t II II 

344. It is extremely difficult to conquer the 
Projecting Power unless the Veiling Power is 
perfectly rooted out. And that covering over 
the Atman naturally vanishes when the subject 
is perfectly distinguished from the objects, like 
milk from Water. But the victory is undoubtedly 
(completip and) free from obstacles when there 
is no oscillation of the mind due to unreal sense- 
objects. 

35 R II II 

345. Perfect discrimination brought on by 
direct realisation distinguishes the true nature 
of the subject from that of the object, and breaks 
the bond of delusion created by M 4 yll; and 
there is no more transmigration for one who has 
been freed from this. 
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^9^3'^sw II II 

346. The knowledge of the identity of 
Brahman and Jiva entirely consumes the impene¬ 
trable forest of Avidya or Nescience. For one 
who has realised the state of Oneness, is there 
any seed left for future transmigration ? 

II II 

347. The veil that hides Truth vanishes 
only when the Reality is fully realised. (Thence 
follow) the destruction of false knowledge and 
the cessation of misery brought about by its dis¬ 
tracting influence. 

348. These three are observed in the case 
of a rope when its real nature is fully known. 
Therefore the wise man should know the real 
nature of things for the breaking of his bonds. 
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w^ a wiwcHf g snwpn ii ii 

349-350. Like iron* manifesting as sparks 
through contact with fire, the Buddhi manifests 
itself as knower and known through the 
inherence of Brahman. As these two (knower 
and known), the effects of Buddhi, are observed 
to be unreal in the case of delusion, dream and 
imagination, similarly, the modifications of 
Prakriti, from egoism down to the body and all 
sense-objects are also imreal.* Their unreality 
is verily due to their being subject to change 
every moment. But the Atman never changes. 

[ ^Like iron &c .—^Iron itself is never incandescent, 
it is fire that makes it so appear. Similarly the intel¬ 
ligence of Brahman is imparted to Buddhi. 

The word can be disjoined in two ways: 

viz., as or as ; the first gives us 

the meaning of * sparks ’ and the second that of knower 
and known, i.e., subject and object. 

^Unreal —because they, too, are effects and deriv¬ 
atives of Prakriti and depend on their perception by 
the Buddhi. ] 
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q^TcRT II H 

351. The Paramdtman is ever of the nature 
of eternal, indivisible knowledge, one without 
a second, the Witness of Buddhi and the rest, 
distinct from the gross and subtle, the implied 
meaning* of the term and idea “I,” the embodi¬ 
ment of inward, eternal bliss. 

[ ^Implied meaning —divesting it of its accidental 
conditions of time and circumstances. See note on 
Sloka 247. ] 

fsffwq 5T?Sr ftSTMlvagSilT I 

^wft ?nwi% II II 

352. The wise man, discriminating thus the 
real and the unreal, ascertaining the Truth* 
through his eye of illumination, and realising 
his own Self which is Knowledge Absolute, gets 
rid of the obstructions^ and directly attains Peace. 

[ ^Truth —^The identity of Jiva and Brahman. 

^Obstructions —mentioned in Sloka 347. ] 
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353. When the Atman, the One wittiout a 
second, is realised by means of the Nirvikalpa 
Samidhi, then the heart’s knot of ignorance is 
totally destroyed. 



354. Such imaginations as ‘thou,’ ‘I’ or 
‘this’ take place through the defects of Buddhi. 
But when the Paramatman, the Absolute, the 
One without a second, manifests Itself in 
Samddhi, all such imaginations are dissolved for 
a man, through the realisation of the truth of 
Brahman. 

?IF^ 

Hgligg i r ^ II II 

355. The SannyHsin, calm, self-controlled, 
perfectly retiring from the sense-world, forbear¬ 
ing,* and devoting himself to the practice of 
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Samadhi, always reflects on his own self being 
the Self of the whole universe. Destroying 
completely by this means the imaginations which 
are due to the gloom of ignorance, he lives 
blissfully as Brahman, free from action^ and the 
oscillations of the mind. 

[ ^Forbearing —having forbearance or fortitude. 

^Action —i.e., selfish action. ] 

%5r: 1 

5T TCT grR! 

g ll ^*^11 ll 

356. Those alone are free from the bond¬ 
age of transmigration who, attaining Samadhi, 
have merged the objective world, the sense- 
organs, the mind, nay, his very ego, in the 
Atman, the Knowledge Absolute,—and none else, 
who but dabble‘ in second-hand talks. 

[ ^Dabble &-c .—Reading them from books, etc. ] 

II II 

357. Through the diversity of the super¬ 
vening conditions (Upadhis) a man is apt to 
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think of himself as also full of diversity; but with 
the removal^ of these he is again his own Self, 
the immutable. Therefore the wise man should 
ever devote himself to the practice of Nirvikalpa 
SamAdhi, for the dissolution of the Upddhis. 

[ ^Removed 6-c.—Before a rose the crystal also 
looks red, but when the rose is removed, it is again 
transparent. ] 

^>91^ II II 

358. The man who is attached to the Real 
becomes Real, through his one-pointed devotion. 

' Just as the cockroach' thinking intently on the 
Bhramara is transformed into a Bhramara. 

[ ^Cockroach &»c .—^The reference is to the popular 
belief that the cockroach, through fright, does actually 
turn green when caught by the worm known as 
Bhramarakita. ] 

«n*n 

wiR?rT 5 T^irf 5 jg«n’ 11 11 

< 

359. Just as the cockroach, giving up the 
attachment for all other actions, thinks intently 
on the Bhramara and becomes transformed into 
that worm, exactly in the same manner the Yogin, 
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meditating on the truth of the Paramitman, 
attains to It, through his one-pointed devotion 


to That. 


•I srfdyWHIlfd I 

360. The truth of the Paramitman is 
extremely subtle, and cannot be reached by the 
gross outgoing tendency of the mind. It is only 
accessible to the noble souls with perfectly pure 
minds, by means of Samddhi brought on by an 
extraordinary fineness of the mental state. 


__^ rv _f 


TOT ir: 


WnN Wrfim 5!^II II 


361. As gol 4 purified by thorough heating 
on the fire gives up its impurities and attains 
to its own lustre, so the mind, through medita¬ 
tion, gives up its impurities of Sattva, Rajas 
and Tamas, and attains to the reality of 
Brahman. 
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TO IWt *1^ I 

^ 5 wrRi: 

?TOts5?nsi??p:^3*nTO: il w 

362. When the mind, thus purified by 
constant practice, is merged in Brahman, then 
the Samidhi passes on from the Savikalpa to 
the Nirvikalpa stage, and leads directly to the 
realisation of the Bliss of Brahman, the One 
without a second. 

5T»reRTO5TT- 

n5«firsns!ft5fe55wf5TO: 1 

✓ 

lUH II 

363. By this Samadhi are destroyed all 
desires which are like knots, all (binding effect 
of) work is at an end, and inside and out there 
takes place everywhere and always the sponta¬ 
neous manifestation of one's real nature. 

?i5f5pr i 

f^f^^iSTOH II \i\i II 

364. Reflection should be considered a 
hundred times superior to hearing, and medita- 
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tion a hundred thousand times superior to 
reflection even, but the Nirvikalpa Sam^dhi is 
simply infinite* in its results. 

[ ^Infinite —^Ai^d therefore bears no comparison 

with them. ] 



1^1 


snwwr g[555RT 



II II 


365. By the Nirvikalpa Samadhi the truth 
of Brahman is clearly and definitely realised, 
but not otherwise, for then the mind, being 
unstable by nature, is apt to be mixed up with 
other perceptions. 




II II 


366. Hence with the mind calm and the 
senses controlled, always drown the mind in the 
Paramitman who is within, and through the 
realisation of thy identity with Brahman destroy 
the darkness created by Nescience which is. 
without beginning. 


II 
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367. The first steps to Yoga are control of 
speech, non-receiving of gifts,' entertaining of 
no hope, freedom from activity, and always 
living in a retired place. 

[ ^Gifts —i. e., superfluous gifts. ] 



«R^0f I 

^ H W 

368. Living in a retired place serves to 
control the sense-organs, control of the senses 
helps to control the mind, through control of the 
mind egoism is destroyed, and this again gives 
the Yogin an unbroken realisation of the Bliss 
of Brahman. Therefore the man of reflection 
should always strive only to control the mind. 

53^ ^ I 

f«R!TO mm IIH 
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369. Restrain speech* in the Manas, and 
restrain Manas in the Buddhi; this again restrain 
in the witness’ of Buddhi, and merging that 
also in the Infinite Absolute Self, attain to 
supreme Peace. 

[ ^Speech —^This implies all the sense-organs. 

^Witness —i. e., the Jiv 4 tman or individual aspect of 
the Self. 

In this Sloka, which reproduces in part Katha Upa, 
I. iii. 13, one is asked to ascend higher and higher, re¬ 
straining successively the sense-activities and mental 
activities, from the gross to the fine, till at last one is 
lost in Sam^dhi. ] 



II II 

370. The body, Prinas, organs, Manas, 
Buddhi and the rest—with whichsoever of these 
supervising adjuncts the mind is associated, the 
Yogin is transformed, as it were, into that. 

371. When this is stopped, the man of re¬ 
flection is found fo be easily detached from 
everything and gets the experience of an ab¬ 
undance of everlasting Bliss. 

5*# 1 

ggswT 11 11 
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372. It is the man of dispassion (Vairagya) 
who is fit for this internal as well as external 
renunciation, for the dispassionate man, out of 
the desire to be free, relinquishes both internal 
and external attachment. 


^ ^1%: II II 

373. It is only the dispassionate man who, 
being thoroughly grounded in Brahman, can 
give up the external attachment for the sense- 
objects and the internal attachment for egoism,' 
etc. 

[ ^Egoism &c. —i. e., all modifications of the mind. ] 




374. Know, O wise one, dispassion and 
discrimination to be like the two wings of a bird 
in the case of a man. Unless both are there, 
none can, with the help of either one, reach the 
creeper of Liberation Aat grows, as it were, on 
the top of an edifice. 

[ Mukti has been compared to a creeper growing on 
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the top of a lofty building, a temple for instance, as it 
is inaccessible to the ordinary man. ] 

If 

II II 

375. The extremely dispassionate man alone 
has Samidhi, and the man of Samidhi alone 
gets steady realisation; the man who has realised 
the Truth is alone free from bondage, and the 
free soul only experiences eternal Bliss. 


q^qrfii q^qr^si* 





sift 55 II II 

376. For' the man of self-control I do not 
find any better instrument of happiness than 
dispassion, and if that is coupled with a highly 
pure realisation of the Self, it conduces to the 
suzerainty* of absolute Independence; and since 
this is the gateway to the damsel of everlasting 
liberation, therefore for thy welfare, be dis¬ 
passionate both internally and externally, and 
always fix thy mind on the eternal Self. 
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[ ^Suzerainty <S»c.—Because the realisation of the 
Self, the One without a second, is the real independence, 
for it is everlasting Bliss, which there is nobody to 
dispute. ] 

gqgk ' q fWit swt 

5# aiafa «ig?g5r: ii h 

377. Sever thy craving for sense-objects 
which are like poison, for it is the very image 
of death, and giving up thy pride of caste, 
family and order of life, fling actions to a 
distance. Give up thy identification with such 
unreal things as the body and the rest, and fix 
thy mind on the Atman. For thou art really 
the Witness, the Brahman, unshackled by the 
mind, the One without a second, and Supreme. 

^ Risrer 

wirPFf^^f s[m II n 

378. Fixing the mind firmly on the Ideal, 
Brahman, and restraining* the external organs 
in their respective centres; with the body held 
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steady and taking no thought for its mainten¬ 
ance; attaining the identity with Brahman and 
being one with It, always drink joyfully of the 
Bliss of Brahman in thy own Self, without a 
break. What is the use of other things^ which 
are entirely hollow? 

[ ^Restraining S>c. —^i. e., not allowing them to go 
outward. 

^Other things —^pursued as means of happiness. ] 

5:i?ren7iin 1 

II II 

379. Giving up the thought of the non-Self 
which is evil and productive of misery, think 
of the Self, the Bliss Absolute, which conduces 
to Liberation. 

II II 

389. Here shines eternally the Atman, the 
Self-effulgent Witness of everything, which has 
the Buddhi for Its seat. Making this Atman 
which is distinct from the unreal, the Ideal, 
meditate on It as thy own Self, excluding all 
other thought. 
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381. Reflecting on this Atman continuously 
and without any foreign thought intervening, 
one must distinctly realise It to be one’s real 
Self. 

^T^RraLI 

^ fdac4: C p si A l l^^ II II 

382. Strengthening one's identification with 
This, and giving up that with egoism and the 
.rest, one must live without any concern for them, 
as if they were trifling things, like a cracked jar 
or the like. 


^ _- - ■■ 



383. Fixing the purified nund in the Self, 
the Witness, the Knowledge Absolute, and slowly 
making it still, one must then realise one’s own 
infinite Self. 

«lf (y fi|: | 
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^ II II 

384. One should behold the Atman, the 
Indivisible and Infinite, free from all limiting 
adjuncts such as the body, organs, Pr4nas, 
Manas and egoism, etc., which are creations of 
one’s own ignorance,—like the infinite sky.* 

[ ^Infinite sky —Which is one and indmsible, de¬ 
spite the jars and other things that apparently enclose 
it. See the next Sloka. ] 




5f 51^9 gir 


385. The sky, divested of the hundreds of 
limiting adjuncts such as a jar, a pitcher, a 
receptacle for grains, a needle, and so forth, 
is one, and not diverse; exactly in a similar way 
the pure Brahman, when divested of egoism, 
etc., is verily One. - 


?Ri: 11 11 

386. The limiting adjuncts from BrahmH* 
down to a clump of grass are all simply unreal. 
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Therefore one should realise one’s own Infinite 
Self as ever identified with one’s being. 

[ ^From Brahmd S^c. —^Even the position of Creator 
is a passing phase of the Self which is greater than all 
Its conditions. ] 

5n!RTi5f i 

gsn^Rsr 

ii ii 

387. That in which something is imagined 
to exist through delusion, is, when rightly dis¬ 
criminated, that thing itself, and not distinct 
from it. When the delusion is gone, the reality 
about the snake falsely perceived becomes the 
rope. Similarly* the universe is in reality the 
Atman. 

[ ^Similarly ^c .—The rope is always the rope and 
never actually turns into a snake; similarly the universe 
also is always Brahman. ] 

H8ir I 

^ ftsasf 11 II 

388. The Self is* Brahmi, the Self is 
Vishnu, the Self is Indra, the Self is Shiva; the 
Self is aU this universe. Nothing exists except 
the Self. 

[ 1/s—^i. e., appears as. ] 
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s?:5cn?i: qKTRt I 

^ ?RT5?lf ^5rw^«?rf 

?f«ftqf^ciqW5!I«W5IT!!: II II 

389. The Self is within, and the Self is 
without; the Self is before and the Self is behind: 
the Self is in the south and the Self is in the 
north; the Self likewise is above as well as 
below. 

[ An echo of Mundaka II. ii. ti. ] 


srgy ?TOT ?rar I 

II II 

390. As the wave, the foam, the whirlpool, 
the bubble, etc., are all in essence but water, 
similarly the Chit (Knowledge Absolute) is 
all this, from' the body up to egoism. Every¬ 
thing is verily the Chit, homogeneous and pure. 

[ ^From <S>>c. —See Sloka 384. ] 
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g|gq^Ht(4i if d II II 

391. All this universe known through 
speech and mind is nothing but Brahman; there 
is nothing besides Brahman, which exists 
beyond the utmost range of Prakriti. Are the 
pitcher,‘ jug and jar, etc., known to be distinct 
from the clay of which they are composed ? It 
is the deluded man who talks of 'thou' and ‘I’, 
as an effect of the wine of M 4 y§.. 

[ ^Pitcher 6-c.—^The difference, if any, is only in 
name and form.] 

11 11 

392. The Sruti, in the passage, "Where* 
one sees nothing else, etc.” declares by an accu¬ 
mulation of verbs the absence of duality, in 
order to remove the false superimpositions.* 

[ ^ Where <S*c ,—^The reference is'to ChMndogya VII. 
xxiv. I. —‘‘Where one sees nothing else, hears nothing 
else, knows nothing else—^that is the Infinite." That is,, 
the Brahman is the only Reality there is. 

^False superimpositioTis —^i. e., considering the knower, 
knowledge and known as distinct entities. ] 
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H5I fwifer ^IWIHII II 

393. The Supreme Brahman is, like the 
sky, pure, absolute, infinite, motionless and 
changeless, devoid of interior or exterior, the 
One Existence, without a second, and is one's 
own Self. Is there any other* object of know¬ 
ledge (than Brahman) ? 

[ ^Any other S'C .—In other words, Brahman is both 
subject and object. ] 


^ 

394. What is the use of dilating on this' 
subject? The Jiva is no other than Brahman: 
this whole extended universe is Brahman Itself; 
the Sruti inculcates the Brahman without a 
second; and it is ah indubitable fact that people 
of enlightened minds who know their identity 
with Brahman, and have given up their connec¬ 
tion with the objective world, live palpably 
unified with Brahman as Eternal Knowledge 
and Bliss. 
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8i5R;^nr Rrg ii ii 

395. (First) destroy* the hopes raised by 
egoism in this filthy gross body, then do the 
same forcibly with the air-like subtle body; and 
realising Brahman, the embodiment of eternal 
Bliss whose glories the scriptures proclaim, as 
thy own Self, live as Brahman. 

[ ^Destroy <S'C.—Both the gross and subtle bodies 
are coverings over the Atman, the Existence-Knowledge- 
Bliss Absolute, and freedom consists in going beyond 
them. ] 





3R*wRorKirr«r^!r: 1 

51 ^ grK> afgrft 11 11 


396. So long as man has any regard for 
this corpse-like body, he is impure, and suffers* 
from his enemies as well as from birth, death 
and disease; but when he thinks of himself as 
pure, as the essence of Good, and immovable, 
he assuredly becomes free from them; the Srutis’ 
also say this. 
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[ ^Suffers from enemies &c. —Compare Brihad- 
dranyaka II. iv. 6—** The Br 4 hmanas oust him who sees 
them as different from himself/* &c., and Brihad 4 ranya- 
ka I. iv. 2—So long as there is a second, there is 
fear.** 

^Srutis S^c. —e. g. ChhAndogya VII. xii. i—This 
body is mortal, O Indra,** &c. ] 

fc?pn^riMd liillM I *\ I 

II II 

397. By the elimination of all apparent 
existences* superimposed on the soul, the 
supreme Brahman, Infinite, the One without a 
second and beyond action, remains as Itself.* 

[ ^Apparent existences —^Such as egoism, etc. 

^As Itself —^in Its own essence. ] 

sjnf^ I 

5T firwi: 

jurawpsr: 11 11 

398. When the mind-functions are merged* 
in the Param 4 tman,'the Brahman, the Absolute, 
none of this phenomenal world* is seen, whence 
it is reduced to'mere talk.* 

[ ^Merged —^through the Nirvikalpa SamMhi. 

^Phenomenal world —created by name and form, 
hence unreal. 
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^Mere talk —on the lips of others, who are ignorant; 
Compare Chh&ndogya VI. i. 4—All modifications arc 
mere names and efforts of speech,** etc. ] 

(sTOlift 5?i: II II 

399. In the One Entity (Brahman) the 
conception of the universe is a mere phantom. 
Whence can there be any diversity in That which 
is changeless, formless and Absolute ? 

I 

f?r: II «®o II 

400. In the One Entity devoid of the con¬ 
cepts of seer,* seeing and seen,—which is change¬ 
less, formless and Absolute,—whence can there 
be any diversity ? 

[ ^Seer S>c .—of which the phenomenal world con¬ 
sists. ] 

fwfr fcr: 11 «o^ 11 

401. In the One Entity which is change¬ 
less, formless, and Absolute, and is perfectly full 
and motionless like the ocean after the dissolu¬ 
tion of the universe, whence can there be any 
diversity ? 

?nTt ^ I 

5!# f^T ^?r: 11 aoR 11 
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402. Where the root of delusion* is dis¬ 
solved like darkness in light,—in the Supreme 
Reality, the One without a second, the Absolute, 
—whence can there be any diversity ? 

[ ^Root of delusion —Ignorance. ] 

11 11 

403. How can the talk of diversity apply 
to the Supreme Reality which is one and homo¬ 
geneous? Who has ever noticed any diversity 
in the unmixed bliss of the state of profound 
sleep ? 

got 

11 «©« 11 

404. Even before the realisation of the 
highest Truth the universe does not exist in the 
Absolute Brahman, the Essence of Existence. 
In none of the three states of time* the snake is 
ever observed in the rope, nor a drop of water 
in the mirage. 

[ ^Three states of time —past, present and future. ] 

12 
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<n:*ip4a: 1 

405. The Srutis^ themselves declare that 
this dualistic universe is but a delusion from the 
standpoint of Absolute Truth. This is. also expe¬ 
rienced in the state of dreamless sleep. 

\^^Syutis, S*c. —e. g. Katha Upa, IV. ii, Brihad- 
Sxanyaka, II. iv. 14, Mundaka, II. ii. ii, Chh^ndogya, 
VI. xiv., &c. &c. ] 

11 11 

406. That which is superimposed upon 
something else is observed by the wise to be 
identical with the substratum, as in the case of 
the rope appearing as the snake. The apparent 
difference' depends^ solely on delusion. 

[ ^Apparent difference —^noticed by the ignorant. 

^Depends &c. —i. e., lasts only so long as the delusion 
persists. ] 

i^nfTT% ST jRsrsr 1 

JTc?T^ ll ««>'« 11 

407. This apparent universe has its root in 
the mind, and never persists after the mind is 
annihilated. Therefore dissolve the mind by 
concentrating it in the Supreme Self, which is 
thy inmost Essence. 
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^«ri^*T5rrff 

^ II «o^ II 

408. The wise one realises in his heart,* 
through Samadhi, the Infinite Brahman which 
is something** of the nature of eternal Knowledge 
and absolute Bliss, which has no exemplar, which 
transcends all limitations, is ever free and with¬ 
out activity,—which is like the limitless sky, 
indivisible and absolute. 

[ ^Heart —stands for the Buddhi. 

^Something —which is inexpressible in terms of speech 
or thought. ] 






II «o« II 

409. The wise, one realises in his heart, 
through Samadhi, the Infinite Brahman which 
is devoid of the ideas of cause and effect, which 
is the Reality beyond all itnaginations, homo¬ 
geneous, matchless, beyond the range of proofs,* 
established^ by the pronouncements of the Vedas, 
and ever familiar** to us as the sense of the ego. 
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[ ^Proofs —other than Revelation, viz., direct per¬ 
ception and inference. Revelation also merely hints at 
It. 

^Established S-c .—We cannot deny the Self, for the 
Vedas speak of It. 

^Ever familiar <S*c .—Nobody can ever conceive that 
he is not. For a discussion on the subject, refer to the 
S 4 riraka Bhashya on the Brahmasutras I. i. 2. ] 


r*f 





a® g^'if 11 \\ 


410. The wise one realises in his heart, 
through Samadhi, the Infinite Brahman which 
is undecaying and immortal, the positive Entity* 
which precludes all negations, which resembles 
the placid ocean and is without a name, where 
there are neither merits nor demerits,—which is 
eternal, pacified and One. 

[ ^Entity <$yc .—Being the Absolute Reality there is 
no room in It for any kind of Abhava, such as Pr 4 ga- 
bhava (previous non-existence, as of a jar before it was 
made), PradhvamsabhSiva (cessation by destruction, as 
when the jar is broken to pieces), and the like. ] 
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?I#ST 3^5^ II WU II 

411. With the mind restrained in Samidhi, 
behold in thy self the Atman, of infinite glory, 
cut off thy bondage strengthened by the impres¬ 
sions of previous births, and carefully attain the 
consummation' of thy birth as a human-being. 

[ ^Consummation &^c. —i. e., Moksha, which is pre¬ 
eminently possible in a human birth. ] 

I 

II II 

412. Meditate on the Atman which resides 
in thee,' which is devoid of all limiting adjuncts, 
the Existence-Knowledge-Bliss Absolute, the One 
without a second,—and thou shalt no more come 
under the round of births and deaths. 

[ ^Resides in thee —as thy own Being. ] 

qRgsRWsr- 

3 *!^ II 11 

413. After the body has once been cast off 
to a distance like a corpse, the sage never more' 
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attaches himself to it, though it is visible* as an 
appearance, like the shadow of a man, owing to 
the experience of the effects of past deeds.- 

[ ^Never more —not even on his return to the 

normal plane after Sam^dhi. 

^Visible 6 >>c ,—^It would not be perceived at all but 
for the effects of Prarabdha work which are experienced 
through the body. As it is, it is just an appearance. ] 

c?nT I 

fc^RWr II II 

414. ; Realising the Atman, the eternal, pure 
Knowledge and Bliss, throw far away this limita¬ 
tion of a body which is inert and filthy by 
nature. Then no more remember it, for some¬ 
thing that has been vomited excites but disgust 
when called to memory. 



asif^ I 

11 11 

415. Burning all this,* with its very root,* 
in the fire of Brahman, the Eternal and Absolute 
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Self, the truly wise man thereafter remains alone, 
as Atman, the eternal, pure Knowledge and 
Bliss. 

[ M/Z this —the objective universe—the non-Self. 

^Root —^i. e., Nescience, ] 

spng 5JT firsg ^ 1 

ST ?icfST: 

sssTs^Tcuf^ sirfar 11 11 

416. The knower of Truth does no more 
care whether this body, spun out by the threads 
of Prirabdha work, falls or remains,—like the 
garland* on a cow,—for his mind-functions are 
at rest in the Brahman, the Essence of Bliss. 

[ ^Garland (S-c.—As a cow is supremely unconcerned 
about the garland put on her neck by somebody, so the 
man of realisation has got nothing to do with the body. ] 

SWjT q ^lS T S^T Tt cT TT SI fqgTST I 

^W[5 5WTTf^ h 

417. Realising the Atman, the Infinite 
Bliss, as his very Self, with what* object, or for 
whom, should the knower of Truth cherish^ the 
body ? 

[ ^With what S'C. —A reproduction of { the sense of 
Brihad^ranyaka IV. iv. 12. He never thinks of himself 
as the Bhokt4 the enjoyer, or Jiva. 

^Cherish —like men of the world. ] 
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^^ W i^^ r ^ r ^i T weq f^ II \i\<: ll 

418. The Yogin who has attained perfec¬ 
tion and is liberated-in-life gets this as result— 
he enjoys eternal Bliss in his mind, internally as 
well as externally. 

419. The result of dispassion is knowledge, 
that of knowledge is withdrawal from sense- 
pleasures, which leads to the experience of the 
Bliss of Self, whence follows Peace. 

11 wr ® 11 

420. If there is an absence of the succeed¬ 
ing stages, the preceding ones are meaningless. 
(When the series is perfect) the cessation of the 
objective world, extreme satisfaction, and match¬ 
less bliss follow as a matter of course. 

sngcT I 

stri qw ggfi g an 1 

q«ni^ 11 11 
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421. Being unruffled by earthly* troubles is 
the result in question of knowledge. How can 
a man who did various loathsome deeds during 
the state of delusion, commit the same after¬ 
wards, possessed of discrimination ? 

[ ^Earthly —lit. visible, i. e., those experienced in 
this life, as opposed to the invisible ones, i. e., those 
which are to be experienced hereafter. ] 

gsffwj flwnrq II II 

422. The result of knowledge should be the 
turning away, from unreal things, while attach¬ 
ment to these is the result of ignorance. This is 
observed in the case of one who' knows a 
mirage and things of that sort, and one who 
does not. Otherwise, what other tangible result 
do the knowers of Brahman obtain ? 

[ ^One who S^e .—^The man who knows the mirage 
laughs at the illusion and passes by, but the ignorant 
man runs after it, mistaking it for water. To the sage 
the world appears no doubt, but he knows it to be unreal 
and is not lured by it. Not so the man of the world. ] 



I 


3 sifw: II II 
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423. If the heart’s knot of ignorance is 
totally destroyed, what natural cause can there 
be fgr inducing such a man to selfish action, for 
he is averse to sense-pleasures? 

gi II II 

424. When sense-objects excite no more 
desire, then is the culmination of dispassion. 
The extreme perfection of knowledge is the 
absence of any impulsion of the egoistic idea. 
And the limit of self-withdrawal is reached when 
the mind-functions that have been merged, no 
more appear. 

[ Compare Panchadasi, ‘Chitradipa’ Chapter, 285-6— 
The acme of dispassion is setting at naught even the 
joys of the Brahmaloka, the highest heaven; realisation 
is at its highest when one identifies oneself with the 
Supreme Atman as firmly as the ordinary man' identifies 
himself with his body ; and the perfection of self-with¬ 
drawal is reached when one forgets the dualistic universe? 
as completely as in dreamless sleep."] 

^ 51 nrwh II II 
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425. Freed from all sense of reality of 
external sense-objects on account of his always 
remaining merged in Brahman, only seeming' 
to enjoy such sense-objects as are offered by 
others like one sleepy, or like a child, beholding 
this world like one seen in dreams, and having 
cognition of it at chance moments—rare indeed 
is such a man, the enjoyer^ of the fruits of end¬ 
less merit, and he alone is blessed and esteemed 
on earth. 

[ ^Only seeming —^When his attendants or friends 
offer him food or some such thing, he takes it but half 
consciously, his mind being deeply absorbed in Brahman. 

^The enjoyer —i.e., a most fortunate man. ] 

tosTTcur II II 

426. That Sannyasin has got a steady illu¬ 
mination who, having his soul wholly merged in 
Brahman, enjoys eternal bliss, is changeless and 
free from activity. 

[ The characteristics of a man of realisation are set 
forth in this and the next few Slokas. Compare Gita II. 
55-68. ] 

g ffti: si«f^ I 

427. That kind of mental function which 
cognises only the identity of Brahman and Self, 
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purified’ of all adjuncts, which is free from dual¬ 
ity, and concerns itself only with Pure Intelli¬ 
gence, is called illumination. He who has this 
perfectly steady is called the man of steady illu¬ 
mination. 

[ ^Purified S-c .—eliminating the accidental adjuncts 
and meditating on the common substratum, Brahman 
the Absolute. See Sloka 241. ] 

I 

iwsit II 11 

428. He whose illumination is steady, who 
,has constant bliss, who has almost forgotten the 
phenomenal universe, is accepted as a man liber¬ 
ated in this very life. 

II II 

429. He who, even having his mind 
merged in Brahman, is* nevertheless quite alert, 
but free at the same time from the character- 
istics^ of the waking state, and whose realisation 
is free from desires, is accepted as a man 
liberated-in-life. 

[ ^Is S-C. —i. e., never deviates from the ideal life of 
a Jn4ni. 

^Characteristics &c .—that is, cognising the objective 
world through the senses, and being attached to it, like 
the ignorant man. ] 
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«f9T ^ fir^feRT 51 fS# II 11 

430. He whose cares* about the phenom¬ 
enal state have been appeased, who, though 
possessed of a body consisting of parts, is yet 
devoid of parts,“ and whose mind is free from 
anxiety, is accepted as a man liberated-in-life. 

[ ^Cares S^c. —e., how his bondage will cease, and 
so on. 

^Devoid of parts —as Brahman. ] 

431. The absence of the ideas of T’ and 
‘mine’* even in this existing body which follows 
as a shadow,’* is a characteristic of one liberated- 
in-life. 

[ 1 / and mine —that I am fair or stout, etc., or that 
this body is mine. 

^Shadow —See Sloka 413. ] 

3|?ft?rT!ig5P5IJ5r I 

ms oS^PTHII II 

432. Not dwelling on enjoyments of the 
past, taking no thought for the future and 
looking with indifference upon the present, are 
characteristics of one liberated-in-life. 
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^rtsr s^iOTn II MW II 

433. Looking^ everywhere with an eye of 
equality in this world full of elements possessing 
merits and demerits, and distinct by nature from 
one another,—is a characteristic of one liberated- 
in-life. 

[ ^Looking <^c .—The world is so full of diversity, yet 
the man of realisation looks deeper, and sees the one 
Brahman in everything. ] 



0?i»OTH II M\M II 

434. When things pleasant or painful 
present themselves, to remain unruffled in mind 
in both cases, through sameness of attitude, is a 
characteristic of one liberated-in-life. 



435. The absence of all ideas of interior* 
or exterior in the case of a. Sanny^sin, owing to 
his mind being engrossed in tasting the bliss of 
Brahman, is a characteristic of one liberated-in- 
life. 

[ ^Interior &c .—Since there is but one Existence,- 
Brahman. ] 
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436. He who lives unconcerned, devoid of 
all ideas of ‘I’ and ‘mine’ with regard to the body 
and the organs, etc., as well as to his duties, is 
known as a man liberated-in-life, 

[ The Jnani is free from egoism or Abhimana,‘though 
he may be intensely active. This state is hinted at in 
this Sloka. ] 

fiWRT ggwiq: | 

51 II II 

437. He who has realised his Brahman- 
hood aided' by the scriptures, and is free from 
the bondage of transmigration, is known as a 
man liberated-in-life. 

[ ^Aided <&><;.—By discriminating the Truth inculcated 
by the scriptures. ] 

^ irqtr: h siNfitb 11 n 

438. He who never has the idea of ‘I’ with 
regard to the body and the organs, etc., nor 
that of ‘it’ in respect of things other than 
these, is accepted as one liberated-in-life. 

sr asrcnfqt: i 

swqr qt fesnqrfe 51 n II 
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439. He who through his illumination 
never differentiates the Jiva and Brahman, as 
well as Brahman and the universe, is known as 
a man liberated-in-life. 

11 «««> 11 

440. He who feels just the same when his 
person is either worshipped by the good or tor¬ 
mented by the wicked, is known as a man liber¬ 
ated-in-life. 

fipspir: 

II II 

441. The Sannyasin in whom sense-objects 
directed by others* are engulfed like flowing 
rivers in the sea and produce no change, owing 
to his identity with the Existence Absolute, is 
indeed liberated. 

[ ^Directed by others —i. e., which others thrust on 
him. Whatever comes within his knowledge but 
strengthens his identity with Brahman. 


9 II II 
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442. For one who has realised the Truth of 
Brahtnan there is no more attachment to sense- 
objects as before: If there is, that man has not 
realised his identity with Brahman, but is one* 
whose senses are outgoing in their tendency. 

[ Us one <S*c.—is an ordinary sense-bound man. ] 



443. If it be urged that he is still attached 
to sense-objects through the momentum of his 
old desires, the reply is—^no, for desires get 
weakened through the realisation of one’s identi¬ 
ty with Brahman. ' 


ffit: mgrft 1 

51^ II ««« II 

444. The propensities of even a confirmed 
libertine are checked in the presence of his 
mother; just so, when Brahman, the Bliss 
Absolute, has been realised, the man of realisa¬ 
tion has no longer any worldly tendency. 

mrsKT it 11 

445. One who is constantly practising medi¬ 
tation is observed to have external perceptions.’ 
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The Srutis® mention Prirabdha work® in the. 
base of such a man, and we can infer this from 
results* actually seen. 

•• 

[ ^External perceptions —^such as satisfying the phy¬ 
sical needs, or teaching enquirers, etc. 

^Srutis <S'C.—^The reference is to Chh^ndogya Upa. 
VI. xiv. 2, ** The delay in his (i.e., a Jn&ni's) case is 
only so long as his body lasts, a’fter which he becomes 
one with Brahman.** 

^Prdrabdha work —is the strong resulting impression 
of work done in past lives which has engendered the 
present body ( referred to in Sloka 451). The other two 
kinds of work are the Sanchita or accumulated (men¬ 
tion^ in Sloka 447) and the^ / 4 g 4 mi or yet to come 
(mentioned in Sloka 449). 

^Results S'C. —Th6 continuance of the .body after 
realisation, and its experiences during that period can 
only be explained by assuming that the Pr 4 rabdha 
continues to work. This is further explained in the next 
Sloka. ] 


Jiff II 

446. Prarabdha work is acknowledged to 
persist so long as there is the perception of hap¬ 
piness and the like. Every result is preceded 
by an action, and nowhere is it seen to accrue 
independently of action. ^ 
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I 

^ sm’Nn^^nsn?^ 11 11 

447. Through the realisation of one's 
identity with Brahman, all the accumulated 
actions of a hundred crore of cycles come to 
nought,' like the actions of the dream-state on 
awakening. 

448. Can the good actions or dreadful sins 
that a man fancies himself doing in the dream- 
state, lead him to heaven or hell/after he has 
awakened from sleep? 

qftliw SRPlI ?TOT I 

tT ^5^ ^ li H 

449. Realising the Atman which is un¬ 
attached and indifferent like the sky, the aspirant 
is never touched in the least by actions yet to be 
done. 

t 

^ sfwt siCTtitsf I 

?r5Ssr9 11 11 

450. The sky is not affected by the smell 
of liquor merely through its connection with the 
jar; similarly the Atman is not, through Its 
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connection with the limitations, affected by the 
properties thereof. 

[ The Atman, like the sky, is always unattached, 
though the ignorant man superimposes connection with 
external things on It. ] 


iTRra sfspd^ 




II II 


451. The work which has fashioned this 
body prior to the dawning of knowledge, is not 
destroyed by that knowledge without yielding 
its fruits, like the arrow shot at an object. 


^ 55^ 11 11 

452. The arrow which is shot at an object 
with the idea that it is a tiger, does not, when 
that object is perceived to be a cow, check itself, 
but pierces the object with full force. 


aPCKf ^sr ^ OT5 




-lit sm ^ 'm. II II 

453. The Prirabdha* work is certainly too 
strong for the man of realisation, and is spent 
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only by the actual experience of its fruit; while 
the actions previously accumulated and those yet 
to come are destroyed by the fire of perfect know¬ 
ledge. But none of the three at all affects those 
who realising their identity with Brahman are 
always living absorbed in that idea. They are 
verily the transcendent Brahman. 

[ ^The Prdrabdha S'C .—^The argument in the Srutis 
in support of Prdrabdha being binding on even the Jn 4 ni 
(as set forth in the first half of this Sloka as well 
in Slokas 445 and 451-2) is only a tentative recapitula¬ 
tion ( Anuv 4 da ) of the popular view. Strictly speaking, 
the Jn 4 ni himself is not even aware of its existence. 
The truth about it is given in the last half of this Sloka 
and in Sloka 463, and reasons for tliis view are set 
forth in Slokas 454 and following. We may add in ^ 
passing that we have here the boldest pronouncement 
on the exalted status of a man of realisation, who is 
affected by nothing whatsoever in creation. 


II II 

454. For the sage who lives in his own Self 
as the Brahman, the One without a second, devoid 
of identification with the limiting adjuncts, the 
question of the existence of Prfirabdha work is 
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meaningless, like the question of a man who has 
awakened from sleep having any connection with 
the objects seen in the dream-state. 

ftag ^ in»ftor h w *. w 

455. The man who has awakened from sleep 
never has any idea of T’ or ‘mine’ with regard to 
his dream-body and the dream-objects that minis¬ 
tered to that b®dy, but lives quite awake, as his 

' own Self. 

ST I 

a fepn g^B aagii 11 

456. He has no desire to, substantiate the 
unreal objects, nor is seen to maintain that 
dream-world. If he still clings to those unreal 
objects, he is emphatically declared to be not yet 
free from sleep. 

^ ^ - 5 —-. 

nsniT 

fegfe sn«wfl^ I 
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mt gr a(wtf r <ai T i^ n V^vs n 

457. Similarly, he who is absorbed in Brah¬ 
man lives identified with the eternal Atman and 
beholds nothing else. As one has a memory of 
the objects seen in a dream, so the man of real¬ 
isation has a memory of the everyday actions 
such as dating and so forth. 

»<WI^CIcM«r t II II 

458. The body has been fashioned by 
Karma, so one may imagine the Pr^rabdha with 
reference to it. But it is not reasonable to attri¬ 
bute the same to the Atman, for the Atman is 
never the outcome of work. 

snft snpsraf 1 

d<t i c*wi W' MioMyg q gf t 11 11. 

459. The Srutis, whose words are infallible,- 
declare the Atman'to be “birthless,* eternal and 
undecaying. “ So, to the man who lives identi¬ 
fied with That, how can the Pr^rabdha be 
attributed ? 

[^Birthless S'C .—The reference is to Katha Upa. I. ii. 
18. “ The Atman- is birthless, eternal, undecaying, and 
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ever new (ancient), and is not destroyed when the 
body is destroyed.*' ] 

r 

xrrcsst ii ii 

460. The Pr 4 rabdha can be maintained only 
so long as one lives identified with the body. 
But no one adnfits that the man of realisation 
ever identifies himself with the body. Hence the 
Pr 4 rabdha should be rejected in his case; 

g Ocy r i ft Jm««n!5q!n ft 1 . 

5^ 5 ift; 1 

g r csviwqd : fy H ^ II 

461. The attributing of Prirabdha to the 
body even is certainly a delusion. How can 
something that is superimposed (on another) 
have any existence, and how can that which is 
unreal have a birth ? And how can that which 
has not been born at all, die ? So how can the 
Prdrabdha exist for something that is unreal ? 

[ The body being an effect of M 4 y& is unreal, and 
it is absurd to speak of Pr 4 rabdha as affecting this 
unreal body. ] 

8^ qft I 
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mreni wusesir swwr wfts i 
SI g fi qf wa i n ii ii 

462-463. “If the effects of ignorance are 
destroyed with their root by knowledge, then 
how does the body live ?”—it is to convince those 
'fools who entertain a doubt like this, that the 
Srutis from a relative standpoint hypothesise the 
Pr 4 rabdha blit not for proving the reality of the 
body, etc., of the man of realisation. 

a® SfMlfls' II II 

464. There is only Brahman, the One with¬ 
out a second, infinite, without beginning or end, 
transcendent, and changeless; there is no duality 
whatsoever in It. 

5ifspr ^csmisF^sisni^iTil 1 

twiNrasf a® St? snsnfei ftragsi n \\ 

465. There is only Brahman, the One with¬ 
out a second, the 'Essense of Existence, Know¬ 
ledge and Eternal Bliss, and devoid of activity: 
there is no duality whatsoever in It. 


1 

m ^ awifer firaa^i ii 11 
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466. There is only Brahman, the One with¬ 
out a second, which is inside all, homogeneous,* 
infinite, endless, and all-pervading; there is no 
duality whatsoever in It. 

[ ^Homogeneous —admitting of no variation. ] 

ill iiRT^ ti ti 

467. There is only Brahman, the One 

without a second, which is neither to be shunned* 
nor to be taken up or accepted, and is without* 
any support; there is.no duality whatsoever in It. 

[ ^Shunned &c ,—^because It is the Self of all. 

^Without —^Self-existent, being Itself the support 

of everything else. ] 

^ «iRrfl!r fea*r 11 11 

468. There is only Brahman, the One 

without a second, beyond attributes, without 
parts, subtle, absolute, and taintless; there is no 
duality whatsoever in It. 
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469. There is only Brahman, the One 
without a second, whose real nature is incom- 
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prehensible, arid which is beyond the' range of 
mind and speech; there is no duality whatsoever 
in It. 

m ^ Jiw i fe i II II 

470. There is only Brahman, the, One 
without a second, the Reality, effulgent, self- 
existent, pure, intelligent,* and unlike* anything 
finite; there is no duality whatsoever in It. 

.[ ^Intelligent —strictly speaking, Intelligence Ab¬ 
solute. 

^Unlike ^c, —^It has got no exemplar. 

The repetition is for emphasising the absolute un¬ 
conditioned aspect of Brahman. ] 

?T?nfr 1 
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471. High-souled Sannyisins* who have got 
rid of all attachment and discarded all sense- 
enjoymente, who ate pacified* and perfectly re¬ 
strained,® realise this Supreme Truth and at the 
end® attain the Supreme Bliss through their 
Self-realisation. 

[ ^Sannydsins —^lit. those who struggle after realisa¬ 
tion. 
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^Pacified —^refers to control of the minci. 

, ^Restrained^rtitts to control of the senses. 

^End S'C .—^They attain Videhamukti or disembodied, 
absolute Freedom after the fall of their body. ] 

tTORWTrIR: 
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472. Thou/ too, discriminate this Supreme 
Truth, the real nature of the Self, which is 
Bliss undiluted,* and shaking off thy delusion 
created by thy own mind, be free, and illumined,* 
and attain the consummation of thy life. 

[ ^Thou S'C .—^The Guru is addressing the disciple. 

^Undiluted —^unmixed, that is, absolute. 

^Illumined —^lit. awakened, that is, from this unreal 
dream of duality. ] 

sr II II 

473. Through Sanuldhi* in which the mind 
has been perfectly stilled, visualise the Truth of 
the Self with the eye of clear realisation. If the 

* meaning of the (scriptural) words* heard from 
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the Guru is perfectly and indubitably discerned,*" 
then it can lead to no more doubt. 

[ ^Sam4dhi iS>c. —^Nirvikalpa Sam 4 dhi. 

^Words —such as “ Thou art That/' and so on. 

Wiscernpd —^realised in Sam&dhi. ] 

?ii5f sTRiof 
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474.. In the realisation of the Atman, the 
Existence-Knowledge-Bliss Absolute, through the 
breaking of one’s connection with the bondage 
of Avidy 4 or Ignorance, scriptures,* reasoning* 
and the words* of the Guru are the proofs, while 
one’s own experience* earned by concentrating* 
the mind is another proof. 

[ '^Scriptures —which tell of one’s eternal identity 
with Brahman and declare all duality to be unreal. 

^Reasoning —upon those scriptural statements so as 
to be convinced of their truth. For instance, one can 
argue that bondage being a creation of one's mind must 
be unreal and that knowledge of Brahn^an dispels, it, and 
so on. ' 

I ^Words —The Guru is a man of realisation, per¬ 
fectly unselfish and full of love. He is therefore an 
i 4 pta, and as such his words are authority. 

^Experience 6*c.—^This is the ultimate proof. For 
otherwise one is not perfectly satisfied. 

^Concentrating &c, —^in Samfidhi. ] 
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475. Bondage, liberation, satisfaction, an- 
xiety, recovery from illness, hunger and such 
other things are known only to the man concern¬ 
ed, and Imowledge of these to others is a mere 
inference/ 

[ inference : Others merely guess at them through 
signs. ] 

Whwfe !S«3: ?WT I / 

sw^ n 11 

476'. The Gurus* as well as the Srutis in¬ 
struct the disciple, standing aloof; while the man- 
of realisation crosses (Avidya) through Illumin¬ 
ation alone, backed by the grace of God. 

[ ^Guyus S>c .—^This instruction is Paroksha or in¬ 
direct, while the aspirant's own experience in SamSLdhi 
is Aparoksha or direct. The former is the means to the 
latter. ] f 

• ^ ^[T?8n I 
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477. Himself knowing his indivisible Self 
through his own realisation and thus becoming 
perfect, a man should stand face to face* with the 
Atman, with his mind free from dualistic ideas. 

[ ^Face to face —^i. e., .must live in the Atman. ] 
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478.' The verdict of all discussions on the 
Veddnta is that the Jiva and the whole universe 
are nothing but Brahman, and that liberation 
means abiding* in Brahman, the indivisible 
Entity. While the Srutis themselves are author¬ 
ity (for the statement) that Brahman is One 
without a second. 


[ ^Abiding S^c ,—as ppposed to dualistic ideas. 

The teacher’s address begun in Sloka 213 ends here. ] 



479. Realising, ^ at a blessed moment, the 
Supreme Truth through the above instructions 
of the Guru, the authority of the scriptures and 
his own reasoning, with his senses pacified and 
the mind concentrated,! (the disciple) became im¬ 
movable in form and perfectly established in the 
Ahnan. 
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480. Concentrating the mind for some time 
in the Supreme Brahman he rose,* and out of 
supreme bliss spoke as follows. 

[ ^Rose —came down to liie ordinary sense-plane. ] 





ST 3Tr% 
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481., My mind has vanished, and all its 
activities have melted, by realising the identity 
of the Brahman and the Self; I do not know 
either this or not-this*; nor what or how much* 
the boundless Bliss (of Sam 4 dhi) is ! 

[ ^This or not-this —^that is, all relative ideas. 

^What or how much S’C .—^The Bliss experienced in 
Sam 4 dhi is inexpressible and immeasurable. ] 


TO *i??f *r <5115W5P1 
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482. The majesty- of the ocean of Supreme 
Brahman, replete with the current of the nectar¬ 
like Bliss of the Self, is verily impossible to 
express in speech, nor can it be conceived by the 
mind,—^in an infinitesimal fraction* of which my 
mind melted like a hailstone* getting merged in 
the ocean, and is now* satisfied by that Essence 
of Bliss. 

[ ^Infinitesimal fraction —^lit, a particle of the part 
of whose part. The Avyaktam or Unmanifest is, as it 
were, a part of Brahman (through Up^dhi or super¬ 
imposed limitations); the Sutr^tman or the Cosmic 
Mind is, again, part of that ; while the VirfLt or the 
Being who considers the whole extended universe as his 
body, is a fraction of this last. The bliss'^of this Virfl.t 
even is enough to dissolve the finite mind. Compare 
Sri Ramakrishna's parable of a ship that came near a 
magnetic rock and had all its bolts drawn out, so that 
it was reduced to its pristine condition. 

^Hailstone S*c .—^The hailstones that accompany a 
shower of rain on the ocean quickly melt and become 
one with it. 

^Now —after return to the normal plane of conscious¬ 
ness. ] 

wn «Tf% II II 

483. Where is the universe gone, by whom 
is it removed, and where is it merged ? It vtas 
just now seen by me, and has it ceased to exist ? 
—It is passing strange ! 

14 
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484. In the ocean of Brahman filled with 
the nectar of Absolute Bliss, what is to be 
shimned* and what accepted, what is other (than 
oneself and what different? 

[ ^What shunned iS^c .—^'fhere is nothing besides the 
One Atman, and the aspirant is identified with That. ] 

sf «npnf*t *r 1 

II II 

485. I do neither see* nor hear nor know 
anything in this.* I simply exist as the Self, 
the Eternal Bliss, distinct® from ever3dhing 
else. 

[ ^See <S'C.—All finite ideas have ceased. 

2 /n this —state of Realisation. 

^Distinct S'C ,—being the Subject, whereas all else 
are objects. ] 


■ ^ 

sun •RRn lyW 


■ II II 


486. Repeated salutations to thee, O noble 
Teacher, who art devoid of attachment, the best 
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among the good souls' and the embodiment of 
the essence of Eternal Bliss, the One without a 
second, who art infinite and ever the boundless 
ocean of mercy: 






487. Whose glance, like the shower of 
concentrated moonbeams, has removed my 
exhaustion brought on by' the afflictions* of the 
world, and in a moment admitted me to the 
undecaying status of the Atman, the Bliss of 
infinite majesty! 

[ ^Afflictions S^c .—those arising from the body, from 
other creatures and from physical phenomena. ] 

11 li 

488. Blessed am I; I have attained the 
consummation of my life, and am free from the 
clutches of transmigration; I am the Essence 
of Eternal Bliss, I am infinite,—all through thy 
mercy! 

II II 
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489. I am unattached, I am disembodied,^ 
I am free from the subtle body, and uildecaying. 
I am pacified, I am infinite, I am taintless, and 
etenial. 

[ ^Disembodied &c .—have realised my. identity 
with the Atman, and no longer consider myself as a 
body or mind. ] 


II II 

490. * I am not the doer,* I am not the 
enjoyer, I am changeless, and beyond activity; 
I am the Essence of Pure Knowledge, I ^m 
Absolute and identified with Eternal Good. 

[ Woi! the doer S-c .—^It is the man under delusion 
who thinks himself as these. But I am Illumined. ] 


II II 

491. I am indeed different* from the seer, 
listener, speaker, doer and enjoyer; I am the 
Essence of Knowledge, eternal, without any 
break, beyond activity, limitless, unattached and 
infinite. 

[ ^Different <S>c.—I never identify myself with any 
activity of the organs or the mind, for I am no longer 
finite. ] 
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492. I am neither^ this nor that, but the 
Supreme, the illuminer of both; I am indeed 
Brahman, the One without a second, pure, 
devoid of interior or exterior, and infinite. 

[ ^Neither S^c .—^things that come under direct or in¬ 
direct perception. It is the body which makes ideas of 
nearness or remoteness, etc.., possible. ] 



II ii 

493. I am indeed Brahman, the One with- \ 
out a second, rnatchless, the Reality that has no 
beginning, beyond such imaginations as thou or 
I, or this or that, the Essence of Eternal Bliss, 
the Truth. 

, II II 

494. I am Nir 4 yana, the slayer of Naraka‘; 

1 am the destroyer of Tripura,* the Supreme 
Being, the Ruler; I am knowledge Absolute, the 
Witness of everytihing; I have no other Ruler but 
myself, I am devoid of the ideas of T’ and 
‘mine.' , 
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[ ^Naraka —a powerful demon, son of Earth, killed 
by Vishnu. 

^Tripura —the demon of the invulnerable ** three 
cities destroyed by Shiva. ] 


ms 

m. i 
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495. I alone reside as knowledge in all 
beings, being their internal and external sup¬ 
port.* I myself am the enjoyer and all that is 
enjoyable,—whatever I looked upon as ‘this’ or 
the not-Self previously.* 

[ ^support —being the substratum of all superimposir 
tions. 

^Previously —^before realisation. ] 

— V. 

II 11 

496. In me, the oc^an of Infinite Bliss, 
the waves of the universe are created and de¬ 
stroyed by the playing of the wind of Mdyi. 

mr- 
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497. Such ideas as gross and so forth are 
erroneously imagined in me by people through 
the manifestation of things superimposed,—^just 
is in the indivisible and absolute time, cycles,* 
years, half-years, seasons, etc., are imagined. 

[ ^Cycles —the period of duration of the universe. ] 


•I 

II II 


498. That which is superimposed by the 
grossly ignorant fools can never taint,the sub¬ 
stratum: The great rush of waters observed in 
a mirage never wets the desert tracts. 





II 11 

499. I am beyond contamination like the 
sky; I am distinct from things illumined, like 



216 


VIVEKACHUDAMANI 


the sun; I am alwa}^ motionless like the * 
mountain; I am limitless like the ocean. 

»i5f; ^ 5ra[iif ii ^OO II 

500. I have no connection with the body 
as the sky with the clouds; so how can the 
states of wakefulness, dream and profound 
sleep, which are attributes of the body, affect 
me ? 

51 qiq 51^ ^ I 
51 ^ 5[frt 

RS 5lfej5T: II II 

501. It is the Up 4 dhi (superimposed attri¬ 
bute) that comes, and it is that alone which goes; 
that again performs actions and enjoys (their 
fruits), that alone decays and dies, whereas I 
ever remain firm like the Kula mountain.‘ 

[ ^Kula mountain —mentioned in the PurS,nas as 
being wonderfully stable. ] 

f^^ 5 » 5 q I 

51 g ilS^ II II 
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502. For me who am always the same and 
devoid of parts, there is neither engaging in 
work nor cessation from it. How can that 
which is One, concentrated,‘ without break, and 
infinite like the sky, ever exert? 

[ ^Concentrated —^like a lump of salt which consists 
of nothing but salt. ] 





^ 11 **,0^ 11 

503. How can there be merits and demerits 
for me who am without organs, without mind,. 
changeless, and formless,—who am the realisa¬ 
tion of Bliss Absolute ? The Sruti* also mentions 
this in the passage, “Not touched, etc." 

[ ^Sruti S'C .—BrihadHranyaka Upa., IV. iii. 22—(In 
the state of profound sleep a man becomes) '' Untouched 
by merits and untouched by demerits, for he is then 
beyond all the affictions of the heart.'' It may be 
added here that the experience of the Sushupta state is 
cited in the Sruti mferely as an illustration of the 
liberated state, which is the real state of the Atman, 
beyond all misery. Vide Sankara's commentary on the 
chapter. ] 
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504. If heat oir cold, or good or evil 
happens to touch the shadow of a man’s body, 
it affects not in the least the man himself, who 
is distinct from the shadow. 

sr i 

505. The properties of things observed do 
not affect the Witness which is distinct from 
them, changeless, and indifferent,—as the proper¬ 
ties of a room (do not affect) the lamp (that 
illumines it). 



& II II 

506. As the sun‘ is a mere witness of men’s 
actions, as fire bums everything without dis¬ 
tinction, and as the rope^ is related to a thing 
superimposed on it,—so'’ am I, the unchange¬ 
able Self, the Intelligence Absolute. 

[ ^Sun S'C .—People do good and bad deeds with 
the help of sunlight, but the sun is unaffected by their 
results. 

^Rope S'C .—The relation of the rope to the snake 
is wholly fictitious. ' 
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^So S'C —unconcerned with the activities of the 
Buddhi. ] 

1!^ w sTTf 

snt 
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507. I neither* do nor make others do any 
action, I' neither enjoy nor make others enjoy; 
I neither see nor make others see;—I am that 
Self-effulgent, Transcendent* Atman. 

[ neither <Syc .—am free from all activity,, direct 
or indirect. ] ^ 

^Transcendent —beyond the range of sense. ] 


>■ ^ 
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508. When the' supervening adjunct* (Upa- 
dhi) is moving, the movement of the reflection 
which is due to that is ascribed by fools to the 
object reflected, such as the sun, which is free 
from activity,—(and they think) “I am* the 
doer,” ‘T am the enjoyer,” ‘T am killed, 
oh alas!” 
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[ ^Supervening adjunct —e; g. water, in which the 
sun is reflected. 11^ js the water that nloves and with 
it the reflection^ but never the sun, though ignorant 
people may think the sun is also moving. Similarly, all 
activity which belongs to the Buddhi under tlie reflec¬ 
tion of the Atman, is erroneously attributed to the 
latter. 

2/ am (S-c.—This is how the ignorant man thinks 
and wails. ] 

31^ <srrf^ gift 33^ i 

srrt ii ii 

509. Let this inert body drop down in water 
or on land, 1 am not touched* by its proper¬ 
ties, , like the sky by the properties of the 
jar. 

[ ^Not touched <S>c.—^Just as the sky seemingly en¬ 
closed in a jar is one with the infinite sky, and is always 
the same whether the jar is broken or not, similarly is 
the Atman always the same despite Its apparent relation 
to the body. ] , 

II II 

510. The passing states of the Buddhi such 
as agency, enjoyment, cunning, drunkenness, 
dullness, bondage, freedom and so on, are 
never, in reality, in the Self, the Supreme 
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Brahman, the' Absolute, the One without a 
second. 

[ The Atman is- Knowledge Absolute, which admits 
' of no change, while the Buddhi or determinative faculty, 
being inert, is subject to change. So the confusion of 
-the characteristics of the Self with those of Buddhi is 
solely due to superimposition. ] 

frotu: i 

SR! II II 

511. Let there be changes in the Prakriti’^ 
in ten, hundred, or a thousand ways, what have 
I, the unattached Knowledge Absolute, got to 
do with them?—Never do the clouds touch the 
sky! 

. [ ^Prakriti —^the Undifferentiated, described in Slbkas 
108 and following. ] 

5 r 5 n^ 5 f 11 11 

512. I am verily that Brahman, the One 
without a second, which is like the sky, subtle, 
without beginning or end, in which the whole 
universe from the Undifferentiated down to the 
gross body, appears* merely as a shadow. 

[ ^Appears €>»c ,—^to the ignorant. ] 
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513. I am verily that Brahman, the One 
without a second, which is the support of all,‘ 
which illumines all things, which has infinite 
forms, is omnipresent, devoid of multiplicity, 
eternal, pure, unmoved, and absolute. 

[ ^Support of all —^being the one substratum of all 
phenomena. ] 


Rinia 11 II 

514. I ani verily that Brahman, the One 
without a second, which transcends the endless 
differentiations of Miya,* is the inmost essence 
of all, beyond the range of consciousness,— 
which is Truth,’' Knowledge, Infinitude, and 
Bliss Absolute. 

[ ^Mdyd —Same as Prakriti or Avyakta. 

^Truth —^may be translated as Existence. This line 
sets forth the Swarupa Lakshana or essential character¬ 
istics of Brahman, as distinct from Its Tatastha Lakshana 
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or indirect attributes, such as creatorship of the universe 
and so on. ] 

MW^^iS4i^fWfC1srw 

_^ fs rv ^ 

RwRS^nslw w^rSWT 

II II 

515. I am without activity, changeless, 
without j>arts, formless, absolute, eternal, x/ith- 
out‘ any other support, the One without a 
second. 

[ ^Without S*c .—Brahman is Itself Its own sup- 

port. ] 

^?^3TOr>5S#t«ftS^RS^S!j fsRrcF: II || 

516. I am the Universal, I am the All, I 
am transcendent, the One without a second. I 
am Absolute and Infinite Knowledge, I am Bliss, 
and indivisible.* 

[ ^Indivisihle —without break. ] 
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517. This splendour of the sovereignty of 
Self-effulgence* I have received by virtue of the 
supreme majesty of thy grace. Salutations to 
dice, O glorious, noble-minded Teacher,—salu¬ 
tations again and again! 

[ ^Self-effulgence —Whence, absolute independence. TJie 
disciple is beside himself with joy, and hence the highly 
rhetorical language. ] 


JWtwi jjd II 11 

518. O Teacher, thou hast out of sheer 
grace awakened me from sleep* and completely 
saved me, who was wandering, in an intermin¬ 
able dream, in a forest* of birth, decay and 
death created by illusion, being tormented day 
after day* by countless afflictions, and sorely 
troubled by the tiger of egoism. 

[ ^Sleep —of Nescience, which also creates the 
' dream/ two lines further on." 

^Forest —i. e., difficult to come through. 

^Day after day : It is a well-known fact that even a 
short dream may, to the dreamer's mind, appear as ex* 
tending over years. ] 
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519. Salutation to thee, O Prince of 
Teachers, thou unnamable Greatness,* that art 
ever the same, and dost manifest thyself as this 
universe,—thee I salute. 

[ ^Greatness <S*c .—The Guru is addressed as Brah¬ 
man Itself by the grateful disciple. Hence the use of 
epithets applicable to Brahman. Compare the saluta¬ 
tion Mantra of the Guru-Gita: ' ‘ The Guru is Brahml,, 

the Guru is Vishnu, the Guru is Shiva, the God of gods. 
The Guru verily is the Supreme Brahman. Salutations 
to that adorable Guru!"' ] 


W’St: q5 HfRW II || 

520. Seeing the worthy disciple, who had 
attained the Bliss of the Self, realised the Truth 
and was glad at heart, thus prostrating himself, 
that noble, ideal Teacher again addressed the 
following excellent words. 




15 
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521. The universe is an unbroken series* of 
perceptions of Brahman, hence it is in all res¬ 
pects nothing but Brahman. See this with the 
eye of illumination and a serene mind, under all 
circumstances. Is one who® has eyes ever 
found to see all around anything else but forms ? 
Similarly, what is there except Brahman to 
engage the intellect of a man of realisation ? 

[ ^Series S'C. —^Existence, Knowledge, and Bliss, 
which are the Essence of Brahman, can be found, on 
analysis, as underlying every perception of ours. By 
another way of reasoning, the world is simply Brahman 
seen through a veil of name and form, which are con¬ 
tributed by the mind. It is X-fmind, as Swami 
Vivekananda has put it. ^ 

^One who ^c. —suggests a discriminating man whose 
view of life will be different from that of the ordinary 
man. Hence he can generalise the objective world as 
so many forms. * Form ' implies ' colour/, which also is 
a meaning of the word * Rupa ] 
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522. What, wise mani would discard that 
enjoyment of Supreme Bliss and revel in things 
unsubstantial ? When the exceedingly charming 
moon is shining, who would wish to look at a 
painted moon? 

II II 

523. From the perception of unreal things 
there is neither satisfaction* nor a cessation of 
misery. Therefore, being satisfied with the 
realisation of tho Bliss Absolute, the One without 
a second, live happily in a state of identity with 
the Real Brahman. 

[ ^Neither satisfaction <&-<;.—Compare the celebrated 
verse—'' Never is desire appeased by the enjoyment of 
sense-pleasures/' etc. ] 

^ II II 

524. Beholding the Self alone in all cir¬ 
cumstances, thinking of the Self, the One with¬ 
out a second, and enjoying the Bliss of the Self, 
pass thy time, O noble soul 1 
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525. Dualistic conceptions in the Atman, 
the Infinite Knowledge, the Absolute, are like 
imagining castles in the air. Therefore, always 
identifying thyself with the Bliss Absolute, the 
One without a second, and thereby attaining 
Supreme Peace, remain quiet. 

[ ^Quiet —as the Witness. ] 

gsiftflf q^l c w> 
qw^g<lwgqg^ a fic ggr cq. 11 11 

526. The mind, which is the cause of 
unreal imaginings, is in a restful state to the 
sage who has realised Brahman and is identified 
with It. This verily is supreme quietude, in 
which there is constant enjoyment of the Bliss 
Absolute, the One without a second. 


II II 
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527^ To the man who has realised his own 
nature, and drinks the undiluted Bliss of the 
Self, there is nothing more exhilarating than the 
quietude that comes of a state of desirelessness. 

jit i 

?i^ gi^: 11 11 

I 

528. The illumined sage whose only plea¬ 
sure is in the Self, ever lives* at ease, whether 
going or staying, sitting or lying, or in any other 
condition. 

[ ^Lives S'C .—He is perfectly independent. ] 

!| 

JE5i^ w II II 

529. The noble soul who has perfectly real¬ 
ised the Truth, and whose mind-functions meet 
with no obstruction, no more depends upon 
conditions of place',* time, posture,*® direction,' 
moral disciplines,^ objects of meditation® and so 
forth. What regulative conditions can there be 
in knowing one’s own Self? 

[ ^Place —^holy places are meant. Similarly with 
time. • 




230 


VIVEKACHUDAMANI 


^Posture —which is an important thing with beginners. 
‘ ^sana ' also means ‘ seat \ 

^Direction —^facing North or East. 

^Motal disciplines —The Yama and Niyama observ¬ 
ances mentioned in Asht4nga Yoga. 

^Objects of meditation —gross or fine. ] 

^ ^ ^ ^ - - . 

ftsfT qfnivft: n \\o n 

530. To know that this is a jar, what con¬ 
dition, forsooth, is necessary except that the 
means of knowledge* be free from defect, which 
alone ensures a cognition of the object ? 

[ '^Means of knowledge —e. g., the eye in the case of 
vision, and so on. ] 


sTmot 1 

sr ^ srrf^ ^ ^ sr ^ ll 11 

531. So this Atman, which is an eternal 
verity, manifests Itself as soon as the right 
means* of knowledge is present, and does not 
depend upon either place, or time, or (internal) 
purity. 

[ ^Means cS-c.—Realisation (Aparoksh§,nubhuti) to 
which ditect perception, inference, etc., are subordinate 
aids. ] • ^ 
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!iai[H8r(^sc?R*T mmgft fe li 11 

532. The consciousness T am Devadatta’ 
is independent of circumstances; similar is the 
case with the realisation of the knower of 
Brahman that he is Brahman. 

5fTra^ Net I 

533. What indeed can manifest That whose 
lustre, like the sun, causes the whole universe— 
unsubstantial, unreal, insignificant—to appear 
at all? 

[ An echo of the famous Sniti passage—“He shining, 
ever5^ing else shines, through His light all this is 
manifest/' (Svet 4 svatara VI. 14.) ] 

^ II II 

>0 

534. What, forsooth, can illumine that 
Eternal Subject by which the Vedas and 
Puifinas and other scriptures,* as well as all 
beings are endowed with a meaning ? 

[ An echo of Brihaddranyaka II. iv. 14. 

^ Other scriptures —may mean the Six Systems of 
Philosophy or anything else. ] 
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mm asl^^yiH^yw: ii ii 

535. Here is the Self-effulgent Atman, of 
infinite power, beyond the range of conditioned 
knowledge, yet the common experience of all, 
—realising which alone this incomparable ‘ 
knower of Brahman lives his glorious life, freed 
from bondage. 

[ ^Incomparable —^lit. best among the best. ] 

sr 

sr sfTft ^ I 

tpj: II II 

536. Satisfied with undiluted,* constant 
Bliss, he is neither grieved nor elated by sense- 
objects, is neither* attached nor averse to them, 
but always disports with the Self and takes 
pleasure therein, 

[ ^Undiluted ^c. —i. e.. Absolute Bliss. 

^Neither S^c .—Compare Gita XIV. 22-25. ] 

^ c«TtCT I 

TO iwSifr ^ li 11 
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537. A child plays witti his toys forgetting 
hunger and bodily pains; exactly so the man of 
realisation takes plseaure in the Reality, with¬ 
out ideas of ‘I’ or ‘mine’, and is happy. 


^ ^n3!Rj>r>n%%r 

^ srsf&r 11 1 


538. Men of realisation have their food 
without anxiety or humiliation, by begging, and 
their drink from the water of rivers; they live 
freely and independently and sleep without 
fear* in cremation grounds or forests; their 
clothing may be the quarters^ themselves, which 
Beed no washing and drying, or any bark,® 
etc.; the earth is their bed; tfiey roam in the 
avenue of Vedanta; while their pastime is in the 
Supreme Brahman. 

[ This is a splendid setting forth of the free'life of a 
true Sanny^sin. 

^Vithout fear —because of their identification * with 
Brahman, the One without a second. 

^Quarters S'C .—He goes nude, that is. 

^Any bark <S^c .—this is suggested by the word ^ in 
the text. Bark, or cloth, or anything may be their 
dress. ] 
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fiwnwRCTKi 


II II 

539. The knower of Atman, who wears 
no outward mark* and is unattached to external 
things, rests on this body without identification, 
and experiences all sorts of sense-objects* as they 
come,* through others’ wish,^ like a child, 

[ ^No outward mark —^Hence it is so difficult to know 
them. 

^Sense-objects —^food, etc. 

^As they come —^in the working out of Pr 4 rabdha 
work. 

^Through others* wish —^as asked by his devotees or 
friends. ] 

^rfir I 

fiaqw^i aTi M 11 11 

540. Established in the ethereal plane of 
Knowledge Absolute, he wanders in the world, 
sometimes* like a mad man, sometimes like a 
child and at other times like a ghoul,* having 
no other clothes on his person except the quart-^ 




VIVEKACHUDAMANI 


23 S 


ers or sometimes wearing clothes, or perhaps 
skins’ at other times. 

[ ^Sometimes —Sometimes these are devices to 

avoid the company of worldly people. 

^Ghoul —^with no sense of cleanliness. 

^Skins —the word in the text also means * bark \ ] 

gla: i 

gs: ii ii 

541.. The sage, living alone, enjoys sense- 
objects, being the very embodiment of desire- 
lessness,—always satisfied, with his own Self, 
and himself present as the All.‘ 

[ ^i 4 s the allr-^nowing his identity with the whole 
universe, as Atman. ] 

asp^ anr: a a 

542. Sometimes a fool, sometimes a sage, 
sometimes possessed of regal splendour; some¬ 
times wandering, sometimes behaving like a 
motionless python,’ sometimes wearing a benign¬ 
ant expression; sometimes honoured, some¬ 
times insulted, sometimes unknown;—thus lives 
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the man of realisation, ever happy with Supreme 
Bliss. 

[ These are some of ^ the impressions which the 
phases of a saint’s life produce Upon the outside world. 
People judge him diversely, but he is supremely 
indifferent to what others think of or do towards him. 

^Python —which seldom moves but waits for the 
food to come to it. ] 


ll 11 

543. Though without riches, yet ever con¬ 
tent; though helpless, yet very powerful*; 
though not enjoying sense-objects, yet eternally 
satisfied; though without an exemplar, yet look¬ 
ing ufwn all with an eye of equality. 

• ^Python —which seldom .moves but waits for the 

everything. ] 


11 ^aa 11 

544. Though doing, yet inactive; though 
experiencing fruits of past actions, yet untouch¬ 
ed by them; though possessed of a body, yet with¬ 
out identification with it; though limited, yet 
omnipresent is he. 
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JEwftw agifN I 

ftqtfiir *r ^ •• •• 

545. Neither pleasure nor pain, nor good 
nor evil, ever touches this knower of Brahman 
who always lives without the body-idea. 

[ A reproduction of the sense of Chh 4 |idogya VII. 
xii. I. ] 


f 5 r: qRsy m 11 11 


546. Pleasure or pain, as well as good or 
evil, affects only him who has connections with 
the gross body, etc., and identifies himself with 
these. How can good or evil, or their effects 
touch the sage who has identified himself with 
the Reality and thereby shattered his bondage ? 


?nR*rT li 

547. The sun which appears to be, but is 
not actually, swallowed by RS.hu is called as swal¬ 
lowed up by people, through delusion, not know¬ 
ing the real nature* of the sun. 
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[ The reference is to the phenomenon' of a solar 
eclipse. 

‘^Nature (S'C .—'that it is £l mass of light. ] 


^5^ Hsft win I 

II 11 

548. Similarly, i^orant people look upon 
the perfect knower of Brahman, who is wholly 
rid of bondages of the body, etc., as possessed 
of the body, seeing but an appearance of it. 

^ ^ g ^8% I 

l?F?Risn 3 !roRt 11 u 

549. In reality, however, he rests discard¬ 
ing* the body, like^ the snake its slough; and 
the body is moved hither and thither by the 
force^ of Prana, just as it listeth. 

[ ^Discarding &c .—ceasing to identify himself with 
the body. 

^Like S>c. —A reminiscence of Brihad^ranyaka 
IV. iv. 7. 

^Force —This is the true rendering of the word V 4 yu. 

There is another reading to the first line— 

which should be rendered thus: 
But the body of the liberated man remains like the 
slough of a snake. ] 
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itmn ^ trar PiHlv«i4iqQsq: 1 

sft?^ ^ tl It 

550. As a piece of wood is borne by the 
current to a high or low ground, so is his body 
carried on by die momentum of past actions to 
thq varied experience of their fruits as they 
present themselves in due course. 

iPfiw II tl 

551. The man of realisation, bereft of the 
body-idea, moves amid sense-enjoyments like* 
a man. .subject to transmigration, through’* 
desires engendered by Prdrabdha work. He 
himself, however, lives unmoved in the body, 
like a witness, free from mental oscillations, like 
the pivot^ of the potter’s wheel. 

[ ^Like etc. —only apparently. 

^Through &>c. —So the man in the street thinks. In 
reality, however, the Pr§,rabdha has no meaning for him. 
See Slokas 453-463. 

^Pivot —which is fixed, on which the wheel turns. ] 




2_ s 
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552. He neither directs the sense-organs 
to their objects, nor detaches them from these, 
but stays like an unconcerned spectator. And 
he has not the least regard for the fruits of 
actions, his mind being thoroughly inebriated 
with drinking the undiluted elixir of the Bliss 
of/Atman. 

[ For in the last line of the Sloka, there is 

another reading which should be translated as 

including all minor joys/' ] 


ftrar ^ as 11 11 

553. He who, giving up all considerations 
of the fitness' or otherwise of objects of medita¬ 
tion, lives as the Absolute At^n, is verily 
Shiva Himself, and he is the best among the 
knowers of Brahman. 

[ ^Fitness ^c .—A fit object is to be welcomed, and 
an unfit object to be shunned. ] 





VIVEKACHUDAMANI 


241 


554. Through the'destruction of limitations 
the perfect knower of Brahman is merged* in the 
One Brahman without a second—which he had 
been all along, becomes very free even while 
living, and attains the goal of his life. 

[ 1/5 merged —Quotation from Brihadaranyaka 

IV. iv. 6 . ] 

w asw snqr: ii n 

555. As an actor, when he puts on the dress 
of his role or when he does hot, is always ‘a man, 
so the perfect knower of Brahman is always 
Brahman and nothing else. 

«pvm II II 

556. Let the body of the Sanny^sin who has 
realised his identity with Brahman, wither and 
fall anywhere like the leaf of a tree, (it is of little 
consequence to him, for) it has already been 
burnt* by the lire of knowledge. 

[ ^Burnt €>*o .—^Hence he need not even care about 
the cremation of the body after death. ] 

16 
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II II 

557. The sage who always lives in the Real¬ 
ity—^Brahman—as Infinite Bliss, the One with¬ 
out a second, does not depend upon the custom¬ 
ary considerations of place, time, etc., for giving 
up this mass of skin, flesh and filth. 

[ He may give up the body any time he pleases, 
for it has served its purpose. ] 


11 11 

558. For, the giving up of the body is not 
Liberation, nor that of the staff* and the water- 
bowl, but Liberation consists in the destruction 
of the heart’s knot* which is Nescience. 

[ ^Staff S'C ,—the insignia of a monk. Mere outward 
giving up is nothing ; they must have no place in the 
mind. 

^Heart's knot —to bind as it were the Chit or 
Absolute Knowledge to the inert body. ] 

iiiSqW I IW I 

qof ?id: 3 g«iig«n ll 11 

559. If a leaf falls in a small stream,* or a 
river, or a place cbhsecrated by Shiva, or in a 
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crossing of roads, of what good or evil effect 
is that to the tree ? 

[ ^Stream —Places of varying degrees of purity 

are meant. ] 

^^¥1 •TTJfW- 

II II 

560. The destruction of the body, organs. 
Pranas^ and Buddhi^ is like that of a leaf or flower 
or fruit (of a tree). It does not affect the Atman, 
the Reality, the Embodiment of Bliss—which is 
one’s true nature. That survives, like the tree. 

[ ^Prdnas —Vital forces. 

^Buddhi —the determinative faculty, may stand here 
for the mind itself. ] 

f lai i VHHL II \ II 

561. The Smtis, by setting forth the real 
nature of the Atman in the words, “the Embodi¬ 
ment' of Knowledge,” etc., which indicate Its 
Reality, speak of the destruction of the limita- 
tions* merely. 

[ ^Embodiment —^Brihad^ranyalca IV. v. 13: "'As 

a lump of salt is without interior or exterior, whole, 
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one homogeneous salt mass, so is verily this Atman, 
O Maitreyi, the Embodiment of Knowledge which 
assumes difiEerentiations thrdugh contact with the elements 
and ceases to have them when these elements are 
destroyed (by Illumination). After this dissolution 
It has no'distinct name.** It should be noted that the 
passage in the original is so worded as to confuse an 
ordinary enquirer, as it did Maitreyi actually. Then 
Y&jnavalkya had to explain that he meant only the- 
destruction of the limitations and not that of the Atman, 
the Eternal Reality, which ever is. 

^Limitations —^Such as water in which the sun is 
reflected, or the rose which casts its reflection on the 
crystal, or the air which produces a bubble on the 
surface of water. When these Up 4 dhis are removed, the 
Special differentiations cease to exist, but the principal 
thing remains as it was. ] 

^ V 

II II 

562. The Sruti* passage, “Verily is this 
Atman immortal, my dear/’ mentions the im¬ 
mortality of the Atman in the midst of things 
perishable and subject to modification. 

[ '^Sruti —Brihad 4 ranyaka IV. v. 14: ** Verily is this 

Atman immortal, my dear, indestructible by Its very 
nature.** ] 
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563. Just as a stone, a tree,, grass; paddy, 
and husk,* etc., when burnt, are reduced to 
earth (ashes) only, even so the whole objective 
universe comprising the body, organs, Prinas, 
Manas and so forth, are, when burnt by the fire 
of realisation, reduced to the Supreme Self. 

[ ^Husk : .Another reading for is : Kata 

is a kind of straw, and the other word means cloth. ] 


rW gSE?i II II 

564. As darkness which is distinct (from 
sunshine) vanishes in the sun’s radiance, so the 
whole objective universe is merged in Brahman. 

sil: ?WT 5?fr*r l 

11 11 

565. As when a jar is broken, the space en¬ 
closed by it becothes palpably the limitless sjyace, 
so when the limitations are destroyed, the knower 
of Brahrnan verily becomes Brahman Itself. 

5 WTssrR?m?nftsg^: 11 \\ 
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566. As milk poured into milk, oil into oil, 
and water into water, becomes united and one 
with it, so the sage who has realised the Atman 
becomes one in the Atman. 

[ Compare Katha Upanishad IV. 15 . Also Mundaka 
III. ii. 8 . ] 

srswT^ jsr: 11 11 

567. Realising thus the extreme isolation 
that comes of disembodiedness, and becoming 
eternally identified with the Absolute Reality, 
ferahman, the sage no longer suffers transmigra¬ 
tion. 



sdg«i f 5 r 11 11 

568." For his bodies,* consisting of Nesci¬ 
ence, etc., having been burnt by the realisation of 
the identity of Jiva and Brahman, he becomes 
Brahman, Itself; and how can the Brahman ever 
have rebirth? 

[ ^Bodies S^c .—The three bodies are causal, subtle 
and gross. The first consists of Nescience ; the second 
of seventeen things—five sensory organs, five motor 
organs, five Pranas (or according to some, fiVe fine 
elements or Tanm4tr4s), Manas and Buddhi ; and the 
last, consisting of the gross elements, is what we see. 
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These three bodies make up the five Koshas or sheaths 
from the i4nandamaya down to the Annamaya. The 
Atman is beyond them all. ] 

sr 1 

ti it 

569. Bondage and Liberation, which are 
conjured up by M 4 ya, do not really exist in the 
Atman, one's Reality, as the appearance and exit 
iOf the snake do not abide in the rope, which 
suffers no change. 

570. Bondage and Liberation may be talked 
of when there is the presence or absence of a 
covering veil. But there can be no covering veil 
for the Brahman, which is always uncovered for 
want of a second thing besides Itself. If there 
be, the non-duality of Brahman will be contra¬ 
dicted, and the Srutis* can never brook duality. 

[ ^Srutis —e. g., One only without a second/' 
{ Chh&ndogya VI. ii. i ), ** There is no duality in 
Brahman " (Katha IV. ii ), and on so. ] 

«iwq?rf5?n 
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II II 

571. Bondage and Liberation are attributes 
of the Buddhi which ignorant people falsely 
superimpose on the Reality, as the covering of 
the eyes by a cloud is transferred to the sun. For 
this Immutable Brahman is Knowledge Absolute, 
the One without a second, and unattached. 

!f g 11 11 

572. The idea that bondage exists, and the 
idea that it does not; are, with reference to the 
Reality, both attributes of the Buddhi merely, and 
never belong to the Eternal Reality, Brahman. 

sr 1 

Sffedft 'Cft g ft t W gys q a iT II || 

573. Hence this bondage and Liberation are 
created by Maya, and are not in the Atman. 
How can there be any idea of limitation with 
regard to the Supreme Truth, Which is without 
parts, without activity, calm, unimpeachable, 
taintless, and One without a second, as there can 
be. none with regard to the infinite sky ? 
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574. There is neither death nor birth, 
neither a bound nor a struggling soul, neither a 
seeker after Liberation nor a liberated one,—^this 
is the ultimate truth. 

[ This is a verbatim quotation from the Amrita- 
biridu UpanishaS, Sloka 10 . There is not much difference 
between ' S4dhaka ’ and ' Mumukshu.' So long as there 
is the mind,^ there are all these distinctions, but the mind 
itself is a creation of Avidya. Hence the highest truth is 
that in which there is no relativity. ] 



^ wm I 


575. I have to-day repeatedly revealed to 
thee, as to one’s own son, this excellent and 
profound secret,' which is the inmost purport of 
all Veddnta, the crest of the Vedas,—considering 
thee an aspirant after Liberation, purged of the 
taints pf this Dark Age, and of a mind free from 
desires. 

[ "^Secret —the discrimination between the Real and 
the unreal, which is hidden from the vulgar man 
The teacher’s address is finished here.] 
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^ as#r cmsrfe: j . 

^ fisr ii H'S^ ii 

576. Hearing these words of the Guru, the 
disciple out of reverence prostrated himself before 
him, and with his permission went his way, freed 
from bondage. 

5^ l^wunsra: I * 

^ 11 II 

577. And the Guru, with his mind steeped 
in the ocean of Existence and Bliss Absolute, 
roamed, verily purifying the whole world,—all 
differentiating ideas banished from his mind. 



578. Thus by way of a dialogue between the 
Teacher and the disciple, has the nature of the 
Atman been ascertained for the easy compre¬ 
hension of seekers after Liberation. 
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579. May those Sahnyisins* who are seekers 
aftet Liberation, who have purged themselves 
of all taints of the mind by the observance 
of the prescritaed methods,* who are averse to 
worldly pleasures, are of pacified minds, and take 
a delight in the Sruti,—^appreciate this salutary 
teaching! 

[ ^Sannydsitis —The word ‘ Yati ’ may simply mean 
‘ one who is struggling for realisation.’ So also in Slokas 
556 and 567. 

^Prescribed methods —Secondary or indirect (such as 
sacrifices, etc.), and primary or direct (such as control 
of the senses and mind, etc.) ] 


^WIRf I 

' 580. For those who are afflicted, in the way 
of the world, by the burning pain due to the 
sunshine of threefold misery,* and who through 
delusion wander* about in a desert in search of 
water,—for them here is the triumphant mes¬ 
sage of Sankara pointing out, within easy reach,® 
the comforting ocean of nectar, the Brahman, 
the One without a second—to lead them on to 
Liberation®! 
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[ ^Threefold misery —the Adhy^tmika (those pertain¬ 
ing to the body and mind, such as pain, anguish, etc.)» 
the -^dhidaivika ( those coming from divine visitations 
or scourges of Nature, such as cyclone, ^earthquake, etc.) 
and the Adhibhautika (those due to other creatures 6n 
earth ). 

^Wander ^c .—are lured by the prospect of happiness 
from transitory things; which, as in the case of a mirage, 
exhaust them the more. 

^Easy reach —^for this Mine of Bliss is their very 
nature. It is no external thing to be acquired. They 
have simply to realise that they are already That. 

^On to Liberation —by inducing them to take away 
their self-imposed veil. 

The solemn cadence of the Sdrdulavikridita metre 
makes a fitting termination to the prophetic discourse. ] 
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Y^-sw-Hiaai ■■' 
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KY-^t3?T) 

ai?pn^ 5 aFT • • • ? ® ? 

KH-aaia-f^^ ■ ■ ■ ^ 

K«- 3 mJTft 8 i^ ?» 
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■■■ 

^^-jn^a^raw ■" 

^Y-anw-^saaai^H 
^K-€ 5 aa 5 t 3 ^ ’■’ 
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\sV 3 a^T 3 a?rfR -- 
■■■ 

vjY-3J3a^-as8a ■■■ 
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sraw *iw!i I I gg^ ^ if^ 

11 ^ 3*gqt^ snsfftr?! ^ t, «n?g 

3?r^ ^ siRjq; 11 &*ft iif«i 

ana, smiqs: qf sn;Tf^ 

f%qr *raT 11 ?sft5rq;^jg[r4^ ^qfqq^-^n'sq, «r<iq3(t^-«frcq, 
«?n?m sigqi^ q# 

«Tgqi^ ^ 11 

^Rqi^ror^ ^it^r qreqasi 

(^ g 55 VT is)^ gi g r «R< 

I") «?: f^qi I I sftsff^^rT^w f^^r qsira 
^*ft*r 55^1 fi[qT qq? I I armr I, qraq; 

«Tf^tf«w; 5 mT ^q*t I 


^RfN 





q 5 j.yq 


ftrsf ^srti 

firaTi II 

5r»r-^*T-5«TRS WT55 feswf I 

^■W«i-f%«i^-^-^jn»T II 

^ ^n^psi 5ftN?R 11 

t35i ^ q?r-5«q f^i:^T?: I ii 

373511^^ 








i<^lT’^*fi^^»}\ II 

»ft^ «wid)sw^ II t ti 

^ StSq 4t ^ISFcT-qi^ 

sn^ I, 3fr 

^ 5foiw 11 





iRiPrsTf r 


SRIjrf 5W3FI! |^4 | q ^{ ggt ^irat 

3IMwtt^N^^n ^WRlpn 

?5W|% U ^ II 

3ft^ jran at a?3i'a ft 5^*T I, 41 aJk 
41 nisioif^ Ptaar I; ai§i<n 4t 

>^43^ signT^I dar 4t feraRi ^ai a^a I i 

[ ac ^a fg cl%a? 4t] smar a^ araiairair ^fi, 

3rgaa,auT5aaT# ^ —a ^ aid^ ^ 

gq; ^,af% q^qrai^ f^T RIH d a^ ?Ta!^ I 

nfTS^fJ«Rt lU II 

aaa?fqt ^ f5iaq?t snIaaiT a^^q I ^ ag«q^, 
99^ ( 9^ ^ 3?^T 4a—a 

4tat I 

?s 5 «n 1^ 

^x g ^ 

?r inriRT^f^?5?g4gTOgii«II 





% 

iiRft JRnr a^ 3 ^ 

fespfifiT ?H I ^ w 

sT'^^ afrt*«aft 5l^% swa jt^ 

«J5 ^^*1 ^ ainwHt I; ^ sr^ra;^ 311^ 

sjq^^ ^s 11 

?^} 5^ ^jSTrin ^ spiral I 

1^ \t sn^ cjsnfq ii h ii 

qg«i-%§: ^ 41 3^5^ qiwa: ^ 

mK I) aifqq; 3 ^ ^JT ^i ? 

^?f«r 45i^ ^qgTt I 
3nr^f*r?i^ ^if^- 

i II ^ II 

5# ^ 5iT«rfafil sqnjqr qi^, ^qcTi^^ q^fir 
m!iT gfl wpf ^ 3fqqT ^qrnaff^ ciqif^ ar^q; 
3n?qiq%l qqifiiqq it^ ^cii riarfif; # irsnalf^ 

3n%q? 41 [ aiqfg; 4l f;5»74 4t ] gfe stCI ^ ^iq»4t i 

fl I 

Sr^ft ^Oft mSt ||V9|| 

w^ aigrifq^ aiTsjn I’ ‘9%- 

aRi |g qfw jtCII,’ q^ qi^r m qcT^ 11 



31 # !II #3 ftiR. 

w4 

ii <: ii 

^51^ ^iVf ^ ?'‘3f 

^f^d*f|Si 35^^^ 5T?ai snsR?: 

?i*nfeT clw gfe% feq JR3 ^ 1 

3g:^^r^Rl^ W I 

ii Mi 

a^ ^CT?: ^^5 3flctii% 3?^^^ feci ?tcii fail 

qtill^ f% 3iq^ aiifRRRi 3IN 

^ ^K ^ I 

^rWf>r I 

qrqgf «Tf5^^fFin»in?r II?oil , 

an«ii»ii9»l 4\k fe:i5if^ ^fjp? 

cqm w ^-5'<?Jiafil fqf^% SI«W ^flT =gTffq I 
^ ^ 3 ^^3!»555«i^ I 

^ lit?II 

^ g^ ^ I, ^qafe (cir^^fe ) 

% ^ *1^ I ^ feiR^ ^ ^cft I, 

fg 41 SI^ ^ ^RiclT 1 










\\\R\\ 


fail cRsrsRT ^«t*T 

3?^ I*? 35 ^ I I 

31 ^ fk^^ ^ ferhf^ri: i 

^ 5T sn«™*RI%5I ^ 11^ ^11 


3;?qioTiR: 3f^R%RT fi'qR qa:^ ^ q^gwii fnw 
^ ^€T ^311; ?3R, 3:r3 3rqqi Hq:?f siroTRr4l^ 3^ I 


S’lwt ii?»ii 

fqqiq^: t; %??, 3 ii^ 

an^ aqrq 11 

arat i 

swrf qif f q^ nww 

m: 33?^3il^ ^s ^3ffn»R 5?^^ ?roi^ ^nfR 
fsrfig^ 3n?3-sR'W fq^i?: 3a3i =31^ i 

tNl# S^ I 





saiPJTt^J^T 35^^ 3m*I%lRff arf^fO ^ 11 

f^%fMt ^RT^goRTT^si: I 

Si^P^^r ff 5wf^graiii>qdl qqi ii^vjhi 

5Tt 5Tq-^»Tife «i^»qf%gTK 

^ ^»qcTr »n^ »nqt 11 


. ^rwTsqq i 

^ ^f^gl q^I^ q WUW 

f%fraT% ■qR qfiiq |, 

^ sri^TTif fwf% ^ ?iqicft I, ^qr !T^ 1 


3 n^ 



I 

^q;! 


qc^ grqfT fqjTi sriar I, 

qq qi#f^ l^i^q gt^f I, a't^Ri m, 
qq, qq?:^, f^qq, «i5t, ^qrarq—^ 9: g»qfM I ^ 
^ ^ I 


ilK ^ 5 iq#q«i|^^ IRoU 

qts4 ft tq ii ^ qq g f ^%qi t qiJjfiiJM 



‘TO ^ t ^ ^ t 

^ ^?qiftwT-«R3-^^ fSfSrai I I 

^ ^feRiin^: IR?U 

#< «r5joiif^% 5r<r ^ 5 ^ 3§?^^5q4^ci 

3rf^?JT 5rt fOTIg^ I ^ ‘t?F^’ 11 

nil? IR^U 

fSprarw^T w^i 5r*i 1 

ftq;^ 

3|q% 38fq^ %?: ft 3?Tqt *?iq’ | 1 

IR^n 

^ifURf^fsi IR«U 

fii^Ps^q g:H% fqqql^ 

3fq^-3rq% qj^qr ‘^’ qigBim I i i^Rif 

TO 3lT?siq q ^ q^ 3gq ‘3q^^’ I I 

m IRMI 

aft< sjhq;^ ?[%t ^q;^ ^qi ^ n^q»K ^ 

qiilqff ^ qa:qT ‘fq^’ kibi^ 11 







^IT «f5T IR^U 

a^ 0?5rRq{t( ^fq^i gfe ^jit— 

‘^ratr ?iu I, f^e% fe aifn 1 1 

^'R 155 5(«fq I 

51 3 IRvdii 

fl^R g? ^ ^ ^<s«STI 

‘^WI’^IIJI’ ^fT I I STTR ^WR^IPT | | 

3iffi?Tf^[^?ii5«Fvn;!gR?p^cn5j: i 

WR^w 

3f5^R^ ^q^RT fifcl^ 3JiffJT-qR^ W^ 

1,5R^ 3fq% ^q% fR5iu ?qin%a^ ‘gg^’ 11 

5Rn^ gft: %?r Jifg[i w^ •r^irmi 
^5 ggi?iT *Rqq ^ ft r! l^pq m 

gqiff q?^f% 4^: 55f5qT% qfqs?: qi^ ^Rq^i sRcft 11 

^ 5iiR m 3 I 

'E^^53: 1R®M 

gwf q^^q ggi^q cftq I, 3 #^ gmR 
=q^3i4 mi^ ft^ 1 1 

^?Rt453[3T m f^Rli?*^: I 
1?^ IR^U 





^ afk 59^?^ *i’^r l> 5T*iifs[^i 
4t gqiJT 3fi*ira*n5» ?wuHr i 

5RI^l?BF?ITO!^ I 

II^^H 

^?<ra^g^if5aR 513 s i 

^RRq^q ^ I ^rr^ 
aig^F'^R ^Ri ‘*#5’ ws^ I I 
^f-^l ^ *1% I’—1 1 

g^q?# #? !R!»ftfsf 

5nf ^i^n^?vif^>giii^ I 

?TRJT-=^gq% gnma^^i Piurg g^ atii 

(f^aatr) 2 ?% 5riq, ^ 1 % ft 1 

5iTt^'|si^s?BRfg| ^ swrf^g: ll^«H 

sRP^qR} I 

gW5^ 3^ WR^J 5iiJi«ni^: I 

JRW ?R3Jipq i^gra gq q i R gr: ii^^il 

5Tt ffr«qrq aRPHtaJf^ ?lfq fft- 

^ ml^ fqiT?:ff?T aig^ ?nT*tT 
8R^q ^qi^ 3^? aqfi (sjRjnqvt) ^sisri^ 



(^ f^srg 

afRM^n mK% aPT% TO5I ft^r?: f^fK 3n?R< sn^n 

ITTc!®*! M«hK — 

^nOi^R# 

5ff35nif^^^Dqgqi|i|^?n II^VSII 

I ^^iJiTHfr^®, ^^qwrn^, a«t ! anq^ 

11 qt iq anq aiqjft cwr ari^qiq 

q:r?aqi^qf^oft 3i[R; i 

JiTf^ qftqrfl 

’ERf ST 5n% u^<ili 

qRi aifti q^fs^r I ^ 

?iqr qq^ awr (sif^^t) % aifq^ q^^qq ^ 

»?q»ftq iq g« 5r?qiFRT^ airq fr* 3 % q^ 

gqq afK M qr^wr ^qi^ ^nqfn i 
^TF^ *jfF^ ^r»rrt 

#n|{ ^ ;ift;CT^Tq f4 ^m- 

SflgsiF^fT 11^^11 







g^iK-?nn# ^ 3#^ S<? s^ apq 
4) ^^01 ^ ^ 3«IT ^t3F#cT^ 9fRt0I ^ 

^ ^TPcI 5RfI3?^ ^1^31 ^?F3% ^313 t I 


3|4 ^4if: ^ 

^Rl’T^^ot 4gT rqq i ^ I 

sRT^raHWfft n»oii 

»i5TfHi3fN;r m. ^ t % ^ ^ ?jEirNn 

m fjc 5if^ ct^ 11 3=^3 ^51% gfcra s^it- 

^ 5 TFcl ^ I I 





U«?n 

I swt! a^ ^- 

^oiTT^i^ aaa 3rT% a§iR^?:eig*i^ ggj q^agsfttr, 
94tcl®> f 

4!^ [ srafg; fg% cirr^ ?ipct ] | 
% I, 4t 3nq% ?r<n% ?feqq% qra cNit 
ajqsir qq 11 


^ ^ ^qt s ^r g qwt I 




SI sif sft: 

‘Jf f^r cT^ ? ltd fqr nf^ ? 

WT scnq I V —qf tl fs qct ^rr^cn i a«t I sqq? 
^sin ^f%q afr?: i|^ gen-f :»ii% «qsRi an^sR i 

3^-f^ 

^T SI?!^ 5Ronsig 

^*^II3[iqR?5giqgM I 

e[q!2[sftl^ ^if5qT siSRsn llv?^ll 

fe mx^ aRf^ iq, an^ anq 

qcRqr jj? 3 t»w 

SRR I 

%i?ii gw gqgfwft^^ 

m% I 

jRnsrrf^q ^sn^giq 

g^^5r Fiw li«»H 

ag ggg, anfRoft, 5iFcri%g, 
qnwn^HtR mg ^ liqqT [fg tR:R] g'?^q^ q^- 

m ^ snwiqRj 
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5?^-l fi§?i: 151*KT, jn^ 51^ fN I 

^n>K^ cR^^ sqiq | | fll^I qiJl% q^srsr qR 

I, qpT ff g^ f^rar 11 

3R?3’n?ft 1»fT?5|5fji^^n^5Rqqi^t I 

*iqqiT siRT «t><.^'ii^i qqj ^ 

f%R% 5RT % R^R-Rtn?^ qR qi^ q?qi:R5 SITH 1 

^^cT-qifqi^ 3iqqq fq^i?: qR:%^ iift ctcn I, 
RRK-f: W aqfqpcrq; ^ snfn I I 

«ra[TO^^R^»!Tfi5^- 

«5I, rRb, «tr a^ ^ *R5Rft 

9?^ Rl^l3 q5RI5ft I I ^ fera ^ 5IRII 
g^T 3ifi?nqiiqcr ^aj ^ 11 













51^1^^ m%\{ 


g?j 'R*Tt<*ii^ 3rjn?q-^'';R 3 ^h% f!R<Ji I s^ 

3#^ 351^ [ ^*?-3^q^q ] ^K STIH faiT | | 3|tT: 
33 ( ^imn 4?: ar^nfiiT) % fan 4q^ 

sift 3ifin% qn4^ iq?n?4 >^eftcT ^ I 


!I«t-ft^«T 

^ ^mx ^ n^oH 

^rrftji! ^qqr §ftq; ^ qf fitnr | i 
5^ifiT 3^ 3nq% 4g<n^ ^ fifnq 4 | 

^?nrq 3n»ra: 

Rw: ^ 3nr*n 

qsqq qqr I ? q^ ^ I3n ? fwft I ? 
4^ ftati ft® I ? snnqR qqr I ? qwnn 
ft^ q^ I ? 4^ 33^ ftlf; ^ 4^1 I ? fiqqr qc 
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qifqg ft I 

sraft^i^gft^sffr iihru 

g^-g, I, I, f3 51?^ qR5i ^ 

*1% ^ af^i^ JiTEr 

ctsrr =TOr 11 

senniNst^: %: ^ g5n?[«iJ i 

51 ^8f5| uH^ii 

t^cn% 5S[ai^ ^ g^Tf^ «ft I, qwrg 

3iq%^ R15I a^ ?!^ I I 

g ^51! ^ 51 w^^w 

l> »|j3-awg 3Tl1W 5:^3 3R% fliaiT afh; ^ JT^f 
fiZT ?!WkII I 

^ ^ d%n I 

3n^5«t^t^®^ 5iF?ngf|^^ n^Hll 

9W3T1% fWt qoi a^ afl^qaRr ^ I 



3#^ M sncft t, 3^^ 

I"? fi^f ctar I 

^ SI3 «Tf^5l I 

fTgs^TH^^qiTWI^ ^ IIK^II 

[ 1^ ifi ] 3^^ ^regf!! ^ ^ aw% 

|[T!T‘Mt^ ^ strjtt =5tift^, [ 3?^ ®RI STlCf ] I 

=w=^5HTO arq^ ^ ^^ar ^rifir I, srt 
^ srTJTf 3rr I ? 

3lto5RnWnf^'7T5R«T I 

a#5n, ^iPRI aft? arr^ 

aiq^ fear 3 ^ ^ gfqsrr I ? 

3frT?5?iiTJf^T 

ST 5T Trf^?^ sft 51 I 

sren^?^^ 5 it??i«it ii^<jii 

jql^ jf qtq% ct?!T I, 3^5T^n^, jt qj^a^ 

IT I qf (ira 3n?*nsft 

gr^T) % ^ ^ctt I, 3 ^ si^rr I 

^(tfim 5[MNi^5i#g^ I 

Msi Rg gt^iT ^ ^ mifmm sB5q% WWKW 





ll^ ^f ?r3:i^ ^ g u^oii 

jRiR ^<ni^T ^- 31 ^ cT*w gsn^eRj 

^ ^ wm fterr I, 3?i^ fi^ 

ai^ ^ 'incft; 3^ jRii? ^njfNS 

f^ScTT, 515^^ »?RI^f|^TT^-san^aH^ f^rscTi ^ 

^RTjj d I, jffiff I 

%l%sfq 'T^ 11^? II 

qf^ q ^qr d ^IRT^qq^ ( ^) 
^ I, 9 ^< qf^ q^q?Rq^ feqr ^ ^ sm^n^m 

fq®ii® ( apnq^ ) ^ 11 

^^¥W«r^Rai^ I 

3Rrj srwrsgras?! II^rii 

5[f5^3ii3 ^ »T2q;i^T3T cfq: q^RC. ^ l> 

f^rfsq fq?^ 3 wql qci^qi^ qq^^q; anfqa^q^ 

311331 31^^ I 

3igR?rf^ iwnTsfiw I 

f«i 1?^ ^T^si f«i ll^^ll 

3i?i3^??ft ^ 3^ I<^ JRif|3^ aiiqf^ ^ 
%<?%, qiRT^, 353^ ^ a^qq^ qqi ^3 ? 



H ^ mA sqrf^^w^iF^J i 

^5TT ^<^-515^ ■!J^i<“HW& 

^In srRTT, n^^: arq^g*?^ fq^ri %q3 ‘?f m 

I’ ^ ^ g® 5i^f ct gq^TT I 

31^ «q^«qqfTrgn I 

WIIRfI: f5tt Ml^<?RbMW4»5^I^ U^MI 

fen ^q-Mq«^i feq snnni^^ ^rfe 
fei^ f*w«hi q^ ^^qwm ^ t» 

ng«qi^ gfe I ? 

31^ I 

fen qinaifei q«r ^ a^ fen nwfn sMnossnn 
^ jjm fen, ‘?f n^T |’—^ ^ ^r^rr 

snff it I 

3JTHM%?i?^^?RTqfttoS^'ir 

mmA ?iq# ^ ijf^ f ^ : ii^vsii 
[SfM^^nt iq«R^aTEif;^^^!t%]5Pwfe?ft 
feRpftn g?q% qjqsnft, a^ 







am [ mH iq 

mrmqqiHT 5>ft I—qf 

3# amre mrmaTq ^ 

qsrf^ g?% 3q%m h^t qaa alt?: fat^raqit^ 

^ m ftai t, l 

w. qf^: ll^cu 

fgisq dn airf^ gqR *?q-mqq?t ffli^ 

f^5H^ aiqsft ^pip^ mfis ^ jm 

m?5TT I 


^^^w^ srwt I 

^sTRt 5afPi» li^^ll 


^ anar i%?ii I, mrerfaR qfa 

^ qR^ 11 q? aiq: ?|5i^ ( ) I, ^ q»ift^ 

8»^3^ a^ 5gi2«^ mq^qtR | \ 

%5^FlWT I 

5Rl?RiITfl?Tt^^ IIV9o|l 
I 1 ^ ?t mfar |, ?nqqH ^ 
g; 5ftq €t qqq^qq^ anqnr i 

l5» *wft 
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?Rr: 

sRRi^3«4orf M'S? II 

?Rrt ^f^W'^«i*i sfra^- 

«iR f¥ f^Rqf^R5?r^ I 

te- 

llvs^ll 

IPW Ig ^gsftii 3l«p=?t lurq ^ 

q;5T t> 5I«T, 3?T> a^ ^Fjpi airaf%5355 

as^^r 11 ct^t^Fct 5^^ si^> * 1 ^ 1 ^ a^ 

f%?q-ft?rcR aiicTOT^ERr «qiJr =?r^ 1 

cif 215 f^SRC. are ftah- 

§>si^ qrai 11 

g^5q% ^^[ ^55RqwnMnq llvs^ll 

^ g^ an^rsn q 5 

^lastgi I, g. 3 ^ §g=R^ 9«q^ ^g*i m 1 
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llv9\;ii 




*PIT, arf^, gicT 

?T«n =^?0I, 3i^, (Slat ), gsii, 

«ft5 aift? 3iTf^ 3f#qi^^ 3ai, ‘H a^ 
flf^ 3iT«iq^ ^5^ 5[rtk’ 

^5^ I I 


^ i§=*nk livsHU 

»ii5ii?a<Hn *tsr^?r 

i\^\\\ 


an^iRT, qT3, ^5r, sr® iM ^ ’i? 11 

^ 3i5T 'RW ^55 5Rt?% I 5 ^ 

I aflk ?=^!qSt apqi?!!^ ’Ttffir 5ftq% iTtn^ ^ 

qt=q ^ ^at 1 1 


sirar^ !5:’5^5 

5t%JT ^{ IIVSV9II 
^ >1^ ^ fqq^^ qq ^^<sa qs^HpRl 

^ I, I aiq^ qwfi'ft ^a% 5W ^ ^ ctsi^ 

91^ 3^mw qt^qt^ sii^-sr^ 11 







’T^^TSt ^g^R I 

gyi W^W 


an^-3|q% 313«R 51=^ 

^ C^, fj«ft, qci^, a^ 4!^ ^- 

^ aiH ^ I, qNt^ 31^ 5sfT »i3«q ^ 
cn^ I ? 
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^ g4% 4t 3rf^ €(n I, 
fi«I ^ tl ^^R:fIT t, 'R73 at 9i1ra% ^?ll^- 

4t ®tf% I 


gpRsiT^I 

^ Pt^ 5iFq: il<ioU 


^ 3ii5n^ ^feiT ^i f an I 21^ 

va^ ^i I ^ aCt; =^ as 3 ^ ^jtN^ 

H5lTWf I 

li?^ 

5rf^wwratg.i 







^QR-^nn^^qR g?RT iq 

gg^sSf^ 3!T5rf^ iiTf sj^ ^ ’M 

qf^f qR f^ ^ 11 

^ f^rt i 

^ *F5!^ qr^ IK^II 

qRiq^tft ^WiT^ 505^ m 

^ I ^ f^fr RRR-R^ 3e qR sq Rqsfr 11 



’FS^TJ ^ ^qrqi 


sRff^ q;3%fl:: ^Rqf*i% ^ \\c\\\ 
f^q qiq^ =q3%qi^ jrf^gf%^ q^-q^'R 
^ aiRft t-^RT ^qt 1 q? f^fRj €im ^nwt 
ft: Rsiq afqqr g5% qrqqigRT? aiqqt 3ft5^ 

q:^-%f% d ^ ^rcft 11 


^ qft[ t rRl^ 


M w I 


qft ^ I ^ ftqqf^ ftq% ?rh ?j- 

^ snq ^ I RRTiq, qqi, sam, ^R^, qra 
^qqq af^eft: wn^- ft?q afi^<^q: ^ m i 





w^- 

TO^fs^nifjq tjlqor 

m 5=ra% ^R%5i ii<:'\ii 

^ aRlf^ ai^rfcT aiq^n 

fqiw a^ajoi Ra4 ( 3pq% qhoi^ it 

®»ir ??ciT I w [ arqsft af ^ arT^iT ^ 
^ 11 

ilfWh«»n«ff wi ^ 3n^ I 

mi ^ ^ u<i^ii 

'at ^(t^qtan^ '^nt 3iT?iRm^ %«aaT ^arfar 

I af mat mrs-f^ qmiaa: ait m m^ar 

■ai^ar 11 

^ ^ U<S'3U 

5 i<t«:ifMf ^ ^<aar it 93 ^ ait artt #a I; 
atc^ 5ftai I a^ g{mq?aa aifaa^Ct 1 1 

i 5 ^ wi, ll<5<5U 

is, aft sita gai^ at???? ag i s^^ f^nEP^ 

aftaa^ gfaaa aaaia^ ag qaaa^ sna st^ 11 







?¥?fT, *lt^T, ^f3 ( ), *t®»T 

8i^i%;r ?raT I3 ?i qs: ^«jp 3!^ 

11 

^wi: h.Wbit I 
^ 5qt»iragsTOF»R: i 
3R^T 5inR?a^ w* 11^0II 

q^'ter ^ <l4-finf3gR 35q5r fan qf 

arifqiqir ^ irtqiqcfq I; [ Jicfi^ ] aiqw 
anqg^ I, ^ q^^T 3jj|«q dm I i 







^remugl^^Sds^ siin^ ll<^?il 


ciRnm^ aiH dm? d mm, wn 
^ 811 ^ siRr amR% qm’tf^ ^ 

*Rm I 3njm;-3fqmd f« ( ^) 

SWHcIT 11 


jhirNir: s^ «i^i«w: I 





f5fy^ ansr^ ?p<f^ 5m^ a^fi ^<ii 

t> ^ g^q 3^ ^ ^ ^ I 

^i|^<w< q » f^ W: 

w^^fT wt ^3: 

3^^»n?r^|JiHi^T w^iw 

^ 5r^, 5 rt, *i<ot ^ snfe *^4 
I, 3lrf^ JTrJTI sr^qit 3iq^ I; ^qf^puR- 

% 31^ ^q*l 3^? *W I; cT«?T 

sfqqiJT 3n^ i^at^ 11 
^^vi 

5nW f^i I 

m’Ji, ?^=^i, 5iM 3 ^ fsrfr-^ 'fl% I, 
f5T% f^qfiT 5TiT ctfll I; cl«lT qifoi, TR, 3^ 
^ 3q9T-^ fiFff^?^f I, fqif% pm 3Tk 1^ 
4tfiT 11 


^3(^t I 





11^^ 11 

3iqjft ff%q^ ^^01 3RT:^?0T qJT, gf%, 

C 5Tr^ ] ^IT 5Tfrn 11 

^^, 'Krq^r g{|f, ‘gif-gif’ 

( 3i^JT qji:^ arf^R siq^ fg-^'?i:T% 

^<n qf q;f^?ii 11 


mm 



Jim: I 


3iq% fqq^t^ qjRtq §qoi g^ gig giif^ ^q 


aril ^ ff%5j3:^ sncjl, aiqiq, sqi^, ^gjjq 5^^; ^ 


#q Jimfqi^ ^i 11 


^*n1^s9 «i^3n%3f 

xcnn^asniri^T^ i 

ssFi^id^i: ii^cu 

qmi^ q;^f5fq1f, «iqoriif^ q'N- ^^4t, aioii^ 
snor, anqjRTiR qt^ aiil^ 3i'?i:5fRoi- 





31^ cim ^ f?? q?: 3^5^ snsrar 

^0?: 11 

^^ifH^sqrf^^qrf^T^: \\%^\\ 

q? ?iafn 3fqqr f^sf^rfR arq^fct»??!% 3cq^ gaii |; 

qf sfgqq I i a^ 

^^qqq f h jt qiRiT arrfjRi^^ ar^if^ €qriw I i 
^qcitW 

^nn5r^<iT i 

^^5Rr<fnf^«RRi5TT^: i 

srf^ 

^i^r TO^li^ooti 

^ST aifJloqf®# 3iq^ I, 3^1 q? ^q ^ 
q^T faq HTRrTr I I 31^ qc ^%rqq^ q^qqr 
^ [ ^-^51 qa[T^% ] ^qecrr I, 3 % 

snqg^JT qRT qqq^a^ qi^HTaft^, qwrf aif^ 
sufr ^ ^q ^ ^qrft 1 1 



sirnfe tnf 


^ f^fNjqrf^T ii?o?u 

ffe ^ gqrfSr I ^ srt 

(gf% ) % I'^ *ft feH JT^ ftatTj 

31^ t I 3ici: gqif^?:a ^ 

ST^f I 

5^‘ I 

1 ? o 11 

qf fq^I^qr 3^q% ^wjpT sqRI^^ SR^OT I, 

a^R q?f^ f!cn t 1 afTcqi I t 

«it5nf^W ^ g ll?o^it 

:a^ 3iqqT fn#? HTH 1^ Sf^qq, 

^^iqH 3iqqT ^qg ^<qqr 3llf^ ft Wq |; f# am 

afetqq, ^aq aiTf? ^ q4 |; 

an?q^q^ i 




jn«3W «rq?«i^jnfMqT% ii?o\?ii 

^-jrai^r, 'srgfrf, 4?: 33 ^ ani? 

%qiaif^ fffqif aiqi^qjr w I ^qr §^i-f^qTHT 
«ft sirJiCt% q41 1 


3f?t:?b^%5 I 

3rff»Irqf^TilT^ %rqTfM^?n ll^oHII 

qRk% ai^ ^ =q§ 3iTf^ (ff^% ) 
^ f%3[mre% ^sr% sqie fan 3i'3:q3:iT ‘^cr’ aRr»3rfiiqR 
fan ^ ?f?n 11 

=5n^5pnRg^ ll^o^li 

m.w I ^ 

HqfRii arfJRR q;^%qRi I a^ q^ ajrf^ goTt% 
cftqf ajq^l^i^ JIIH flrlT I I 


^ ;ir*r: 11? ovsii 



313^331% qi: g# a^ 5 ^ 

«tcn 11 g<q Mk arfigi?^ ^ I, Prir^- 

anR!% I 





3iT^nl?%5i fl ^ m^i f^: I 

^ fl fR*I?Wt ^^t ll?o<i|l 

f^q feq JT?t %i'g sr^in^ ftq 

^ I, ^q?T: fsrq^q c^ sn^qr ^ 11 

3iR?n JiT^ I 

3nr?ti^sg^^% I 

^ siii^ II? <><^11 

ancqr ^13:T I, 5:?q qpift 

5i^f I I ?T4t §5 <h^ ^qfqq sthr ^ 

q;T afgviq ^11 fef^q^ a^q^, (?l?T5ra) 

a^ argqH-SWm ) I I 

q?T I 

m !ra?i%ii??o|i 

^ aisq^F qinqi^ ^gqrffqsfj 3|Jnf^ sf^qi q^Jl^q^T 

tRT I, qil qtqr I; f5ie^ qc mK\ ^na; 3?qqr %m 

11 ^feq i ^ srq qiTq% ^ 11 

W:?RlW5='Pnf^*'^T ^ 

f»rar:af«r5n’^Tf?w ^ i 



\c 

wllKW 

^ JT ^jg; 1,518TO^ I 5r [ t; 

!i fit5i I; 5T 31^51 I 5^ 51 [ fJrarfiR ] 

I; H 3TW^^ l> ^ arw^fer | alk h [ grwww ] 
g*P#5t^r €t I; f^5g affqfcT 3f^cT #?: 3r^#^5ft5?^ ( 

^ JT 3rr ^ ^ ) afe^ 11 

?l«ll I 

■ ^5Rait: sif^ 

3«in??i^?nt srf^: IIURII 

fiq% eRTR ^ 31^:^ ^ St§l% 

fT5T^ ^ RS I I aiq%-3R^ af%5 

3^?: cTR—^ <tIr jpi af^ I i 

^sftgoj 

mt JT'i^: 5R|?rT 5Tiafl[ I 
^Tin^s^fn: sm^ 

% 5!5i# ^5 Brt: nu^ll 

f^RT^qi fq%q5if« I fSr^i^ eRra5T- 

^IR^ faiRt^ 3fl4t I ^ ^TRI^ ^ 

^ R5T% fqqsR I, ^RT^rsq^i 11 





^ mmi i*Jfff%- 

^sr, ^17, 3f^jqi ( goTf^ ^ ), 

3?f5l»7H, 4? ^^ 3 q% ^ I I 3Tcl: 

^7<Ji 3ft=i eR^^ ai^ I af 7:^gq ^ 3g% 

Ig 11 

'rnifiRS’i wftgnrei 

5*^^ Ist iiUMI 

^ROT ^ RcTlcT 3»T^ I ^ 

^goi5§ 3n^DTiof%i 11 qft 3 ^ (^-Rrar^q) ^r^- 

^T I arr^t |g 1 1 

!If l^Rf3 'd^dsf^ 

sqT^S^cRgi ^ ^ I 

SHRSI WU^W 

cRI^ 1311 3?R 31^ %Pi;, ^3?: ^ 

5?JM% 3rciRT q,?R 8 Rt^ ^^R155T ^ ^ ^ ift Rf SORT 





SRiR 31'®^ cRC ^ SIRH^ 

fcr q^tqfe^ ^ ecq ?[HHcTT I 4?! ?PTi^ 

ans^ ^ I • 5^^ d^jpi^ ^1! 8iid<«i- 
^ gft 11 

3(3fii^ ^ ^'Rtgpfn^T- 

^5fn^ i 

?mr*i5T^ HU'S!! 
fg 3nsRTll5lfe% 3^ 3^5^ 3WT5RT, ^q(lcT 
vn^i) 3nEF*n^^ ^ ^(Rh4t »i^ 

^fft ^ ^ ?:«3rft 11« 





^1: !J3# ?T ^ f^- 


1 



lincu 


3 ifH, an^^q, ^ciT, RHK, ajif^ cni% 

30111 3fR fan 3 ^ fS! qtt ^H 5 mr; 

=B^*T [ ] TCdT 11 

# ‘an f^?i% ^wftR ^ a? ‘BTHTaar’ as fg t cft 11 

51^ I’ *1? ‘f^avrraar’ % i f%#% 

‘3Wi5wnaaT’ I ^ ‘I ar ^ cRf% anan) ‘^irfijq^’ 
^ 11 ‘saw saan?’ ^ ‘f^%anf%’ ^ i 







mm 

^qi5T IS I, 

?il 41 3?q% ^rot d^iT I; |r 4 nfe- 

^ q:4% e»T^ srs qsr^f^ 

si^iRm ^;RTr 11 

53^ ^SR?- 

«R[T ^ ^i?n ^ 

?# ^ wiR^-w 

9nii^ ar^, «jsi, *ife, gggcTf, 

t^-?pq% cr«iT 3 Rra?;r ^rn—s ^1^301% i^if | | 

gon; srar^: 

^iRTggRr: ’trt srit^: I 

sra^ciT, 3fi5*n3*ra, ?iir, arrjRS 

a^ TRiT5flT*l f^gs '■R I, ggg 

am 11 



,, fS - 


HR 


3i5?TTi»i|^^5rgaH^^ 



11^5^5^11 


fg jisfii? #Tf ipii% ^n: 315^95^1 ^ 

fan I qft 3n?*nf!T I i sri^isqfe^ 

^^^iiSiH I, ?pipT ff%qt ^sT ft sncfr 11 


^ Wf sR?n;^ sjTft (trw) ^ipa ^ 3n?ft I 3^ 

5^ ^ t^n: ^ccft 1,3if §# 3RW 11 

acft^ f 3 ii^T sTRRiT’-^# 11 


3HIW-ft5W 


«it fq«RT: g^F^} I 

iisnr*nii?R«u 





JJM, 3n^ ^ 

g<iife 3n^5n^ ^ ak arsqgsq^ ffrf^s 

e# afjn^tn 11 

^jrai 515^ i 

sr^rf^JiRfl^ ^ 11 ? I 

qiqi ^fq^ci qiqT% ?Pi!^ qa^- 

^ 5. q?q^^qiT% ww^ 31^ ^ 8Hi?qq; ^rpr i 

aiCT-ftWf 

3W ^ ?F5i^???nf?i ^ TOTtw: I 

?(d l^5qTRg% WKR^W 

3iq ^ g% q^TUcqiqq qcTTcir | snirqa: 

qgisq #iq?qq? aiH q^frr I i 

3rf^ f:i^5R5R55«j;T: | 

sra^iraw^ ?PT3f^?5^5«?q; ni^^w 

^ 3i^-5ifqqq:i an^R ^q ^ q5[i4 I, ^ ^ 

8iq^#Rr ^qj?: q^^TcftfT 11 

^ ^5lRM siUR^gsfHl I 

li|^ff%?r5CNWmffilr?R<S( WXRCW 
^ W^, m a^ 3fq^^ a^ 

3^3^ ^ !T ‘3icqTq’% f?q?f fan 

sriJrar 11 . 







m ^ ^ q^qfw ^ 3 ^ i 

^ ^ ^cH I; f^'g ^ 

I ^ if? 3n^^ a^i%ci fa:cii I; ^-g 1^ 

aiT^ a?n^ ^ wi^ I 

^ s^mi s^iTsitf^ %39^ I 

3n5ilT??^ ^ ?t 3qFc|Tt35fIR?W8[ll?^oU 

f^r^ sqiH f^qi fan I; ^'g ^ 

sqTF JT^ ^TTOT cwr *ira^?: w ajwrwf 
ew amg; *iT%g ^ ?§t 1 1 

e^f?qi5f% %f, qg aft?: ^ 

f^-% aiq%- 3 iq^ I I 

3iffTOl^^5FrrT 5^3[qj I 

%?i^ «R#5i ^rqit«r^fw nu^ii 

3rt^R% ^4'? alf^ 1(3 anf? ^PM 
f^ gjiT 3 ^ gm? an^ an^ 11 

•^’itsf^RRin s^: s^»»i^ 





9I<!PJ3Tqi=?T3*Tq^ 3RRMT 3?FIH^ 

t ^ ^ qtqqiq | fiqr 5R>in^ 

qiqr^ ^ ator =q3^ I i 

’^tgfrar- 

l?sqTfI 
an^ERT 3^ 

^jrqTfqr aiqfg: 3?t^ 3isq?fiTqiRi% 

q?:q5rqq^qq aira^r ^4% eerq ^ 51 % 
fB B«r4 ^^qqiq wr fsrr q# cftqqi^ 

qqiTBqrq ft ?:fr 1 1 

fRIT 

||f^snqrf3f^iiT^ I 

qf qq afk ^ffqii aqr 

qiaM ^qraffqir m\ 1 1 aqr qqiq iq ^ffqoq% 
BBR qqqil aigq^q qilcll fail ^ q f3! %5I q^BT I 
afiq q fqqvR^ ^ STRT ftqr | | 

ST ^ f5R% ;i 

ST sft I 

ws5si#n^ 

SI #T% f»»T^ll?^^ll 







^ !T 3F»RTT I, 5T I, ST I, sf WScH I 

«fk ST snH^cntisi?:^ ts^fe 5r(t^ 

^sT ct^qr ^ ^stw;ri% ^pth ^ snff ^ t 

\\\\^\\ 

3fif% #T fJj^, g«[ fTST^q, qc 

Pif^ qiHpsiT ?ra;-3Rra; qqjrf^ qa:cTT 

qriTig;. anf^ arq^ap ajfm# tj^ct farr 

TTi^g; ^Tiqqiq I i 

f^^RR^Rn ^ 


rv fN ., fN f^ - rs ■■ , 

'WlfWRr R?pt5tt I 



5j^ m hr: \\X\^\\ 

qfrqrr^ Hq?Ti%^ §%% srr 
‘qf ^ I’-^HT 3Tq% ai^rqiToirf ei^ af^Jiq ^ I 
a^ [ nqq?: ] ^q-JRoi^ ?ITWN^ aiqR HHR- 
qR qR Rqr qa^q^ clq:^ ^ 'qr i 









_ # 




3?q^ ‘3TfH.’ ??i ancug^^ 

^ 5Fir-4i^oi^qt i5afe6t nifn artnq^ m 

fan I; ^Rq qf |R 3fRg; 

^nqR sfnng^ ft cF^aii^ afti% ?i«nR, 
%^\ fqqqfsKi qtqq, a^ ?:^oi ?;fcn 11 


!T5R^% rra^n 

^5KWT^t 151^ I 


^ 3?q^ CT^!P1% q!F[q ft 3pq^ 3pq-5% ftctt |; 

ftNi R ^t R'f-lfe ficft I, &# 5l%qi^^t 
^ 5IHI srqjR% aiRqfqn Rff sit I; ara-; | ftR 1 
gR, qf art aRl^lf ( 3fR^a^g?qqiqqi ) I qft q^qRl | 


3ra<Jf, a^ 3f5q ^ fq; 

srao|%rf?Fq»f ailfRa^ qf ?T^4t STRRORjfe 
SR5R 3^ Scft t g4qo55^ ^ | 




-- ♦ ^ - IV • k 

?ra: 

3?^fi;s4sR^ li^\?^H 

3f^ fJpfe ^irq anfJTcTr^ (a?^) 

aRT?»I^5^ ^ |» qiir^ gilrIT I 1 m 

^goi^ f^^q jnqqi^ 3f^ aq® 51 ^ qjm-^tHrri^ aiq^ 

^5TqqO ?Fif^ fsqfer q;?:% ^cft I 1 



5iRT^: ^=Rf^!i^f?ti?gqRRT I 

3m^ 

^5RtR33qR fi#:f1?5RRf^: 11 ^ 11 


m qf qi^T jft=q n^qfqi^ ^ 

^qq^qt iq ?e aiqR 

af?% q?qa: ajnqfiq^ qg it 
jjotNji aifqqrqt ctqjq 5tHT arq^TTSTNa 

arfiRq ( qi^ ) q!J[qr fan ^qcn q5cn I I 

5qTg!Rrarai^«RiFj^- 

5R?^ Ri^NW m I 

Wf^ldWR WWH 





jRiR sf S^- 

^ ^ <53 STTcft I 3# Rf^c afHRI^ RRK faTT ^(8.11? 
aiTcRT^ it an ^ if ^c T r;?:% ?R?i ftsRT d ^rrar t l 

a t wn^Rs 

r^r: (f5RT ^ 3jfi4t, J»R anf^ 

3?Rra ct ) RRR mr aiR-3i^ Ct^- 

RT ^ afht ?5^-5^ sM gR«i^ f%5f m ^ 

1 ,RRn^: 5 ^ rT^gai^ anicT *J? 35 R- 

^ ^^RRiRr SRiTf RR!T^% RfRft | | 

i^^n^qnt^ s?r*. I 

qpRrf ^Ttflcft ^ q^I?qi4 ?sr»R?PI^ 

?5T ( anR^oi ^ ) 5tfaRqf^ ^ 35®P^ 

RS^RR^ Rri& if I ^ct ^Ra: RC 

8n?Ri rhrh: ^^-RaR*l ^rcr I i 

5pR-ft»5?i»r 

^ fl^RPJiHare* 5 ?Rt <fK*WW4S<i 

I^A ^A U_ 







siRT^^Sic# «it^i5r w[i ii?«vsn 
1^ ^sr 3T?IIH I, ^?ptigt5 3«^T arp 
I, ?pi I, ^ 513 I, ( ?iHr ) 1,5PI 

I, aqsnrai^ ( 3f ) I. ^ 3«f I ^ 

*IRT aqiK% 3?q5I fSTT f 'K® | cI«lT 

q«^t ^ 11 




ffeit I 


sRnfqrt ^R^irw^ 

q? 9 IllR 5 riirrr aRt^qq^^R RTR^ c!«IT SRlI^ 
ar*Pct f^iT qqr 11 qft w^, rRoj, sqrf^ 

STU (i^qRT) anR 5:«iqq aqif 3cqqt q;^ ^ 11 


vng: 

qf q?qq fqWRT^ fq^ fqi^ SIH ^ fq^i%R- 
^ g« ^ *?^ qfr<q^% iqqi aft? %# awTr 
qig^ qiqqi «f;itft qiiRi®!^ >ft qi^t qnsi ^msqRTj 





f%^T ^OTroq^ ?f I, 3^^ ?^snli| 

^ flfft I a^ 3^ 3e^ f%tigf% ^ ancft 11 iSr^^T 

^ 35 CtfTT I 3^^ q^HIfin^l 1113 itrtT I alk 
fi3^ ^ iw jtrt 11 

qsaf^RRin ?i qift I 

3p33q an^ q1=3 aiTicT fair en?3i, aiqift 

^ 5r%d 3?q^ fq ^313-733^ s% fq 3l'ft% 5!^ 
3€t vnwn I 

^F^qr^Tqq^ I 

^raRiqf^ q^ ii?^^li 

qsiT^qf^ ^wrqqqr^ mx I 
^RqrqRqj^^r: xR^niq: q^: ii^h^ii 

fare qqq^ 3e ^qr® ( ) % fpieqr fjr cl 5r%q^ 

33^ ijqr^ql fnq^ ^ qir:%qi3r eqr 3^13?q;i3 ^ cr3 

Q«q q?H q;^%qi3r ai^ m q^e cIjT 55331 I 3 ^ qwqt' 
qHf arqqi?: qc 15, fanqre^'fqj^e^q^;'' 

apeqf^, ^qqqire qi;3r53r 3ie% '^qfrr l-i 



^ l^fFT II^H»II 

^ ^8:Fi;^ aiT^HI ^ 3niT?»n^ 
ftN) I 3#^ 3fq% arns^ 

3IFT5R ^ ann^ ^ anat 11 





fii(^-®^ ^ srt^^sr^ ^ 

rT^TrJR! ftgfw m i^: II^^KII 


^ 3fe>T a^ 31^ 5Tfq»TT?fli^ ^ai^ 

g*rTJr ^ m 3^ sr<;% 

an^wi^ f^3 cf^T I, ^ g3> 11 


3 Rm a^ 5 T 


35cra f an ^ ^ appw ^51 I, ^ 

aps^l ^ ^>31 I a^ 33% f33T 33 Ct ^rfrir | | 35 
an^rr, nw, ^a:, ^ 4k m anf^ 3>^ ^ 
l^rnig? 8m*?T 3ift ^ 33311 



^ 31^ 

3i«j? «R^tqte«mR: 

^(m ^ II^H'SII 

qe <15 aftc q^ sT^ ^cm, 

3r^ ^ I, ^fSiq; ipiqisT I a^ arf^^q^nq |; ?wt 

3|^*h clT^^hF ^*)ld j ^Tsf q2% ^PTTH FKl q^, 

*iTq-fqqird^r sriJr^qr^ stri ancw ^ ct ?rrt I» 

I 

^ ^raro^: 

q? erq-^^Nrar ^ an^qr ^ ^wf^r, ^qife 
3^1% ajq-qq ^ ajqpft qi%q^ qra qr qq^i 
gijq I I feqr ^ ^ Rq 5n%T 

I, q? qiRR: aiiRi q;# ft wmi i 

3?#i qif, 3^ W\^ ^ 3^iaft srqRT^ 
snRi^ 3^ sq^ R?i ^ Ra:%5 11 

i5«ro%Rb^ 1 

5liqfq>i ?pj;5, qra^ f^sq^ faq alt? qss^ w fan 
W afir f%fT ^q^ fqaf arrqi ^Mltq | <g t RJi 

^ ^ ^ ?iq;fTT I ? 




I 

f^, »Tf«, 31% fe 

<i?5rsT ^ 3i^5f« 11 cTt 3Tq^ qTwif^ 

i«i^^ 5fi^ 11 

^sfft#r ffe- 

^^^ ^w<^fk WX^RW 

^ ^€ I’—3ICft« I, 

^sPi, ( ^ ^ f^-fqfHggj hsicrt^ 

an^RT^ it 3T?^ it?ft 11 


3I5nrqift 



1^ 3^ »l3Rq iit^^ii 


3«^ 3ja 1 fe ’ira, q?, 3f% q®T^ 
arreq^f^ 3^? eq??qT fqfeq it sn^q- 
mq q^»T ^iPcrqq »Ttq i 





teJTfSrif ^ 5151^ ?n^| 

5n^ ^itoraf- 

ST^cT^ 3»5iei^ <f a^C anf^ 3?T^ 

sf aiicTi^ ?qT»raT, cT^fi^ ^5 

?qt 5T ft, 3?[% qtej^St ^rt Ct 11 

|f^ ^?n# 

?nfel ^- 
=?r *n^ ii?^Mi 

gPR, nf^^, 3^ q^RT iq 

^ q;4t anc-qgf^ ^3^ q^in: ^^tf^ 

frd?^ qi^t IT d^ft =qi%^ i 

SRn^lt^JTTO I 

?t?R3^Rr# 5lf| gf JR^- 

^ ara^^ *13®^ 

5naf^ 3cq{%^ q^oT I, arcT: 3% qqwiq^q; 

g^r 5^% f2 an^ aiRfqir q | 







in«m ^ 

upift 5R%?5nORq^ I 


srsRl^s^ 


?s«5fap«ng 


qN 3g» qs: nm it srqqq ^ 

qaparai t, 3^ qf ar'^qq ^ (pr 

itqs: 11 


3l?rRmf3 !iT«>nwt 

momq qit t, q? qi^qjr 

1^ I, qi^ «qH it qres-^cR sn^-sn^qisr I a^ 

fS^q I I qc qfi4t siqiTI fs-arf^, ami- 

q^ 4t fg qit 5n?mt i 


«Ht«ra ^ 

^ r ^Ps ^ifir ^ ^pf*f ^- 







*pr ^ ‘tf, Ig^ 

JHttpi I, sofft *n*iif? atRi strit t 

3^ I, ?rai sqm ^ I > 

q5%f^: 935ft^ ?t^{ 

sNhWRt I 

5n«^5*RRt 

11 ^v9o I r 

qsl^q^ qt^q i^afferu ftqq^ ani- 

q!?Tqi fair ^\ qieqi^ 

Jpqfe?! |3fl qg q^qq 3IFq ( q|I ) 

qs: ^ 1 1 [ aiqig. ^ wpi qrgm ^ < ft 

fqq^ srsiqfa: qms qqlqq ari*?!^ f^qqt^ 5qq m? 

^ I 3^? «qq q5 Jimt ft armr I ] i 





iiMir 


qq^ arf^f^ aif^ fiS 3^ t> mr ^ qq- 
q^^^ arf^T 11 3^i% qs qs d 

armt I a^?: 3^ srmg; wt f® mftq ^ 

3qqT 11 



^ t Ns tt^ f^ ^ I 

cT^ ^ ^*1- 

^ER?l4tr?FH5J^ ^«f!or^ll?'9^ll 

^ q^ sT^ ctm 3^ 33 ft snift 

e«ipl »Tt^T-^Tqi^ ncra r^fTI I, 3 ^ qgRR 
5rn3^ ^ I, 3?ct: m eq *wq« 

1%3RFn5l ^ 11 

9Sf^^ 5*^ 

%nf^ I 

3rd ir^:?i#Tcr g^r: 

^ «^5rer H ^ds^ n^va^li 

i3tH-qiT3^ IH% #T ft 5fT^?: ^5t 3^ ^31- 

3f 313 33 d ^3 ^ I I 313: 3^3 ( 5ft3 ) 3^ qf 

^THR 332^ 315331313 ^ t, 3^: 3^ | 

^ ^5^^ ll?V9«|| 

^3 313% 513 3ir3T I f%? 3#% gJU =33? 

3331 I, fd ST35R 33% ^ 3?33%t 35533? deft | 

g#% I 

y^nRr %?g^ i 





^ «r5«IT^ II ?VSMI 

W ^ ^ STF^ ^wqsTT 

sin q^ fllff^ 3?q^ qtqrai I fe f5T f^sg;. 

%ncit 3?q5r si^% fn^ g?K qa: ^i 11 

5Fd- 

^ ^ %iaT% I 

in afk *pt ^ 

^iRoi I, ?:^5Fi^ qfeg iw q? q^nsa |§ I gqr 
aisr-gq^ ^ftg gs nr^s: ct%q? ntajs;! qnrq t^gr I i 

ffi^ I 

iS^- 

isT«if wi^'^w 

f^^^4niqi^ gqt^ gsgi^ aia fan gg 

gfeqa Ig dm I) qs^ i^igig. ^ ( fR- 
Vq ) dd d ^ d^ =mf|q i 

qsd I 

^ TI5g?5 ^«rd ^ Si^t Il?v3 II 



w 5iT»wi sqrg qqil 

11 ^ «I3 gg^ I, ^ ST 3nq I 

»R: sre% 

qq ^ e«j?T f^qf^, qidr, qof, answ, 

5n^ 3n^ cTqf gq, |§ a^ <S3i^ 

% f%q fq^q seqq ?:g;m I i 


wm^ 

^WJ ll?<5oU 

3 IW anan^ qjtfcl qa:% ?iqT # 
l^q, Jirqi^ gqt^ ^qs^, q? »h ^ ‘t|-?Jg»^ 

*n# 3tq% ^ ^ 3q% q;®tq>itq^ >?2qMi I i 





anqra-^N% g^^qqst qRi-q?qi^ ^m. ^ 
t qf arsqrHfJT q^^sr sRf^qq ^ far I 



^ 3ii^ {ftqarfi ^ (arsqre) 

^ 5F*n^ SRTCq 11 

3Rr: I 

^ 1^5# sng^qraw55^ 

sra; fPi^ tt 3J^^I I; 

5W ^3^ i|q-jjD^3sA qf '^^nqr srr 

^ST 11 

?RR:^h>?^ ^ JR#^ TOon I 

3g *Hq^r 99^^ =srj^, 

3^ g?r ^ 5ri^qT 9% ^ ^irft I i 

%Ronf^Pj8l 

^:R<n4 ^ it* WU^W 

fltajsft 9ii?rfm% 5rt <tnaRT m\ 

fqi*iq=R:, ^ «re[j^ 3^5 iw sr^jon^ 

^?3T I, m. ?3TtlTq ( =q!a^ )^*nqg^ qg SR! 11 





fer ft fy»tM<wi ^ ii?<sHii 







ijJTtnq f :^T 5 *!q: 3^ 

fn^q q?:r?qr sr^f ft ^iqifn, far 

qj^t ^5Rq iTf T ^i m \ 


^KFmq I, ^ g?q% [sFR-q^wr] 5a^nTfii 

qj^q 11 



ai^qiR %ciq^ 

^ ‘^?iH’ JTm qfiraqii fqqii? 1 1 q? 
fR 9^?: feqqtq^ |’ ^er sni^ ^r=cT^ grfiRR 

^ qwr 1 1 

qjiWr 

^ ?R'?5^TfH \\\C6\\ 

15^ Tqf^ 5 n^ g^- 





aiRHraft wenwf 


3 r^ sibr;- 

^ R C R gn g? 3 f:?i 5 nft»i: WWW 
^M 5 ! 5 T«nNW- 

gqifiRi^ ^ I 

%RTO>s?RfitsR;Rr: 


31 ^ 



I 


* 1 ^ sqrf^ 


^ ai^W^siI^T ^KRW ^ arjn^f>r#fl 3ft^ 
5^? ^WST I I 3Rjft 

goq-qi'Tw 3i%^ f?? ^cTi ^ 3H[% 'T^ ^n?n 
I cT«n ^f%5r ^I f 3IT ^ jft% 3fIclT a^ 

^g?i?:5n5TT 11 ^ing;, ^ 3?i^ 

«tn, an^HifJrmar, 3n«i*nf?% am gqNff 

HRar anf^ f^ianq ^ 

I I Rf anmi^ 3 ffa f^saim mRoi 3 ?m=a smRm I; 
8?a; Rf gmfw t, ^ anmgfs rc 
3 FR-m:m^ e«Rw( Rfar 11 


3 iR«n?> 3 <itfst^ arastd 

%R*R{ 5 n«^ ^ I 

151#^ ^RRT ^ 5»RRl«rTf^: im?tfe 



c> ?fi I, ) 3n?*fT *ft 

3'nf^TO ^Kif-«lg5i ^ sTRn 11 

^ ft- 

?«nF^ ^ ^Rif^ 

^ q?ic»?T 303^ 

3rFl% m gqf?qq5 Cl% ^ flt 
■^PiR SR^ 3rq^i&^ ^qf: ^^acrr 11 




^ ^g>»T: I 

qc C^t ^133 I cTqrfq 

gqrf^ ?nq*=q^ jprf^ gqi-er ftqic 
wn flq a fe rT 5\^ 55q?TT I, qfiR; ^1% fqaRld^ sqnr 
iw arfqqnft aifit 3^% gqR sfwf^ 11 

ftr«i 

?n»Bfr*Fw fW3 «nww: i 


t «n# d 9i*rai 9p«i ^!R?Ji%, 

■q^tncRi^ at^ if I; 3?pfil 

ejsn^ 15WT apnfe in^r 5t 1 

3Rfts^ ^N5fn^tsf^ f?R?it 5(R^ ?i^: i 
51 ?rf%: ^«i % «ft3d ^ II^’^HII 

fH aff^njcRT I 41^ 

^ Ct^ SPH-JT^O]^ 

JT^f ^ H5K3T; ^ fts:, ^ 1 f€R!T 

i>n, ^ ? 

anew ^ sRffi 3qra| 

JiwiPii^ 5C 5R^ \\\%%\\ 

5^-1 ai5H 1 g; w ^m. t> aia stici 
‘ 1^ 11 31^, ara ^jmpt ^ ^ 1 ^<3, g?^ 

«R5Ri sA if fCT»rt Hfsisftq fw ^ I 

¥rrfM fsi^j I 

SI qt?n4?w»ft sRRTt sta^ ut^vsn 
sat sigif, I, ^ an^am 

iffesai a(i^ anan#i ai^^B 

% Mt JRW ?R«r sqfl j^t I , 
f^o ^ \— 






it* I 






?ir^, arf^'t 3fk spqifRT5F?^r^ 3?r 

arn*!!^ ^ 5ft^-*iT^ snfH if I, ^ 

2JM^ 51^ I; 1?: 

3n%q? ^ ^1311 


■MW'S, yiPdWR^m^ ?raT 

^ ?i^sfqr ^ \\l%%n 

^ %I^4sct it jf<?tl^ ticfr 

I, «m% JTi^r q^ftfi iri! it^r, 1^ ^ 

3ra?iaR t, ff^tasF ft«qi iiFf% iq 

(!itq-»iiq) «J?t ?mt 11 

3RlR[r^5lftqi^: I 

39Riwf 3 %nn5R^?i^5Rraf^ lRoo|> 

snit^ ftwiwR r i 

stfS 81^ aft^ 3?l% ^ *^q-*nqq;T a wT ^ 

mf qnm I i ^ sm q#T? ^ a«jpi^R-sn« 





^ STTcn I 3<S) 

8iK«rNPt5T Jim ^ mcii 11 

3RRpft^ ^ w[m 

3RT^ ^?r: wmm i 

qc aRifl: 4t ain*«q% ^trh ^ 

t, anif? qpwqqii ^ 5lJn ^ qqi 11 

IRo^U 

51 5RrtS5iIl 

5«Fsr: ^F*Rt ft«WR3^5^Rt IRo^ll 

fl SIFW 1 

5ran^5R^%TH iRovn 

aici: firg sftq^q^ gqiJq^i ^ 

aiFai^ qivqjTi if I, qc 3e ( sn^u ) ^ 

d I 1^% ^ qc 3fr?qiq;i 

iiR% ^ qn^oi I I fqffe ^ 

Cl ?iq;^ I, mK jt^; qqr ^ 3iT5»n^ 
HR ^ qi^fiqi hr I— fecRi | [ 3 r: 
Hsn^qq-HiJT cl qftq-Rq^ ^ srpft I ] i 

?Rft f^t JR5RRm«^l^: IRo^H 



^ 8!i5»n 8j5Tic*naRT 

swn?: ( qr^-nR ) ft ^ ctcft 11 

jnqqimr fttqianfJT *1^ srqsK I 

^ qf515? ^ 52 ^ I 

w ’(nfif ^WRinft ^wt% ^^ssmx wro^w 
anqsri >T?^ 31^ 4t ^ srq^^ Is an^? 
^«g arsuN ?? sTT^n | g^ft srqq^ ?f|a d 'sniq? 
amRT ^ ?qg?nn aqnf^ I i 

■ g ^I^UJn ^ 

^ «^T- 

^i^rjr: ^Twnf^gjit iRovsu 
^j?q 3ir<q(l> fq=qR^ 3f«g^a^ cl^q?: a?q^ 
( «tF?T(^ ) 3n?*naj5> ^ acft^ ct^ snHt 11 am: ai^n? 
enR aRRimiaifaRi awq? qm qwi ^ I 

31^ 5n«J TO5?n ^iT^^n?R*Ri5^5RT^l 

^ ^ iRoiSH 
amqq %R*R 5Ei5?^ aRcr an^gr qf f^Frmi 
^ »ft qm, qR^ ciqT ?5q a^ sqpi^ 

qjrar q^imr qiff ^ 5Rsnj [ q? I ] 

a|? ai^aq q^ qpft ^ qirf «qRft j 










f^«n^3«>i^: ^erfeift^j I 
;F3[^^i5r^?r3^?RR: jhr^ fNilRo^^n 

aiFF^^q an?qT% cl«lT <T%oi% 

JR52 if lf% siH'S^PT I I qf ^ anf^ ( ftq, % 
s^ —fJT ?ftjT ) gorf^ 3 tB I ^ 8?q% awls q^i4% 

aiH ifwz 5t<ft I I gwjsR^^ qRqrq; 

g?i% q^q g^iqq aigaa ^ gaq 

gg aniF^qq ^5iqq ^ ^ VTH dcTT I, ?Fjp? 

^cqift ^q qq^ ^ ai^ anq^^icr 11 


55^ i 


IR^oU 


3iRs?qq (?ftq ) qcft^ 5Tt 

^ I, fTqr airqg; #c ift ?sq^ airf^ 

g^RjT *iR ^?q 11 

‘ ^ * IRUII 



rs V rv 


qf q^^qr I, m. 

9qri^5g> I, nsf^ ^qiR I, gq«R^ q!i4 I 

?pjp: () % anf^ 11 

q j<iw wfi 5^: #: I 

WWW 

#1% 3J3^ 3i%^ q!=^ ^^q;i ^ 

!3q% ajqfq^ ?n^ an^ff 

11 

■ ^s?Rw qsa^t?i^?5iiTt I 

3i^^n5Fra# i 

^1 ^f^qr WWW 

nq;q: aiT^qr ^aqiRT, ajviqqi^ 

^5t{^ ?q^ 5iqi ^ ^ ?ftqf aiq^^ 
giaSt ttq^: ’ft fqq® aft^ fq?qiqf?^q 15^ ^ 

%Fj; afqqi qM?qqi an^qr ^iqqqt -qi^ | 

JPT 

ftnq arqi^ 

qaqg | 

wlqi^ to q?qi«Rr 15d i 
W to toto WWW 







5n^ ^ 5^ 5Eiqf*nq (?j?q ) % ariat^J a^ fs 
5j^ ^cTT, % [ 3nq% ^iqiTigeR ] 
aftpn sticat »n% ? 


sft3^55^ 

^ %^Sqfts% I 

a ig ^n f ^ f ^ Rt^ g^<n^sw?l3 11^? Ml 

5^-1 %5i; 1 ^ qfcT €)q: q^i I, 
qfri I I 91^ ! ai^qfjR an^ T^^Jp: I 

1^ ^ H^TfiT 3T*IR 411 I 


^ m ^ I 

^ I3i^l5iSFRT IRt^ll 
^ ^iq m\ 3i3*iq 1 3 ^ ^ m 

argxTq ^ ^ ^jq^n, ajq^t ^qq 5^ m\ ^ 
■^iq% ^^T^^t^ ft ^ sTqqr aipn ^ 1 

«6¥n^5^^ ^nf^ iR^vsu 

fRi srgqq feqr aiicq I ^ ew 
^r4t% ^n%5q*l ^ ^qTar tj eigqq qfi>^ 
^ 4t q^l qiqi qnm I 



WWHilWW 




3ral 5Ri^ i 

3ra: ’rt ^ ?rRjlr5jr*(4iMi si \RU\\ 
8NJn ^ qf ^m[ ^ ^ I, qs: ^4 
9iq%-3nq% ^ aifpi^ ^qr tsimr I i qt 

8^?: siqiiT ?n^ aRWcirr 11 
^WR^JlSffHS 

sirqnqgin I 

snsn^if^iurf^ ?siF«rw5R4^i^ 

snug;, sD?: cftqf aRi^iaft^ ^ spfT:- 

q^oi% 4tcr? ?Rr 3ii-3rC (t[4) sj^ awnr 

§3iT Rfqqq^ ^ciqr srq^r^ I a^?: aitq^ 

Siq;? afii^ fq qm 5EIT^??T^ laif 

^ ^R?r ftcir I, 3^qRt ^ ar?^ 3I*rT:- 

q3;q^ fqitRqFr aiqqi anq ?m5? i 

Jii^ ^ I 

irai ^RfWRiiqif^^ 

15r« swi H? 3^ q%% ^ jifWw 

ti ?nnRTr I* 3# sRjc swrffPf i^?r 
arfijft 3^ ^ msiHiw #r t'V * 





_t ► Cf\-1 




fN 

1^ 3craT^ I 





g9?R- 


^J3?5: \m^[\‘ 

f^5RL 3^ W, 5T3 a^ 5e*f fee 5Tfafe=g— 

fST ?R?^ ?5T fft'?[% JIf;i^eK ^JT% 

afk I, 

JR5R 5fe a^ f%a[Wr«—fJT cfert^ §%- 

351 ^ fee ea^fe?T f?r sfee^ 31(303^^^, 

SPRRiaR Sffk ^ra^-aRRC, ^srfe feai, fecq, ^g, ^<1^, 
^ ?f|cT a^ arr^-aiiq^ 
gl<w aifee (anw) ^ arqe fear^ arr^ 

35^ qt^Rfer, a^ spR aier 11 ' 



q»lT *ifq»|3^%- 

^ 31^ 5fe*TF^. 3^ ^Tt^afer ^ 3fR=^ST^ 
^ si^ ^ I gg^ 3 ^ 

^ an?*T-clT# f i;T 5^ afi? 

jn»f JT^ 11 

m «wra% irrhii 

m 4c 3iTf»ir% 31^5:^ hh ^ g^ 

3RIcq I, SKT 35^1 3lfl:5ftq aiH^- 

C5i^ srsrq^ arci ^ ^r 1 1 

5rai^jR5 %raiwg% I 

f^sqcicr: ^Fd^sranOiyg^^n^: IRR^II 

ft 311^^ eCIR- 

3ffir ? 3?i?fli^r 5f^ erft^re^ ¥i4 si^ 

31H ^5TT 1 

^ fTJRSRf 5W I 

SR^RfN IR^VSII 

TO «?«i, fPJ^^ afic ai^TS'cT I; ^ g®, qc, c«RT:- 

1^, ^*, >^?n5r sncFfcq^, 5j5«w (apacciH ) 4?: 

-sfPpa I aqr 3?*ilagT4 I I 








5Rr 

5T iRR<iH 

*q5 'T^A ^ q?i4 I, fqffe ffr 
ariciRg; a^ ^tf I ^ I q?;nT4-cm^ 

-sftg ^ an^^: 3^^: f -3 »ft Ji^f ^fcn 1 

in^nR^T sI^^^|^^^^ i 
5rif sR«i5aitR<n^!nCi^ m^^w 

qf ?i«ipT ^ 3ffJTHT afftfT ft ^cr 

tj *nain3rt% ^fla [ ] an tt 1 1 

^ fwi: 

fgt ^T ^f^^JTJnsrt ir^oh 

ftftaii ajf^ ft^ afr sa^a^f ftcH, wffe 
•^ta ait# ct^% ^?:oT sr^^t ^ sa^ai^ 

t, 3^; fR«iT€t awaia ^ | * 


gfe^RRT 

^ 5T I 

31 # mx ^- 

^ ’ron^fi^iR^?n 







ar@n ^ »ft R^l 1^ ?R3T K 

w ^ ^ ^Cl I; s«^ gsi ^ <R8t- 

^ I I 


3Ri^ «tt f ^ ^ w >ftd 

?ra; ^51^ ^ q? eq;^ qqsa ^ |, 

*15 ?n?T qf> ^ I, 3?^ fJR fS 5^ I I ^ fifcTT 
I ^ [ 1*1^ f-3 ] I, ^gqii ^ ^ ii^l fan? 

®eqiT qf q^ dq MR 3?^ I i 

srlft^ 5Toft 

«CI^ 5% I 

grants sraiaw tf 



\\R\m 


‘q? ?P5^ ^ q^r 5t I’ ^gr ariq qg aiq^-g^; 
q;?^ I i q? qsiqia C^ I, q^% 

arfqgiq^ andf^q q?5^ ?q^?rtn fsn ^ q^ i 

Rl^WRaiORIT I 

_ m- 

4«r^ m% ft# »w?»Rr^ iR^»iii 





qc gjq ft ^ 9Hni?n^ ^q 

qfmr I a^ ^ aisnqiiSi^ ft andt I cwi (qqqRi^ 
^ ft«qfqi<ft sfI | ^ eft^ ti qi^ 
^ gq %iqi? q^ 11 
^ 51 ’qrt I 

!f ^ 5i?^rf5r >i5ii4) [ t^q 5r q IR^MI 

q^qiq-cl^ anq^q# qqqiq,5W|=q?^ qf 6f?ll 

I fe ‘q ^ ^ ^ ^ I a^ q ^ ^ 9H^ 11’ 

f^fajq^S^’:qq3jqT IR^^ll 
qf^ ^ ^ ffqr ^ ^ ft’ft 

■qrff^ ’ft; f^ qe eqq f® *ft neftir q^ 
.fl#; qf gqn aieg^aft^ t \ 
sra: ?«RF5nf^ spRq^Rw: 

m i 

f^gTJRW^ ?r«n iR^vsil 
f?#q q^qr^n^ sq^am^^l ^ q^f, q^iaft sq«^ 
^ jpft^ !Pi aq^ sq^qcft^ gqH f»l«qT ^ 
t; amtf^q q^ qreiter i& qqT ? qf ^ arf^giq ^ 
^ q?r jjqw qra w 11 







*ra?i5nw: 5i#<f 
^ ?ra!^ ^ I 

snri^r ;n»wi^iR^^ir 

arfisft^ 3TfRqfT ^ fi® qjftcT d ^ I, «lf 

TO ^ I, f^e jRftfT if ^ 11 

[ ^ 5r»Tg^ ( q^^rqg^l)—f?i^ ] (*i5) ^ ^ TO 

^ ^ snerr I, airdf^cT [ srng; ] ^ ^mqisr ^ 11 


^t srar 



f^m^\ 


tr^TO ^ig;, arfs#?, g?, fgurggg, 

?[tFcf, anf^-^g-^g, ei^q ^ g|q I V 



iR«ou 

gc ?wsT gii^ ?ftg I; g^roq^r,' 
•g^Klid a^ sRian^ srf^ I ggi g^ ^ 9W?Tr 







Sfsq^, 3f^ arejq ^ | ^ ^ 5iqS%T ^ ^ I I 

«T^ ct^ ^5i«n: IR«?II 
gw5R 3e q^q ?i?TT, f Ff |q m ^3^ 

?fec[, sf^'ci, f^qi^q, %q3 ^ ai€D3-=lcFqq>^ ^tft^ 11 




SRR 



3?l nwii 


q? qsi fqrq arqqr qi;<q% 3?qt«T, qq-qrote 
siftqq, amriq, anf^-apfR^cr, qRijp! aqr qgp^^sJtqq 11 


«i?Rm-Nq 

srfiRT?!^ 51* 

^ I ) 3nf? qifqi% rig;4^ r#- 
q?}^ 5Ttqq qi^ qit i<? q§i aufqrqir mv 
wqR 3:01 qf^Fpr f^r qqr 11 

'W5Tgi»^5 IR»»il» 



gpT (insi.), IIto, ^ 

^ ^ ?n?T §?l? ^ mmg% wf^ 'WW 

^ w w I, *n«n^ *nEt i 


sf mmm sRfaii'nf^t I 

ferer iii^if^«RR®r 

^ IR«HU 

^ ^tsrfw qf 3qTf^% ^Roi I ^ *?c 

3^ ^reiR'-h I I 3qi^ 

-wi^r fTFir I 3qT 3qif^ qsa^ I i 

I 

w4 

^ ^ aqifsra'f |; nwa^ 

-31W 5t srr^q?: 3 q^flieqr ^ ?53 t I ^ 3 ^ 1 

-f^ 5RW ?pq U3fr?ft :3crrf^ 1 3*11 e^q5q&; ^ 

-gqrfq^ 3 3 ^i3i | a^ 3 q^«T 1 


wm 31% ^ ^ 

snrfSr 5?i^ I 



^Rt%9J ^wnfHr 1^ iiwu 



i.^'‘3rmrr (Ho r i 

^ I ^ ) ?f«>ffe ma^ I; ^iw-si*n<nr- 

3q^ gqifq^ ^ qa?TT “en^ i 

qf ^ qiROT qcftcr 5l%qi^ 

^ a^ ^qq^ qi^^q# f^q q^rat^ ^ 
t; t( qq® ^wx 

< 5 ftq art?: ^?:) q^r 03; qiq qq ?:fcTT I qftsnq^^l I 

g^R3 ^ 5??orgT 

gRj SRrgr ^ g«n5l?r3T 

^qifqr aft?: q^^iqiRft 3?g«^q;?eqT^ ^ 

qciqiqqft ^ 3 ;%^ ^qqq nrq ^en 1 1 ^q^Ki ^q;- 
^ ?R q ^ arf5ft-3q[on^ ^ t ^?: q ajsic^ 
^^Rsq 'srqf afc^qari^ft ^ajuii^w a^n q3:qT qrfl;q 1 

w ^ q q fq#fa i wn^ 

H^HoH 


fjfo \ 



, ^ C ‘«ir 

‘«r?:’ 513^ 9mt«955( pr TJsff ] ^ 

StsRR 9!^ f& q ^ g l ^ 31T^ I, 3^ JRiR 

‘wm^* [ ‘3gcj ^ sqrf^ ‘*n«n» 

iSk qi«i «^tqq5t 3qif^ 3Fci;q;?oT-f*T ] 

qw ^;^% [ g?[ ^cisqRRift ] qqsii 3n^ 11 

f<iwirag’*n 

^?3o«5!nf: 1^: I 

HST 3 T y i ^ g% 3 ^wi% 

srant*»^t«pi»R3«s^nw: irh?ii 

jr;r s^T'msRT afN: =i<RRr^ 

^l^i T gfljqH:. 5rsr g;T% 3f^io3*iiqq;T 

(5R) aRT qi^i: 11 ^ ft qfiqiq^ m a^ 

q n wi«fl BRsPJS qfwqqff ?qs qofq fq?n qqr I I 

^ si^ 

'tR’^^R^Rrar i 

snnfM? 

iiwii 







[O ^ I I 

arera; w^5Ri% ^rft sqjq* 

aicw4 ^ ^ ftan?ft| arrt«<?sM^ qj[0«f 

^ ^ anfer ftoiT ^ fl^cT I, ^ an5*l3%^^; ^ 
‘?f jRi I’ ^ ^ 8iq% srifJn^ arnr | 

^ ^ ’i-*n5r^^ifiRr- 


W TOffei mt ^ ^ 3n^T ^ 

?ren^r^% sran^if qtqr^ rh^i 

^ 5R5R ^%Rr% ^ arrf^ 5^ it 

I 3# SRK gcCR f 3?T qf ^Fjof amg;^ 

^pnsr ^ 11 ?ig^ q^#^f3#si^|ciqiq^?pq 

a^ wtfi. agjur ^ |, ^n-g, igife a^ 

ai^;^ q^?r^ I ac ^ I 


W 

siBi^ 5HR^ifR^i4?g^j I 

sr^TRwug mm 


• ^sEJftqRRg^ gg^iq?^ Ji^ q^ *r^ 

alkl— 

*ra viRqraft^ 5RRIF tq ?Fnfl!^*rani 
?n#« ^tf^ ^TOiftFT f%?3 qp irat^ II 
RWT ^ ^ <nTO ^Wci ITm ? t«ln^ m 

a5q ^ n?ftg l» 3a% i ^to% as ^ 

ansanwiil aar ^-ms »iq^ fa^ftarnft ! 






swR ^ 9^ 

iicn anf^ 5H»ft ft«Tf ^ I, g# sRsre 3iiii5«rwi^ ^ ?nc 
arng;, an^ ajirnaRT 5^4 ^oT, ftaqr ^ 11 fe 

^ 5rtk, sirai ^ aic^ 3Ti^ e»ft ar?!?*r 
I, aRI: gq ^ C^t 5rRT, ^ ai^cftq 1 1 



m *Tr«pm«rf^ ir'^mi 

♦ ^ afi^, ift^, fig a^?: JTtq% q^ t; qiq, 5fiq, 

gai I crqr %?r, qua gq^ 

I 3*1 q^ qfT in —3N% apgtqi^ori^ ^liqqT fid I 

m WRWw 

qft^ q^ qt<i1tq;r ajj^q |, fRqgaft- 

^ aiRT an gqSIT I 51^1 gi[ apnl^ «R31, 3*1 ^ 

m d—^ 31^ aRTiqucoT^ qrqqi q;d i 

wM ^ 1 

m 5RT«RR*# IRH>9|I 





®cq*l ^iR 1,5it j^foi ^ ^T 3n 

?WI 5^ 3RW| aft^ I gR ^ *RT 

^^ RI®RT I 

^«pi ^ ?r^?rflsi?r»r^ I 

m gRwqftr IRVII 

^ %E «#cTRlf^cr f^giw^ 3fRR I, 

^ apT^ 3tT?R ^ t, gg; aih: ar^g: fim 

t ?WT ^ ^Rq«t, 3qRR%T sqtc CRR ^^gwRT I, ms. 
R^ssr tt gq d—^ ^'cr q;^t i 





m ^^qirqf^r IRH^H 

^ aiR, fj% ( ^fR ), q^arffr ( q^3R ), aR«jq, 

sqrfq a^ RRT—ser'^^^ ^ ^ a^ 

arftRl?[ft I CRT 5!jfe, qr^R a^ RiRR 
I R5 gR ft—^ 9Tq^ RR»I ^RRI wid I 



m IR^oll 

3^ 9fqftoirfJi^q I, ctcw^st 5rg?i^ 
^WH I 5WT ffRqgai I q? TO 

^ 3*1 ft—*H^ fq=qid I 



m g^ftr IR^^II 

' ^ qq; ftqs *ft ai^^I qjRoi apq 
^qq;T qj^oi |; ^ ^4 qil^-qiRcrpnq^ aigil | 

qf TO €t 3^ ft—q»d i 

w^\ 

Hrfflsqqg^ tJ»^R 

m 3qfH% JRmirqf^I IR^RU 


^ f^feq, *ifi3; 8^ ar^JTRft I, esR (qrtt^) 
a^ aw (3ftq) ^ I cw (%fq, aF?q, wFf- 
fspq^ I qf TO ^ 3q ft—^ Ifq^ 

wm ^ I 






m iR^^H 

'STt ^r^TT a^ g¥I^% ^WlJf l^f%K t 
<wrf^ [ 3^^ ft^iR ^efrfjsgif^ gripi ] «fHr 

Sim, 301 3 ^ w«cir I qf jr? 

5t—^ 3fq% qRl I 

5Ir?nt^fT*n?*J5RJ®T^ I 


m *n5RRii^ iR^»ii 

^ afjfq^^q^ [ arqfg; q^ 4 t ^ 3 ^ ^ 
sjsRT?: ] qqj^qiJT I, qr ( afsqg? ) ^ qt I, 
Rfq^, ^ apcRFfli I m ^ i %^H^<sn»q , 
8PTRT a^ apqq I qs: Rif ^ 5*1 ^an^ spxT:- 
^^01^ *imr qRt 1 


m^ 



I 


^ IR^MI 

f ^qq«Kl ajqift gf%^ [ I^PcNSt ] 

3f^R%T<! 3rq% I ^ q»^ 

Wf ^5Pi-^4q^ ?R8nitai ft qjppir 1 







^1 

^rtt 

ff 35 m 5 i 5 ff^ iR^^ii 


e^M g^fn^jT 
*1^ fwcT fe ^^sT^iiwr 
5im^ cT^^T^ ^cT ?K^ iq gwjpr 

^qq»f^ 3 e q^f #t q;^ I 


m\^ qRJif^icfNi^ I 
nts 5 r ?r%?gfwf 
3 ^ iR^vsii 

m gg;- 3 Rraj& sffewtq q^^g? ff|[^ 

3 P^ fq<rqrqiJT I i ^ a 5 T*f qq;^ ctq;q 

qpq I, I q^ ! qr(k^ q;=^i^ st^^ sn(l 

?l5!T [ srafg; qc 1^ ^ q5®I qi^cTT ] I 


wim-^ 

^ iftfRT^ffii^ 151 ^ I 

5 R?pi«q»iriift ^e 5 i m^m jrwi- 

ma^ ^WRimsi^f i\R^m 





8IIWI-*I^T IR ‘If qRif 

I’ fe ^ ?? cl^ [ spq-jRDi^ ] geiRff ^nroT 
^ I, ^ sras 3 rtR-^?hi^ src«w ( 3ipci%i) ds- 

% ajRR^q^ f^ta ctaw qq^<^ ^ qjRT 

f?i qrflJnqSf #ri 5 ^ ^ gfe w 11 

^ mii I 

S^’sqi^S?! ^lr?ll^g«IT WR^^W 

anf^ 3FnR-q?gai{^ i^qqiT ^ arc arqqr 

*w*nq I q^f si«qra I i whI^isrt ?% 

^ fR ^ I 

^Sffq^c 51^ IRvsoH 

flcqqnwT arq^-anq^ g% ^ 35Nft f^JNsr 
g[I«^ anqaR?: ‘H |’ ^ g«ft^ ar^irtr-a^ga?^ 
if arprgfeaq ?qrn aid \ 

iRvs^n 

^araar, ^caigar alk anarargai r rftaf^ 
^fWR: arrfRid ^ gr3R% afsarasRi ram aid l 

^wraw Wtra^pnfd i 

ftsJ «wi^ 5n«id IR'SRII 



5IWRra!TT 

#1^ ^aRr€t^ IW *1^ ^ I 


i(^fM I 

?ftsw^3^: i^IRvs^ll 


aRRpiR^ g^ 

55 ^ fH sra® etiefmrJi^ ^ if qcisi^ 

11 12qqu qr ^srim I q^ qtaj snn qs: ^ 11 




^C^I^[ilULdH££IUCil 


^0^ ^- 

^^*n% ^a# wTOn?% irv3«ii 

f^OT 

^r(^4 | rm^A | IRV9HII 


1%q qqnr ^rgs an^ 5Elq»k5r [ 1%;^ apq ] app^ 
^^s'qsgj «Rgqq ^ ‘qf qsft ^ am^qs^ ^ 
gn»q qf^of ( flra^ ) ^ srt i& qiw ^ 

il&^ ai«^ cRS »#fr ^ li 3 # JRiR apcT:- 




%?r if q??iiw- 

^rasTT 9i5*pcr gs 

?RFT ^ ?qs q^cT ^ sn?ft 11 

I 

^qf ^ 5inf^ ^ ^T iiwii 

9Hiarara!Tl3ff^i 3fRqqig!TT feq qqt I; ^ 

^ arrfqfHST^ fetcl STRT ^ 5n^ 

qf sqdt 11 

W W 5Rq»R^?f ^^- 

mi cWT 139% snirarair: i 
^r% 9TO1RT- 

9R9T11%J !l%q^N35HI IRVS«|| 

W apai^si ^ gfflfq I, q%-t^ ^ q? 
qnT qraqi^f^ @tw grrm I i eqq qig^naif^ 
ip5?!qT ^ qriciT I, ¥e ^ sn^qigRi 

3r3»?q 9^ 11 

araiw-ft^ra 

qi^RHf WR^W 

[ 3n?q?q^^ i© fert 

qWiqjr jw © 'sirti I gsa^ q r qg n^tqsi 

«srq 1© qrRir I 3r% arsqre^ Ij: wl i 







^parraw^ 1^ IIWU 

gf^jyn^ cm, s^ ^ 

?rm!piw iii5r star I g« airsm 
3R^ armr^mir mm i 
Jn^ 3«ifir I 

q?^ ^psqwtqqq iR<io|i 
sms^ ^ 5T0?fiT 'tI'iot I, ^ fs: 

f5rs33mm% mmi w^^ 3m% armm^ ^ i 

• ^ ^ 5i^?qq?mnifTP^q^ I 

qraqi^qj jnH^i^mnwf mcxw 
If !^tq sr^f f, q^ |, fg smm: sm^*! sftsmmwiT 
iq, qramqq% srm iq sftq?^ armraw 

fqpT qj^t I 


«Ff^^WRRr: snH ^^ r ra iq q^ l m WRc^U 

3i% 8^ 3iq^ 3i3^?q% 3n?mq?t ^ct mr ^ 
q?ft ^ am iq 3iq% armraqq mia md i 
sRT^^qfqfrsnjftqrqif^ j^5«n 5 %: 1 
q^f^rgqr ^qpsqi^rm^f m IR<^^M 
^qqm;. ^ *Rg ma aram rniaq q 
^1^ f® ^ ^fsq JT^ 1, s n rnfi gr gK i 
anmi^ fq armifi^ mmt 1 











( 01^0 ^ I <i) 3»T^ 1^ as 

aft?: ancq^ as^ 3»TRll%^ ?f a;?^^ 

3iq% arRRi^ ^ f;d I 


5^irw ^ ircmi 

aft af?¥tra ( ^qJT) ft ?IT I, sgan sr- 

<ia> ipicRr !T ft ana, cRaa: ?TRaRfTT<j^ g^ 
1%^ an^ 3i«irei^ ^ l 

Jt^^SfsrsHFtt: ?n^T I 

f?5 IRC^II 

arana: ^r% gaR afta afk arng^^ snit^ ^ ^ 

I, ?RrRi I ! 3fc|% snRT^ f<^ fg arsaiw 

RR I 

^IS[RT ^^awki: I 


f^, aR=#T 8Rar ssfif^ *ft 

ariR^^^ stag?: a ^ awfg; ^ 4t aRRjp& 
^f^ai 3 «RfR«ht *r arq^ apwraRf^ anRT- 
atr atd i 



5raft5^ ^ w( iR^cil 

*mTT-fqtn% 3?q^ twr 1<? ??r 

5r(|i3it =^31^% ^WH ^ ^qpT ^ 

^5n# I 

^2WTO ^STFUW I 

lw^i^i^3f!T%^ qwff wf ^ ^ 

I ^ 1 [ ct^ ] qSRRRt Hffl*|iilil 

sTRif t, 1^ ^ ^ 

8pao5*n# ^ | 

^jRjRnri^sM I 

5ran««*if7 fqsqgf n?PRr»3f^ ir^^oII 

5uia«hi aifwsH ^ q^ I, ^ 

^ a^ »r5n®3 ^fqf ^qrfqqf^ 

1’^ qiti3% gqR 5qpT ^ | 

5IR WWW 

^ sqtff ^ ajtsf^ i%?qpF?^i^ i%<ii««i| 

f wt fsiHrO^ arf^qpi^ a i fetftq- 

^ I 

^ ?4i>iRr: «wi i 

’PRB^ MWtt 




srngjRT sirw ?4oiJI 

^flR SRft?T ft ?fr I, «J5 *15T ^ ^ I, ^ ^^3*? 

ficTpq ^ snsJiTt I 


I 

5Tt ^?R, 8?M«T, a^ 51® ®5q- 

®557T <i*iT ajq^r an® ( qf^—I, 3®^ m 

ft®R: !iz% ®nH tnioi 5i^5^'t ft«qr 

en^Tf snn ^ i 



5IW1WI5 51^^: 

qf ^-amg; g^nr i^t I i f 
wra't I, qf ajfqgni ^ ^rwti i aig; 


ipT ai^Rif^ ‘f| ^ isnqgr |’—^ Ji^ 

isswl® 5Rw^:^5n^i 




^ §1^ »ft ^ 'srr^ 11 ^ flt f^t’ 

—^ 11 3icT: ^5 JTcqniJJTf | 4k ^igcsreg^^ 

ft®«5pJi 11 

?r4fM^R%Tn 

5R: IR^^^II 


an^ l^fikt 5i?gaft% ?PT^ ^ 511 ?!%- 

^ ^ ?T«?T ft #n =^ifl:^ i *Hk«t, ^ 

a^ gstH-^^ ?5T d4t 5i(kkRr 3T*JR wr^-wR 

^ ^T*FIT I [aicT: ^‘3ffq^ arrffr’ ^ I ? ] 


3l4ts(?RTST R5I UTRf^ 

Wmi IR'^VSII 

*Tr«-f^ 3 ^ f?i% ar^mpft 

4kiil aif5fe ^ ^ 3rq4 an^fl^t cft^ 

awrf^ afifaf fFTfrf?! aiFW^ I 





^V9 


f^»it5RTO- 


I 

: WWW 


?e^ anf^ 

5nH, ^ ^ aiTSR^T aifwH ^ fr«iT ^r i f q ? r, 
^^RJi anf^ «r#^ ai^no^ 

aiR*?^q ^ 5ir^ I 


5jf^^: 5^i: I 

?rTFN ^ WWW 

3^^ snfa^ q;Rq^q aJt?: ^ 3j%q; 

5rf?ra5=^ I; %i 3ST Rqqq »j^ Rqtr fq^iR aff^ii?; ^ |, 

[ apq rim afin^iMqkiT Rr^^fq ?tciT t ] | 

?iT^ ^wsttR 5^ra? f^55^T ii^oon 

fg 5<T?Rr afi^R^ sn?Riq;i I, RRcTfi 

f^38Fl ift airfll R ?:<lift ^qrlfq I 

3i5fTOifFi^: I 

^fSCqf^iRs: qspfsRt W\oKW 

I®- 



g?R ^ ^rr^'R 

^JHFr an?*!! 5pf <?4 ^*iSRiI5T fNfi^ 

srq^ aiFT ^ sricrr 11 

^ jrdVcft 

?Rt^ ^5n% 

sTfiii^ 3ifq==cT jit{|<T fi^qiTi^ fe 

^ ‘ii^ ^ 1’-^ sTcft^ ^ I, 3^1 ?i4«n 

JfRT cf 3If%q?: S(§?ff aritJTHjq ^ STTcTI | | 

f^5?nflf?nif^Rr?3^^dsg5Rt^* 

qw^^ 3fC^’??7 »icwq^ 

8r<T% I5r, cw^q cftjr n^ rrei^ 55 ^ 2 ^ feqr 

^f?siT I; sra 3 ^ 3T3»^^-iiR^ 13 *i5Fi^ 

fJT <ftiTf ^4^ STRT q;^ ^ I, 

?T*ft qf ?e 'T<q ?Fq%^ #t gqtcrr 1 1 



srwf: ^ ^ I, ?wci^ 

m 3^ 5ft?t*T ^ ?f:^ ? 3^ srsRR gRi^ 

sT5^n?w ^ 4t *ii(t ^ 11 





915^^'# f3:iiKr gfq^i g^ itht SI^- 

% 31^ ^ 3n^q^ 3n?33^qii ^ 3n%^ 

‘3? 3fF3T Ct ^ I’ 3x3-^^ qiH ^31 I | 

52 t ?{f^rT 

^^«n?nr5nHT 5J%^5I^|J?S3^9ST 

?B 3n?iRif3fq»=33xf5 

fgqi^qi^ aiisw^ 3 ^ 5 ^ s!ftq 'qi3 ^ i 
srsqra^ ^ §3 %rT'q>jf3, arr^^^^^q qfqqrciir^ sri, 
»Roi, f?fqr arrR 3i3r qq;R% ^:<if^ go? qi; ^- 
3«q3 aiH 13IT I 1 

^_ - fS ■ fS ^ 

^;W[flvqw;i5«M U^ovsu 



?<wR*^€T*yW 


^oo 


fe a ic^K^ q 3rsqie% 3^ '?^'t, f^r?RT, 

«qnT«, afR^^q, ar^rtt anwi^ 

sif^R snfff 5 T^ ct I 

JlTPFgn^ I 

I I g<R% »T^ g5t%% 

^i<?r!T < 32 ^^ le afC^R^q 3 iqr% ^H^q »isT^q- 

% qqff^ q;? 3irRerar5q-i<qq;r q^g qtn qsd i 

?IRTf ^qR^irqi^qrg^qx 

gprl^qT fq^^: \\\o%\\ 

f^ affiw^ aiif^qit qsi'q, iftqf^ 521- 

q:t q?qiq-<T^ qrfn^ ft«R?: ariRiiF^ 31311# 

Jifi*n# gpicRr f^cr itq^i f^q^^q afrr i^q ^ srr# 1 

?I^5S^sf^ qfRf 3 ^- 

%5Rn I 

smft w iR?on 



^ ?«nn 


Ko\ 

3r¥-JJ^^ qg qR! f?qT sn^q?: 4t 
q^ ^qqrqq^t ^qiT e»q^ aiH q:? ^ at gq; nqs 
?tq;^ qqfiq ^ 3 % m t; 1 % ^ qq?qiq!^ 
qT3% ^i3^ I3IT I 

^ ?tpi 

f^«iT3f^crqT I 

»^sr 

fe 315^^ ^qf ^ ^qqf%qR% 

5RT 351^ 3iqq?: qrqt q ^T =qif|q, qg 

1^ 3r*^ f8ji% 31^ ^jqq ie% ^ q ^ ^q q ( 

3ft qs%) qq qq<3i qf f^q-f%^qq ^ 11 

ijrq ?Bl# 

qs^f I 

=qt 3 ?q f^q I qit qtqqiqi^ ^tqr I \ 

^iw ^5^ qft t, qf fqqsjrq ancm ^ gqqq 
^ gq«!T I ? vt^qffRqq qi^q ft^ ^ -fqq i qU 
^ ?5qr i& ^EfR-q^qqii g^^q qq^q 11 



*l4jw4wi^’SUTffej 




'dh5*i% I 

3g% 4t3T^ li[ ctcft 4t ^ sricft 
I a^ JTRT ^ sri^ #5T >ft IT5 ct I; 

^ST^kr ^ STRT ^ =^1^ I 




qT^Hl% ^ ^?cTT I ^ ^?HI 

^?cft I; ^eR-R^5T 5T^ I 

g?3?f 5R^t I 

%q«n sr^: ii^tHll 
^ gf% ?5i ^jtNsi 
sRSfi 1 afR Rf?T-^Ri pr^ ^ g ff g^ t cft 

^5ft I I 



rnwif srwRT m ^^^f5r1^r^RJ i 
mm ^ ^qra*. WWW 

rIst sraRRiq^st^B^ I 

I)^ ?vsiI 

aft^ R ^ R?q!^ Rf qrasR anrm^ 

RfliWT 11 ^jt ?ftsTi% eaw gqra 

^ 3inc aft? ?Rq;> R«R/sr ^ 



t sn^tRfJT ?ftiTfw>t sq ^ sn^nl i 

f^qi^ JIB ?t 511^ ^jaiqir qr^ ^ar I 
fqjai% Bigaifc «fq ^ai I; fa qiaar^qqir 
am ^8ir I ^ q^ aftspgf^ q;fgT<it 11 





^sqTf ^ ffHT I 



fq^ mt qqi m\%\\ 


qqi% ^ anq^a ak aaqji 

jft a^ aia ^i t afiR asi-qiaai^ 

q« qf aii^Rri^qst qraai^ ^a ct aiat 1 1 

awa:qn^a^5iR5 

^ W%^ I 

qqT3:qTq?3[^5ij^ 

^qil^q?qt a =q f{?qjpir{ ||^qo|| 
a^q a% afjqsR^ affi: ^a^ fi^qr^ 
(anf^ ] aia^a^q qiif act 

fa ai^cftq 8n?aiaj^% ^aan ar^aa a cfr aaR- 
q«aa acai I a^f a jiw ^ a^a ^qai 1 1 




^RlPmRf^ I 

^ 'Ri^: ^ li^^^ll 

3TRt ti^ I # fe flcftqijFT 

^ fcr cRTT RI^R V:§?FR 3iq% 

?RiTOi5i p; q;r3-% q;d i 

Rf I 

srai^ g^: II^RRII 

5r§i^^^ qRK ( srerqqRt) r qR^rr 'qril^, 
gq (*Tqqrq; ^ ‘RRR 

t’-^RT w 11 

R !rin3[i^5|fs?^ i 

?rat ^psrerat 

g^ faq ajq^ ^qigA'^iR^ srr: 
R?qR ^>< 3 tr^ I, ^ 

I a^ 3f5qiR, afC^R^ R==^R cTRl 

sn^ ftHt 11 



fsTO siwiR ^ ^ 

5 ft qiw ^ I 3 # a^ %FI. 3 ^^ 

»ft af^ itcir 

^ ^ 11 

wa^s ^ f?rg^ 1 

3ni«nt^ ?r«n snf aifa 'Ri^q: 

f5r?i mK aa: aK f st m. 

^pjw: 3Rsn lift ^r, [ gt3 ^ 3e^ ^ 

I ] 3 # Jm^c 3n?JTft=ar?^5T fqsj3^ aiar 
^ 11 

55^51^ ^rnfta- 

^^a^?rera: 1 

JTO^: 

#iRa^T^ a^?ft w m \\\w\ 

( fia^ Pid 

if ^ 3 ^ ff? aa: pReft if =a^ 

5n^ I ^ qfe f %3 srct% 3Sfq ( asr) ^ wzw 
^i-gi ^ ^ 3Tfa I ^ a^ra?: 

^?: i?R3i ^5n 11 

^f5aa^ ?f?3'>n^l 
aJRR^J 



Ko% 

^ fan ^ 351% wic^ 

I, f%?: f%=cfST 35f%t fniRT ^rmg; 5t<ft I 

#1: sRPHi^ g^%t jjf% d sncft 11 
mt I 

^ 5iRr ssisddf 1 
^f5«f ^01^ \\^R<i\\ 

f%i#A Jif^ fJi? anerr I 3^ 

^ gr^; f?R: nqr, 3«^ 3i«r:q33 ^ 

T5m 13«7T qf^ 3?qqir 31^ %qi f%?: 35qr5r ^ rr: 

3^ 3fRn I ^pjpi afqq^ qiRoi^ 

^ng?q%t ?qm ^r =5iTil:q 1 

mt qdsf^ ^- 

ira%: wn^ 1 

m^t 

^T*n^tJTT m WWW 

f3f3^ 3^ q§ll3T 3^ SRK 

qri^^ 3^?: %tf ^53 3^ I; ?ijnft3 3^ 30? 

3n5q%?% m q;? I; 

(f%R ) qsd I 

^ q| I 

«rf^«O^R«R*rat ^ 5 h43^ WWW 





\*t>3 

I'? ^ am ^ 1 3 ^ 

^qi?i% afjRi?: ift ^ ftcft I, 

^ ^-?IT *ft I 3H% ^ ^ 

Wl ^cTRft I I 


m ^ 

^5rww5%s^q^?n^%^ I 

^5RRT Jun^ ll^^?ll 
51^ qf fN:Ti^ 9IJPrT aigqiq ^ 

^i^cfr I ?i4t ¥ra^ ai^ cleft |, 

jpn^ ^ aT«qa;5 arcfqjJf ff | i 



m ^lr*wf^ I 

^ 5fjf55l^> w Wl^RW 
#r, 3 ^ 3fmqf% fqfac ^ 

( ^ ^ aneqff^ qi^T I ac fia q;i?lqT^ 

5EiqR 5:’3q?: %'m 5Ri>TeTi 1 1 


^|wnf^ra«n5R?Rg 

^ W^WW 





KoiC 


3rf5#i qi^m I q^ 

gq* s?q% fq^q qf^q^ snq q^ | ^ ftsqr 

q^m^ <1)^ qfT I qf qg ct qrqi |; 

?iTg aft? =^?% ^<3! qt qqr 11 





I 


^ f^gisnrf&r 

’T??rfNT5KT??5:?3 si^^ ||^^«ll 


qT^ 3i?ig;-q^qfq;r '^ter ^fqrc ‘qc 
?ir«jra; qii ft ft I’ anfqsfeft ^ ^ ctq;^ ?| r 

anft aigqq^ 3^5T ff ^ 3riq?n% qff4»JcT ^ 

qdtqqiq qq 3 a% 5 :^ 1 ^ ^ qr;?% q?q giq t?ft 11 


(TOW(nST^N»|^ I 

^5qt?r im\\\ 


m fq qqq^ @n=qt»^^q; ( ^ I m ) ^ ?q SRn? 
qofqfiRqrl fqq sq%q? q?^ ^ 

?T5J3qq qqrqr fan q^g ^ 11 qfq ^q^ =qW qft fl^ I ^ 
q? ‘ftft ^ fq«qT qm qqqi | qt 

qq% q*q ^ qrar I ^ qq qqgqq *ft q% qi? I5 
9ft? qf^ q? qrerq^ =^ ^ ^ qqiti ^feq 

qf qq q?s^ q»q q^t itqr 9ft?qlr?Tqgqq9ft ^^ll, 


^ 3?q% ^ 

^im I arprai? 

^ §3ir anefng^FqiJf ti ^ l 

«n^ wim Ji^RRn 

f^l#: \\^\^\{ 

^ ^ ^q?: *?^ afi^ae cicir t 

aft? qffft aTRsajqq ftftq? q?iTi?qiqjr ?iT85T?qiR 
ftcTf I aft? 3«qq ?Ft^ ?it^i?q:t? flftq? ?f?ir?- 
^qqq qRT ct arRTr | ( f?i srqjR wifr q?g^Nq 

^ gf«q;i rp? I i 

qf^{ 

l^swRr: I 

5|R^ iqk^s^55i^ 

?ra;-3i?ra; q^r ^swmqiT arr^ftcrM, 

q?qi^-?lTqqq flcn ^ ^ ^nr aft 

^«3T ?<3qR ^ anq-f«qi? qisqj^ ?piTq aiqft q?R% 
arag^ q^mfqir jrot i 



i%- 

^5Rrf^R?«WR} I 



^ sniRtif R sniRr: 




li^^cil 


^ srrf^ 3 ifn?*ra^aif^ arraf^ I 

9^ Cf <4(<. 5ft ggj ^ *!*<[ ^ 5.§.(R.J( 

^ Wfi^ 11% 1<^ 95«t^ 509^ 8r9*»^ 

ST^ d a^ sriqg; ^JT^I 3f3*Rf ^ 

?RKTT, fJTffe ^ ^iff 90 Tt% ansR ?fcft 11 
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^ afiF^rq;, qrnFq'g^^ifq, 'jjt, ariijftq gqj 
q(jr5i 11 

rgjiffq^n^ ?feg55«T^T^5n5; i 
?it?r li«<?.vil 

^ sqqr^flg aiqiRgTq %, t[, q?, q^’ 
q;?qqT^ 3f?q-cT ^ I qf f^qiq=^q=i^q^, ^fq 
aritgtq qir ^ ^ f l 

5^?cr^>st 5^s5jft^: I 

^ qigqoi f, q^sRii^qii f^qr^q; |, ^3?^?qqiT qiq» 
|, qw 3?q I 3^^ I I ^ sTiqo^^q^qg^ 
|, gqqji ^q^'t |, | gqi q^gr qqgi% 

?ftg I [ qf qtqg gi[ 3q?qgTqq;r q^qn q^qqqr^ 

3f5l5 qfgqi3[g q;?:ft% ^ 11 ] 

■ n «iN 

5^T w^^w 

urgq q ^q^ gqqq srw? ct^ 5qf§i^^ qiK 

4tg?:.?( ^ %g | diq qgfs ^-art qa:(4 ‘fstt^SRi 



^ ^ aft? ?T^ f® 

^ ^ I I 

3t«iq5% *iraTOT^f^¥WTg; mvsw 

gH 3l<sf05 ?T?# JIRT- 

^ 13 % 35<ft a^ ^ST ftcft ?fctt I I 

JiRr f;^<T?iT ^m- 
?[Tdf^ g ^1:1 
5RT% ?i«n ^5q?E3?^Rra- 

^5ik^ ii«^<iii 

f?r'^Q5 ?q^q^ 

aR?q, qq, aiqfr ( ^jTT^iqoi-^^oiTqJT ) aft? 
5^3 anf^ f^qrq JT^ I 3 ^ qqiR %q^ 

?g>?aiqTq^ ^ 3n?tfq3 q;?% g5i9 

qi^qqr q;? ^ I i 

3ndf3# ^1- 

»rft^IW(ft*lfTST^5: IIV^<?,II 

3?in^^3iRr an?tfq3 ^ if q?g 
ari^ aiTsiq^ 3^t q;? ?ifi3t; g»T?|«qiq^ 351 ^. 
af^-sraif arq^ 3lT«fq 3^ g]^-gw3^ [ Rf^ *ft ] nt^T 
*Tl^f ^?5Tf j 




4^ ' 

[\\oo\\ 

^ 3nw5?i% ?M5i |, ?j4% ?nn^ arawi |, 

t 4?1% ?iq(Jl f^?q f%«fg I aft^ 3iqR | | 

JT ^ ^ ^TPqNt %R?r: I 

3r?r: ^ snJjrgjTOPi: liv?li 

3Jt#ira^l eiRWif I 1% ^ ^<J 

4) 5T^ t, cTt % 5r0i^ <^4 snug-, 

^ 93% 3n% 9?% ^ d I ? 

^ ^qi%r ii I 
^r q;^ #4f?5Pr^ 

^ ^?i: \\\^R\\ 

3qi% ^ 3!T^ I, Rlt 3n?ft I ?IRT 

a^ 3R% RtRcft I gRT f «IR9n% RIH 

11 ^ ^ q^g% 9RrR %fR rjr^ ^ ^^gr 11 

^ ^ JIlM ’q ^ filf^t 

«??RFTO I 

*1??: ^r ^ 3 WH*^H 



f|,4 




^ aii% I 

a^ 5r I *i^r ^ ^ 

a)|<+i|^l^ ^IRR ^ t ^ 51^1^ ^2T aw ?I^t t I 

g’Rn^r qm^r 

ff^q, ^qiR ^ 3n^^ ga aiw 
qiq qi goq ^ ??q;^ I i ^ 

‘3FFwm y^qR^qtf mW * ( ffo » i ^ I RR ) 

qi: ^ ^ qqsrfft I i 

siq^n ^faif ^\ ^T 5111 m I 
qr dssgiil ii^o'Aii 

^ i 

3^-qftq, ^ q^ siqi% ^ 

ajT^ ^ 36% ^4qT iq^ pqqjf q^q: ift fqqf 
qi?; 6qi^ qqT qqiiRid qi<^«ii% ^^q( ^% 
[ HRjddi an^ ] f^ a%f Jwrq q^t 

1% ^ jn(k anR wi qqiq^ qq 3q% f^ssroi 

• q? aqqii 3"q (surqrf^f^ ^) 4k qrr (5nqr(5rf^ 
^ ) %ara»qq:% I 





3*1% ^ ?l1^ 

*ft 31't ^ I 

5^|l»^oVS|| 

<3^ 3f{?3^ ^ I 3{|?: 3ii?tfq3 ^ 333 ;? 

#i I ft Sfr ^5^ %fi3 air^T^r ei^*n3 
I i [ 3i«?^g; I, ^qfpji 3 ^, 

^ 3Ilc3I5FJT ?IT^3T3 3t ^131^35 


I, 3f 3^^ f^qi 3lf t I ] 

Jirt^Tf^ fT I 

55iff ^ 3[#r^ ^ 

tt 3 3;^^3T3T f, 3 35^:1^3137 fj 3 ^3^3T3I |, 3 
S33T^3r3T I; 3^7 3 ^%3I3T |, 3 ff<31^3T3r | I 
% ^ f^85Ul ^Jl3n3r 3nf3I ^ I I 

*?kf^ swfNr 1 





^ sma [ 31^^ ] aqrf^ 

3?^ =5na55cn^ siRtq 

^ I 3r# sRiT?: ^ ?nTw f^rf^ 3fi?»?T^ [ 

'^acTratr 3frd<7^ ] |, »7t^ |, crq *Tm w’ 

^ ^ 11 

51% ^fq qifq sisitqq;: I 

q%% 3fIW^ 3^f 

qf 3r5 ^ srqoJT ift ^2?TT 

^1 tf ft g^cTT I 

Sf^^qqg^^fqiTRgi^q; I 

ltRq»gm q 3 q#q q^: 

sraifoT %q%s5^ liHUli 
sRcT^qfr, ^rt^Biq^r, fscri, 3=fT?i^Tr, ^err, afk 

^ 5ER I; ^ aflR^ aicftcT 

a?^q ^i^fgfi: JiCf I i 

^ fq^m; ^nrar ^wn qrfq i 

f% trs^iF^i^^ qq: q>^q»q^ ^fq IIH^^U 

sif^ q^, alk f3iRf q ^ 

3^ g« %iq 3q«f iwiT w^\ ^ qqft 

q t qtra^ qift ^ qq^n i 



?i5n3in^nn5f Jrdhr^ i 

l?FW?Fcr^?J 

srant^ \\\\\\\ 


3!sqg;^ ^sjp>jjT<T4?et ^w. wm ^ Prfi^ 
STTHrwrq SRftcT ^cTI I ^ ?WH ^ 

8nl^-3PcT^ ^ifrl 3^fT ST^ I ^111 





^rl*T I 

5raiit?f ll^?«H 


^ afT^R, ?iq q^g^i qqjRrq;, ^i%q, 

^cT, fq?q, 35, 

^IfT qfi I qit ^ 11 



Rrqjr<f 

sranttT 


scRqmm4^HM, I 

\W^\\ 


^ *n^«K ?f|cf, at*tR | tH f <^q a^ 

^itajTg; sTcft^qj ai^ crjt 3rf5t ?i8rrr 5 wr ait^ 

TO I, q^l Jf 11 



f^irqts^ Oi?T55»^s% n 
^ ^<IRfl:?T, f^'W^^ffcT, WI^fffT 3f^< f^r^iqriK f 
fWT frRq, aftC 3ff|cft«I I I 

^ 3iif»ir, q^ arfedtq |; 

fpqr STJ^oSfH^^q 3fH5=5^q | | 

5i^w^«^tnf|^^sraT^I?^ I 

jnm w 

^ \Mci\ 

I gd 1 9iTq^ fqi g^ qc 

^RF5q-^!M3qq?f fqgj^ q[H f f I | sqq qiT^qT^Jt tT^F 
qRqr^ qq^K 5t i 

5R55r I 

3I55n5?nfIo?|fsRfqW^??J^«RI 

^ wf^ q^cT ct^«nt5 3tfq, snr ^ qiRq 
sitiRT qqiqq: qfi^sr^ qjaRqr ssfT f^-f^ qRT aqsi^ 
% cBq^ ^ w qr, I gd 1 si^^qt sqjq^ 



8i??FcT sqfqcT gn ffRRj 'Jrni^ anq^ qi?T 

^ajT qit I I 

Vii I 

I g^iR 1 an^li 3e 
4?: qq; 4 fw^RiJr 11 

3 q^?i^! 3 q^ 

?fg ^FWf 

5r#g|^«i: ^r ^f^r%s=5[J 

W^l *I5Ttin WHRIW 

afifqR*^—'4^: ?tTq4'?4 am iq 3^ 
aoim m# ^ af^ar 43 ag^ f ^n^ 
fe amR ^ 3=33 ^ I 



?r5^ 5rai%5 ^rt: iwi 

I 3?e I afqjft afrsqrfmm ^ 3iF c tf %3 slmc ?i3 

8|3^f^ ^ ^<3 35 gRR ag- H4 ( 33i I 

a3T5 I fef^ 35 r43t ««3®<Kq auifi11 Ngw 

«3Rli4 3ld 4^ ??l% e r ^RxR «fK 33T 



I ? f%!Tq efqg^ 

sifaf^gj site ^qy 5t gq^ I ? 

15^ ^ I 

q?:qTq=^e% 3i3«q^ ^fqa: ai^q f^qq^ 
#q 3fl[qr^?:qaT q^nr ? a# aiH'^aaqqi 'jpi=q;P5[% jrq;i%ci 
f? =q=?qT^ f^3T #7 qj^qi ? 

3rH?q^T«r%iit ^ %%- 

^ 11% ^ 5I 

n^R«n 

3j?ra; q?iq^ ayg^iq^ jt at fia it itat I 
a f:^q5T ara ft; sra: aa aig-qia'^^a^ arga# 
<ia ftq;?: ^yai ariJaf^aiq^ %a ft i 

R?n»^ T^qsflwjRsr: ^qg:q^| 
RTJF^qgWT^t U^^HU 

I afift 1 ^ ^ arq^ ^ ^?siaT 'isn, 
artfcftq ataar fan a^? ayiana^q^ aygaq 
qpcat |«T aa^ >w i 



5?::5RR5»?^ I 

5n^cr ^51^ iiHR^u 

apsiDs^HT^^q ajTfni^ ^5# cIstt 

aiRfiRI^ SITR^ ^5qjn^ ?WR I 1 

qwfirf^cT ^ ^ 

#iT '^TROI W I 







srilRqj^T srar^ »IfT?*Rt 

qqT3?«^!^5^ IIHRVSU 

^wm q«i^% ft’RiT l3ifiT ff%^ ^ 

t q^q ^qiq I, 

arfqiq^^i-Fii 3J5^q ^cri 11 


fqiriciTrJP^q^ ii^qcii 

3fi?q^^q?^ sTfsr fgqr I ae ^tJp^^iqq 

qpT g?q% 

fi'S q) ^Cf 11 


ii^‘feig?3qftja5gqR> qi^qsiTfq qr i 

q%fS[5RT^Rm: ifsi: li\RM\ 





I =q^-RvC^, l3^-35^, 

^-WT% 3iqqT ^ 

^qq qj^cIT 1^1 1^13^3 ^1 I 

S^??lTq^«3T sr^^: I 

qiT fq?nn?i^ UH^o|» 

f%gi% ffR^cTC 3'ft ?frft I 

frar ^ 3iT?qci^ ^ nqt I h5T3^^ 
3fraq, f^, qR, I^rr ciri ^ 

STTRimicn R^ I I 3IR^-3nq^ STR RST ^R 3fl^- 
Rit fRT 31^837 I ? 

«ldsq|T|% ^^5 I 

1^ jwmgst# Iih^?ii 

‘RC Rfl I’ qR^ [SSR, R^RiT KR 
^cR I, 39 aRiq-#5R% srfRf^R) R3r ^RR- 
^ 'qt?RRR3T I ? 

3r«nn^9T swot hri% i 

^ ^ 5fnfq 5Tlf|[ II^^RU 

3nRT ^5Rf91 I, RRiq ft% ft Rf 919% 3937 

I I [ 3|R5ft a<ftl%%; ] Rf %q, RiI3 3Rq 3nR 







sran5f*ifir 


awiR ^?T» I’ 5iH^ i%5^ 

31^^ 5T5t I an I’ as iw 

^3: ^ ftm 11 


5(ira^ m %5r^n i 
g craw^iRt^^ ll'^^VII 


sran^ci ^eir 11^^ 

aa;i5i^ ?R^ 3t?ra:,3ft^ 3^ 9pn^aq^4 I 
a=i?;^t3T ^ ^ ^Tfim I ? 


^ ^ g si^^ IMMI 

mar, guq a^ mr^ ’jjiaTa arfeRi;^ 
^ ^11 q^ar?a!^ ^ #t naaf^ci ? 


^rRTatj?i: i 

%ra 

5R^ IM^II 

a? [ ] snear eR^ecnfe, nsFla 

afl^ I, ^ mar a? iw^ri i i^il 

qficm arar^-as^ ggi ftas? a^ ^ anar 1.1 







5r ^ 



mi IM®II 


snn ^tc ^r 5 # ^ctt I, ^ aiR^ci 
ftcIT I, JT 35T^ 3ng?B I a^ sr 35 # f^rU ft3I 
11 5(5 ^ (jH 5t^ arr^- 

snq^ ^ ^ at?: aiRp^ 5l3T 11 


^ ^sqsrf I 

^ ^ W^ \\^\<:\\ 


SRfiR 1%#3I aTRft ^ at^ 

sqqi^ 4t 3R% ?i3T I 3 ^ 

sraq?: 3fc^ at^ 3331^ ^?: %i?t. aiqt 3n?3i^ 

333531 ^ ^3ui qR3r ?[f3r 1 1 

^ T i 3 % I 



35ll3I %I3^T at^ ^3RfeT fil^a! ^ 

^5TiT 331 3^qf^ ara 5t qn dcTr 11 33 ^ fwir 
SRP9t3ri33i afk P^<f5r ( 333Fft ) Ctcft I I 3^ 
SRJ^qfff 33 3^t ^3T, t 33 3I33T 53533^ Q3I^ sfl3 







113n^ af^i^ ^f|a ^i [ ara^r 

^ ^ I, ^ f^#TT I, 

gjRT-sniTT ^ fair ^?cTI I a^ ^ 

^fRit C^^ I I 


f|in5TO!55isq 






an??TfT5ft *i5rg^ ?e ^»!Hif Iswr: 

aiqla; an^ e^«Ti5T?i«i an?rq ?5Eid%. 

OT 3q%fT ^ ^WST e»lH ^tncT 

lirg ^ aiRlfe- 

^ 5t?n 11 


?5R»# I 

^ «IT3f5T 

^ g^ ^w. 

«rergm an?^ ^roi 

R»iH, R*n*i anwi f^i=5n^% ?mFi 

f^^^cTT ^far 11 





i(^: I 

^ ^rafeRT f^: iiwii 

m %rr, 3iq% 3n?*iT^ ^ ?i'3g 

a^ 31%^ f^^r<%«iT55i gf% 3fq% l^siggn: ( m 

ft cl^ ) 3151 qfOT ^^fir I 3^?: JTffqiJTT i^ROI 

m f^ar ^far 11 

fq§:TR5f^fq 

2q^ mi iiH»^ii 

fTfl3?^ ^ f^SH. a^ ^ ^larr- 

^ifr^r3TTafft%-^ 5FE-^s^ g^R I i ^ ^ 

«IFcT, ^ ^TFcT SitT 3f5in^% ^ST V(T^ 

w ^ "Tf^r 11 m m fan 

^SI?!. ?P*lT^?T, arqiTI^ 3^^ STflTcT ^f^T? 

3ig%?T nf^ fq=q?:^Tr I i 

W{^^i \\\m\ 
qf ^nl:T ^ifT ?pgB, 3?gfra ft^ 4t 

qfiqsqK, iT qR^ afr? ^?mi# 

anfcn S3 it »5t ?PTf?ff ^<n 11 



mR I ^s I m [mw\ 
sis: SRcIf f8lT aj^ I, STPTT 

nf5R %'m >ltnclT 13fl amtrfiT t, 

ar^rCt^t I eqsqiqt 11 


31^ ^31^ 

?Rj 3r5jid?:-»iiq^ ^ ^5^ fe ^tii^l fsR 
araqi arftq aqr g*T aiqqr ais*? qi’ft ^ eqs^ l 

^ f 5?^ ^ ^ I 

^ ^ ^ IIWII 

^SlfiTOTsftqq ^«jp-^jafq 3fl^ ?Fq5=>ir 

etcir I, ajqqi aiqi siqqi aig*?^ 

I; f^gqq ^sT^-q^ ^ nqr I, ^ 
Si%^ 3i*?^f 3rs»T qi^^qffB eq5?ft I ? 

^?iT ?l?3'l3CMI3fi!IW|j»ft I 

m ??3^ iiwn 


irai^TR^ I 

qi?^^ q qnq^ ^ srer sr 
5 i^- 5 En mm ^ ^wsret 



f; ^ ^ ^2 n^ 

aiT«T?mi^ 5r(h: ajfisftspr 3^ ^ 53 ^-^ *n3% I 1 

3rf|f^F3?pft3Ff 5^^?^ ^gfg I 

frRcJ^5«5^nn^ ?T^5Bf^r!noi3T3?iT ll^Holl 

^w. 5 ^R 3 ?^ 5 Tft?: ^ #T^ ^ 5 #% wn^ aioi- 
^i3?a?i ciciT f3}T q?T mm 1 1 

[ 3e^ epq'cTT*Iiq ^Rq 

^qr ^ ] I 

fct^rar ;ft^ 1 

q m^qg f %3 11^^? 11 

5r3% aqn^ ^51 ^ 

qiqt qRft I, 3 ^ aqjR $q% sri |t 3Rqq ^iqqi- 

Rtnt^ aiH qR3r 11 

sn^w^qf^f^qri^^: 

: I 

^mi ^[^f?Rq»5q^^5q^?r:iiwli 
gffi g^qqir qO? ariSRWiR^ qi^R qiRqrarfef^r 

I I 3?R 5Tt 

^q gsqft r 1% ?iq??q-^qi^% 

«W^t-Riq% ^ ^qR ?5?iT 11 

I 





sisl^iT 5?^ ap^ 3iF*iFF^% qisifl 

%cT fan 5T ^ ^sm\ 

I aft^C If g?| f^qql^) 53r?!T | I qf aiq% qi^% 


ah? wt ^«qcTr 4t qift 11 

rq?R^ «?^5l|t|55R5IrTRT I 

^ ^ sra^l^: ww^^w 

art ^ 31®8fq ^ ?feqN^ ?qiqsR %q® 

afTfq^^q^ ^cT ?:f5TT I qc qsj^^i^ ^ qc(3?q 
^affRi; ftrq ^ I I [ aiqfg; ai^q q^3% 3?qtq% qsRor 
f^efir sspq ( SlfHsq ) arg qpqqr ^ 

f? 3?q% ^qiq ^ f4t JTct ^r q? ^ 

^qqq an^qfqq t ] i 

^T I 

^qTf^RTTf^^ 5ran^<^ ii^H'^ii 

^er aftcTT faq ift 9Tf» ^ f^Tiq ^ 

I. 3qi^^ qs ^w. q§?qiq*f ^ faji ^ 

aifl^q #T ^ aimr 11 

^gH T m q^ftaf w s»nq:i 
^ srari^^j ^ si^ iiwn 

qs ^ Iq-^sqig qROI ^ ^5^ aiqqt 

anqqwf *ft g?q ^ I, ^ ns^ 



araqr I; *1^ I 

sraft5^^q%; wtf n^^vsil 

3r^-a^( Pl^ m 1^ q^% «qH sr#^ qf^ 

»ft Pt^ qf dtqf^ ^ fan tccir 11 

'Cilis^I^F^^nrJRT ^ I 



?jtq qR^ arf^q 

5[5^^ g^ 5q=qi, qra aftc fqo3^ 

^qiq%% feq ^qiq;i3 af^^r q^f ttcft | 

iiwii 

q^ ^«5 5^q^ ar^qi^q qRq% qRi^ ^ 
11 aiqqT ^-q;qo5^ fniq^n sn»i 

qtay q^ 11 

fSqFim ^ ^ f^I^sfq ^5^ I 

fli 3 

f«q;r ^^qq^ 5ifr faq qqf qi^, q^, RrqpqJI 
swqf =q5^^ qaft »ft Pi^, qnr 

?W!cn t ? 

f 8 —-•> 



^5[*P«'>lW I 

%r: 

18?% ^ afk '?5^ e*inT SIT5T ^ ^5>- 

aioi 3^ 3flr 3itfef3 t I, 
antqi^T JIT^ Si5t ^li ^5 at 
I I 

jPBtJRRjiJT I 

'3l^qifiR|»^ \H\R\\ 

‘ainaq^’ *is ^laicnqii 

|-fqtf5R ^i .^35(1? (mfs)w^ gqif^-qi^ei q^^ir 

t ^RT qgw^ I I 

3f(q^ fi si^sw?^ ^f^iR: I 
5i5f#?qfq;nf%?q toqrg 
‘sr^ q? 3iT?*ii 3i^Rft |» qc ^{ 3 * 4t f^iO anf^- 

qqai^r 311 ^^ 1 % aff^ari^^qq? ^ 1 1 , 


qwioii?5^?>rai5M^4i»q^T?n 

^qRR5?r 

’RRq^nw^ iiH^«n 



• ‘'wftqwlt qr < 


t’(f?f VJKKV) 






sRW i?ff, q?»r, sr, ^ anl^ 

^ ^ sri^ t aw siM 

*R airi^ Wl ^ tieti»5 5iRjffli^ ^ 

™«^=«rrT A a . 

CT 5i 5fra f i 

teH mi # 1 ^ 5(ng^5i% i 
^ ^ irail«r m%w\ 

sRjf^ 5l^ 3^ ^Og 

ar*w^ g#^ ^ 5t 'siTcii I ^ g*<I?i ?^-sri?i 
figt^ ^ ^ ^ sngr 11 

^ W STira sqi^ 5(Rf5 I 

sm WW^W 

g^gHft^t^sRRSRTgfiwj?r^ ^ grar 11% 
^ gart^R^r sa ^ a§i Ct ^ 11 

«pn ^ t% 5R5 51% I 

«ni% \\\^m 

fggwn ^g*[ gg a^ gg^ 

ftgfi^ gg ^ d I ^ anf^Kigt g^ gr^n^ 

^ ^1%T^ 8rf5»»9^ ^ ^ gjrn 1 1 

^Fnnrt^nRf%?r^ I 
SR^ SJTt IIH^^II 

. ggiaig^ R«rt ^tgr 11 5 a 

w^iw-gR^ wa ctg? as: aaa:-'^ afai 1 






3i5q? sranq^R^ swn: 

*f5i a^ 3iT?irj% i^Fs?r-?i*i^ sr^ 8tll«rR^ 
5[rft?iR gqi(^ ^ ^ sti^ ?Tt ^ *WWT ^ 

5t ariai I a^ wn w ? 

5r«i^ ^ mi I 

m\ ^ ii^v9o|^ 

^5^ 3^ flrqr^ ^ ft? I; t ^^ct: 3n?JTiif^ 
Sf^ I; fsRqr^^T ^3^ ?l4-si^^l ^ d*ff 

«r»Tni?r I, I ! 

snst: «r«RM I 

^ t?r R> liHvs?||! 

ariTT^ 5^ JT ^ 

^ aft?: aR| aii^ | ^T aiwn ^ ^ 

gWKTT, aifafet; ,#?: I iT^; 3l<T: 

^ aRFfcT I I ,»ft; afl^ HRf snq cit ailtt 

^ aft? qp? I I 

itif I 

W )#:, 





U\ 

^ ^ ?pi ,1 I 5^% ^ w.\' 

fq: 5n^ ^^5^ fqa fan w aiRn I ^ mK 
»j^ g^ 35T^ qwq^ aii^Hctf^ sq^ ^ I; 

TO <!t ar^cftq, aren, =tfFq^^, i^^ai^i# 11 

31?^ sR^nit «r5? ^si i 

3«in%^ 5r g 

q^n?f;T a^ ftJTi-^T aft hr | qf gi%q!r. 

^ 3<q I; fqR q?g afr^nw i 

5Fvwt«^ I 

5?nTiq^5q;H \[\am 

^efqsq SORT^ q q?q JRlg qiqi^ qi^ |, 

«RgfI: I; qqt% ajiqff^^ gqiq fq^qq, ^rf^TO, 

qn=R, fqfe, fq^i^q aft^ aiij^ftq q?:qeiR^ q-^qi 
^ eqsft I ? 

^ 5T m^i I 

^ OT^ ^ 5^ «RRT4^lhv9Mt 

aicT: "RiTP? ( qiRf^ ) qicT ?it q^ I f% q f^- 
qq qi5r I, q I, q q^ I a^ q eiqq; | 
?T*»T q 59g (grfi ft^ f^aiqisr) I, q gq* 11 



^ ^ wn^\ 



I ^ I ?:^, ^JiRifq g5r gg§^ 

3rq% g5(^ ^jtijt g»Riq;^ qn'^R sgsK^ qiwNsi m- 

'RrdqfoT qc arf^ 3fr q??? ^ srk 11 

# gd^4 R«^«r w?n^: i 
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